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INTRODUCTION

ﻣﻘدﻣﺔ

1.
The Lord Jesus, before ascending into heaven, commanded his ﺔ اﻟﺗﺷﯾر ﺎﻹﻧﺟﯾﻞ ﻓﻲ اﻟﻌﺎﻟم ﻠﻪ وﻣﻧﺢ# ﺳﻠم اﻟرب ﺳوع رﺳﻠﻪ وﺻ، ﻗﺑﻞ ﺻﻌودﻩ اﻟﻰ اﻟﺳﻣﺎء1
ّ
disciples to proclaim the Gospel to the whole world and to baptize all
nations: “Go into the whole world and proclaim the Gospel to every
 ﻣن آﻣن واﻋﺗﻣد.ﻘﺔ ﻠﻬﺎ#ﻌوا اﻟﺷﺎرة ﻓﻲ اﻟﺧﻠ# »اذﻫﺑوا ﻓﻲ اﻟﻌﺎﻟم ﻠﻪ واذ:اﻟﻌﻣﺎد ﻟﺳﺎﺋر اﻷﻣم
creature. He who believes and is baptized will be saved; he who does not
.( »ﻟﻘد اﻋطﯾت ﻞ ﺳﻠطﺎن ﻓﻲ اﻟﺳﻣﺎء واﻷرض16-15/16 ﯾﺧﻠص وﻣن ﻻ ﯾؤﻣن ﯾدان« )ﻣر
believe will be condemned” (Mk 16:15-16); “All power in heaven and on
earth has been given to me. Go therefore and teach all nations, baptizing ﺣﻔظوا ﻞ ﻣﺎ# ﻊ اﻷﻣم وﻋﻣدوﻫم ﺎﺳم اﻵب واﻹﺑن واﻟروح اﻟﻘدس وﻋّﻠﻣوﻫم أن#ﻓﺎذﻫﺑوا وﺗﻠﻣذوا ﺟﻣ
ّ
them in the name of the Father, and of the Son, and of the Holy Spirit,
-46/24 ؛ ﻟو20-18/28 ﺎم ﺣﺗﻰ اﻧﻘﺿﺎء اﻟدﻫر« )ﻣﺗﻰ# وﻫﺎ أﻧﺎ ﻣﻌم طول اﻷ.أوﺻﯾﺗﻛم ﻪ
teaching them to observe all that I have commanded you. And behold, I
am with you always, until the end of the world” (Mt 28:18-20;
.(8/1  أع/21/20 ؛18/17 ؛ ﯾو48
cf. Lk 24:46-48; Jn17:18,20,21; Acts 1:8).
The Church's universal mission is born from the command of Jesus Christ
and is fulfilled in the course of the centuries in the proclamation of the
mystery of God, Father, Son, and Holy Spirit, and the mystery of the
incarnation of the Son, as saving event for all humanity. The fundamental
contents of the profession of the Christian faith are expressed thus: “I
believe in one God, the Father, Almighty, maker of heaven and earth, of
all that is, seen and unseen. I believe in one Lord, Jesus Christ, the only
Son of God, eternally begotten of the Father, God from God, Light from
Light, true God from true God, begotten, not made, of one being with the
Father. Through him all things were made. For us men and for our
salvation, he came down from heaven: by the power of the Holy Spirit he
became incarnate of the Virgin Mary, and became man. For our sake he
was crucified under Pontius Pilate; he suffered death and was buried. On
the third day he rose again in accordance with the Scriptures; he
ascended into heaven and is seated at the right hand of the Father. He
will come again in glory to judge the living and the dead, and his kingdom
will have no end. I believe in the Holy Spirit, the Lord, the giver of life,
who proceeds from the Father. With the Father and the Son he is
worshipped and glorified. He has spoken through the prophets. I believe
in one holy catholic and apostolic Church. I acknowledge one baptism for
the forgiveness of sins. I look for the resurrection of the dead, and the life
of the world to come”.1

ﺳر
ّ ﺎل ﻓﻲ إﻋﻼن# اﻷﺟM ﻋﻠﻰ ﻣدNﺢ وﺗﺗﺣﻘ#ﺳوع اﻟﻣﺳ# ﺔ#ﺳﺔ اﻟﺟﺎﻣﻌﺔ ﺗوﻟد ﻣن وﺻ#رﺳﺎﻟﺔ اﻟﻛﻧ
 ﻫذا ﻫو.ﺔ ﺟﻣﻌﺎءOﺗﺟﺳد اﻷﺑن ﺣدث ﺧﻼﺻﻲ ﻟﻠﺷر
ّ  وﻓﻲ، اﻵب واﻹﺑن واﻟروح اﻟﻘدس،ﷲ
ّ ﺳر

 اﻟﺳﻣﺎءN ﺧﺎﻟ، آب ّﻠﻲ اﻟﻘدرة، »أؤﻣن ﺑﺈﻟﻪ واﺣد:ﺔ#ﺣ#ﻣﺎن اﻟﻣﺳ#اﻟﻣﺿﻣون اﻷﺳﺎﺳﻲ ﻟﺷﻬﺎدة اﻹ

ﺢ اﺑن ﷲ اﻟوﺣﯾد اﻟﻣوﻟود ﻣن#ﺳوع اﻟﻣﺳ# ، أؤﻣن ﺑرب واﺣد.M وﻣﺎ ﻻ ﯾرMﻞ ﻣﺎ ﯾر
ّ ،واﻷرض
، ﻣوﻟود ﻏﯾر ﻣﺧﻠوق،N ﻣن إﻟﻪ ﺣN إﻟﻪ ﺣ، ﻧور ﻣن ﻧور، ﻫو إﻟﻪ ﻣن إﻟﻪ:اﻵب ﻗﺑﻞ ﻞ اﻟدﻫور
 ﻣن أﺟﻠﻧﺎ ﻧﺣن اﻟﺷر وﻣن أﺟﻞ ﺧﻼﺻﻧﺎ ﻧزل ﻣن. ﻪ ﺎن ﻞ ﺷﻲء،ﻫو واﻵب ﺟوﻫر واﺣد
ﻋﻧﺎ ﻋﻠﻰ ﻋﻬد
ّ  وﺻﻠب.ًم اﻟﻌذراء وﺻﺎر اﻧﺳﺎﻧﺎO وﺎﻟروح اﻟﻘدس أﺧذ ﺟﺳداً ﻣن ﻣر،اﻟﺳﻣﺎء

 ﺗﺄﻟم وُﻗﺑر وﻗﺎم ﻓﻲ اﻟﯾوم اﻟﺛﺎﻟث ﻣﺎ ﺟﺎء ﻓﻲ اﻟﻛﺗب وﺻﻌد اﻟﻰ اﻟﺳﻣﺎء وﺟﻠس.ﻼطس اﻟﺑﻧطﻲ#ﺑ
 أؤﻣن.ون ﻟﻣﻠﻛﻪ اﻧﻘﺿﺎء#  وﻟن.ﺎء واﻷﻣوات#ﺄﺗﻲ ﺎﻟﻣﺟد ﻟﯾدﯾن اﻷﺣ#  وﺳوف.ﻣﯾن اﻵب# ﻋن

Nﻣ ّﺟد اﻟﻧﺎط#ﺳﺟد ﻟﻪ و#ُ  ﻣن اﻵب واﻹﺑن وﻣﻊ اﻵب واﻹﺑنN اﻟﻣﻧﺑﺛ،ﺎﻟروح اﻟﻘدس اﻟﻣﺣﯾﻲ
ﺔ واﺣدة ﻟﻣﻐﻔرة# أﻋﺗرف ﻣﻌﻣود.ﺔ#ﺳﺔ اﻟواﺣدة اﻟﻣﻘدﺳﺔ اﻟﺟﺎﻣﻌﺔ اﻟرﺳوﻟ# أؤﻣن ﺎﻟﻛﻧ.ﺎء#ﺎﻷﻧﺑ
.1«ﺎة ﻓﻲ اﻟدﻫر اﻵﺗﻲ#ﺎﻣﺔ اﻟﻣوﺗﻰ واﻟﺣ# وأﺗرﺟﻰ ﻗ.ﺎ#ﻟﺧطﺎ

2.
In the course of the centuries, the Church has proclaimed and
witnessed with fidelity to the Gospel of Jesus. At the close of the second
millennium, however, this mission is still far from complete.2 For that
reason, Saint Paul's words are now more relevant than ever: “Preaching
the Gospel is not a reason for me to boast; it is a necessity laid on me:
woe to me if I do not preach the Gospel!” (1 Cor 9:16). This explains the
Magisterium's particular attention to giving reasons for and supporting the
evangelizing mission of the Church, above all in connection with the
religious traditions of the world.3

In considering the values which these religions witness to and offer
humanity, with an open and positive approach, the Second Vatican
Council's Declaration on the relation of the Church to non-Christian
religions states: “The Catholic Church rejects nothing of what is true and
holy in these religions. She has a high regard for the manner of life and
conduct, the precepts and teachings, which, although differing in many
ways from her own teaching, nonetheless often reflect a ray of that truth
which enlightens all men”.4 Continuing in this line of thought, the Church's
proclamation of Jesus Christ, “the way, the truth, and the life” (Jn 14:6),
today also makes use of the practice of inter-religious dialogue. Such
dialogue certainly does not replace, but rather accompanies the missio ad
gentes, directed toward that “mystery of unity”, from which “it follows
that all men and women who are saved share, though differently, in the
same mystery of salvation in Jesus Christ through his Spirit”.5 Interreligious dialogue, which is part of the Church's evangelizing
mission,6 requires an attitude of understanding and a relationship of
mutual knowledge and reciprocal enrichment, in obedience to the truth
and with respect for freedom.7
3.
In the practice of dialogue between the Christian faith and other
religious traditions, as well as in seeking to understand its theoretical basis
more deeply, new questions arise that need to be addressed through
pursuing new paths of research, advancing proposals, and suggesting
ways of acting that call for attentive discernment. In this task, the present
Declaration seeks to recall to Bishops, theologians, and all the Catholic

ﺔ# ﻓﻔﻲ ﻧﻬﺎ، وﻣﻊ ذﻟك.ﺳوع وﺷﻬدت ﻟﻪ ﺄﻣﺎﻧﺔ# ﺳﺔ إﻧﺟﯾﻞ# أﻋﻠﻧت اﻟﻛﻧ، اﻟﻌﺻورM ﻋﻠﻰ ﻣد2
.2 ﻟم ﺗﻛﺗﻣﻞ ﻌد ﻫذﻩ اﻟرﺳﺎﻟﺔ،اﻷﻟﻒ اﻟﺛﺎﻧﻲ
ﺔ ﻻ ﺗزال ﻗﺎﺋﻣﺔ اﻛﺛر ﻣن ﻞ#اﻟﻣﻌﻣدﯾن اﻟرﺳوﻟ
ﻊ#ﻟذا ﻓﻧداء ﺑوﻟس اﻟرﺳول ﺑﺧﺻوص ﻣﻬﻣﺔ ﺟﻣ
ّ
، ﻧﻌم.س اﻟﺗﺷﯾر ﺎﻹﻧﺟﯾﻞ ﺎﻟﻧﺳﺔ ﻟﻲ ﻋﻧوان اﻓﺗﺧﺎر؛ ﺑﻞ ﻫو ﺿرورة ﺗﻘﻊ ﻋﻠﻰ ﻋﺎﺗﻘﻲ# »ﻟ:وﻗت
ﻊ#ﺔ اﻟﺧﺎص اﻟﻰ ﺗﺷﺟ# ﻣن ﻫﻧﺎ اﻧﺗﺎﻩ اﻟﺳﻠطﺔ اﻟﻛﻧﺳ.(16/9  ﻗو1) «!أﺷر
ّ ﻞ ﻟﻲ ان ﻟمOاﻟو
.3ﺔ اﻟﻣﻧﺗﺷرة ﻓﻲ اﻟﻌﺎﻟم#ﺧﺎﺻﺔ ازاء اﻟﺗﻘﺎﻟﯾد اﻟدﯾﻧaﺳﺔ و#وﺗﻌﺿﯾد رﺳﺎﻟﺔ اﻟﺗﺷﯾر ﻓﻲ اﻟﻛﻧ
ﺔ# ﻌد أن ﯾﻧظر ﺎﻧﻔﺗﺎح وﻣوﺿوﻋ،ﺔ#ﺣ#ﺎن ﻏﯾر اﻟﻣﺳ#ﺳﺔ ﺎﻷد#ﺎن اﻟﻣﺟﻣﻌﻲ ﻓﻲ ﻋﻼﻗﺔ اﻟﻛﻧ#واﻟﺑ
ﺔ##ﺳﺔ اﻟﻛﺎﺛوﻟ# »ﻓﺎﻟﻛﻧ:ﯾؤد ﻋﻠﻰ ﻣﺎ ﯾﻠﻲ
ّ ،ﺔOم اﻟﺗﻲ ﺗﺷﻬد ﻟﻬﺎ ﻫذﻩ اﻟﺗﻘﺎﻟﯾد وﺗﻘدﻣﻬﺎ ﻟﻠﺷر#اﻟﻰ اﻟﻘ
 ﺑﻞ ﺗﻧظر ﻌﯾن اﻹﺣﺗرام واﻟﺻراﺣﺔ اﻟﻰ ﺗﻠك.ﺎﻧﺎت# وﻣﻘدس ﻓﻲ ﻫذﻩ اﻟدNﻻ ﺗرذل ﺷﯾﺋﺎً ّﻣﻣﺎ ﻫو ﺣ

م اﻟﺗﻲ ﻏﺎﻟﺎً ﻣﺎ ﺗﺣﻣﻞ ﺷﻌﺎﻋﺎً ﻣن ﺗﻠك# واﻟﻰ ﺗﻠك اﻟﻘواﻋد واﻟﺗﻌﺎﻟ،ﺎة# طرق اﻟﻣﺳﻠك واﻟﺣ،اﻟطرق

 ﻋن ﺗﻠك اﻟﺗﻲ ﺗﺗﻣﺳكc ﺎﻟرﻏم ﻣن اﻧﻬﺎ ﺗﺧﺗﻠﻒ ﻓﻲ ﺛﯾر ﻣن اﻟﻧﻘﺎ،ﻘﺔ اﻟﺗﻲ ﺗﻧﯾر ﻞ اﻟﻧﺎس#اﻟﺣﻘ
f اﻟذ،ﺢ#ﺳوع اﻟﻣﺳ#ﺳﺔ ﻟﻠﻛ ارزة ﺑ# ﻓﺈن ﻣﻬﻣﺔ اﻟﻛﻧ،ﺎق ذاﺗﻪ# وﻓﻲ اﻟﺳ.4«ﻧﻔﺳﻬﺎ وﺗﻌرﺿﻬﺎ
َ ﺑﻬﺎ ﻫﻲ
ﺣﻞ ﻣﺣﻞ#  ﻻfﺎن اﻟذ# ﻻ ﺗزال اﻟﯾوم ﺗﺗﻊ ﺳﺑﯾﻞ اﻟﺣوار ﺑﯾن اﻷد،ﺎة# واﻟﺣN واﻟﺣNOﻫو اﻟطر
 ﻋﻧﻪ ﯾﻧﺟم ان »ﻞfﺳر اﻟوﺣدة« ﻫذا اﻟذ
ّ »  ﯾراﻓﻘﻬﺎ ﺳﺑبM»اﻟرﺳﺎﻟﺔ اﻟﻰ اﻷﻣم« ﺑﻞ ﺎﻷﺣر
ﺢ#ﺳوع اﻟﻣﺳ#  ﺳر، ﺳر اﻟﺧﻼص، وﻟو ﺄﻧواع ﻣﺧﺗﻠﻔﺔ،ﺷﺗرون# اﻟذﯾن واﻟﻠواﺗﻲ ﻧﺎﻟوا اﻟﺧﻼص
 ﯾﺗطﻠب،6ﺔOﺳﺔ اﻟﺗﺷﯾر# ﻫو ﺟزء ﻣن رﺳﺎﻟﺔ اﻟﻛﻧf اﻟذ، وﻫذا اﻟﺣوار.5«ﺑواﺳطﺔ اﻟروح اﻟﻘدس
.7ﺔOّﻘﺔ واﺣﺗرام اﻟﺣر#ﺗﻔﻬم وﻋﻼﻗﺔ ﺗﻌﺎرف وﻏﻧﻰ ﻣﺗﺎدﻟﯾن ﻓﻲ طﺎﻋﺔ اﻟﺣﻘ
ّ ﻣوﻗﻒ
ﺔ ﺗﺑرز ﻣﺳﺎﺋﻞ#ﺣﻲ وﺳﺎﺋر اﻟﺗﻘﺎﻟﯾد اﻟدﯾﻧ#ﻣﺎن اﻟﻣﺳ# واﻟﺗﻧظﯾر ﻓﻲ اﻟﺣوار ﺑﯾن اﻹN ﻣن اﻟﺗطﺑﯾ3
ﺗﺻرﻓﺎت ﯾﺟب
ّ م اﻗﺗراﺣﺎت وﻋرض#ﺗﻘدaﺟدﯾدة ﯾﺟب ﻣواﺟﻬﺗﻬﺎ ﺎﺗّﺎع طرق ﺣث ﺟدﯾدة و
 ودور ﻫذا اﻹﻋﻼن ﻫو ﺗذﯾر اﻷﺳﺎﻗﻔﺔ واﻟﻼﻫوﺗﯾﯾن وﺳﺎﺋر اﻟﻣؤﻣﻧﯾن.Nاﺧﺿﺎﻋﻬﺎ ﻟﺗﻣﯾﯾز دﻗﯾ
ﺗﺷﻒ# ﺔ اﻟﺗﻲ ﺗﺳﺎﻋد ﻋﻠﻰ اﻟﺗﻔﯾر اﻟﻼﻫوﺗﻲ ﻟﻛﻲ#ﺔ اﻷﺳﺎﺳ#ك ﺑﻌض اﻟﻣﺿﺎﻣﯾن اﻟﻌﻘﺎﺋد#اﻟﻛﺎﺛوﻟ

faithful, certain indispensable elements of Christian doctrine, which may
help theological reflection in developing solutions consistent with the
contents of the faith and responsive to the pressing needs of
contemporary culture.

.ﺎت اﻟﺛﻘﺎﻓﺔ اﻟﻣﻌﺎﺻرة#ﻣﺎن وﻗﺎدرة أن ﺗﺟﯾب ﻋﻠﻰ ﺗﺣد#ﺎت اﻹ#ﺎً ﺣﻠوﻻً ﺗﻧﺎﺳب ﻣﻌط#ﺟOﺗدر

ﺔ ﺳر#ﺎً وﺣداﻧ#ﺎً وﻋﻠﻣ# ﻓﻼ ﻧدﻋﻲ اﻧﻧﺎ ﻧﻌﺎﻟﺞ ﻋﺿو.ﺎن# ﻣن ﺣﯾث ﻏﺎﺋﯾﺗﻪ ﻫو ﺑ،وﻫذا اﻹﻋﻼن

ّ
ّ
The expository language of the Declaration corresponds to its purpose,
8
.ﺔOّﺔ ﻗﺎﺑﻠﺔ ﻟﻠﺟدل ﺣر#ﺎ ﻻﻫوﺗ#ﻧﻘدم ﺣﻠوﻻً ﻟﻘﺿﺎ
which is not to treat in a systematic manner the question of the unicity
ّ  وﻻ اﻧﻧﺎ،ﺔ#ﺳﺔ وﺷﻣوﻟﯾﺗﻪ اﻟﺧﻼﺻ#ﺢ واﻟﻛﻧ#اﻟﻣﺳ
and salvific universality of the mystery of Jesus Christ and the Church, nor
 وﻓﻲ اﻟوﻗت ﻋﯾﻧﻪ،ﺣﻲ ﺑﻬذا اﻟﺧﺻوص ﻣرة ﺟدﯾدة#ﻣﺎن اﻟﻣﺳ#ﻧود ﻋرض ﻋﻘﯾدة اﻹ
ّ ،Mﺑﻞ ﺎﻷﺣر
to propose solutions to questions that are matters of free theological
debate, but rather to set forth again the doctrine of the Catholic faith in  وﻧدﺣض ﻌض اﻵراءN ﻻﺣNﺔ ﯾﻘﻰ اﻟﻣﺟﺎل ﻓﯾﻬﺎ ﻣﻔﺗوﺣﺎً ﻟﺗﻌﻣ#ﻧﺷﯾر اﻟﻰ ﻌض اﻟﻣﺷﺎﻛﻞ اﻷﺳﺎﺳ
ّ
these areas, pointing out some fundamental questions that remain open
.ًاﻟﺧﺎطﺋﺔ او اﻟﺗﻲ ﺗﺣﻣﻞ اﻟﺗﺎﺳﺎ
to further development, and refuting specific positions that are erroneous
or ambiguous. For this reason, the Declaration takes up what has been
.ﺔ اﻟﺳﺎﻘﺔ# اﻟﺳﻠطﺔ اﻟﻛﻧﺳNﺳﺗﻌﯾد اﻹﻋﻼن اﻟﻌﻘﯾدة اﻟﺗﻲ ﺗُﻌّﻠﻣﻬﺎ وﺛﺎﺋ# وﻫذا
taught in previous Magisterial documents, in order to reiterate certain
truths that are part of the Church's faith.
4. The Church's constant missionary proclamation is endangered today
ﺔ#اﻟﻧﺑو
ﺎتOﺳﺔ ﻫﻲ اﻟﯾوم ﻓﻲ ﺧطر ﻣن ﻗﺑﻞ اﻟﻧظر#ﺔ اﻟﺗﺷﯾر اﻹرﺳﺎﻟﻲ ﻓﻲ اﻟﻛﻧOّ إن اﺳﺗﻣ ارر4
ّ
by relativistic theories which seek to justify religious pluralism, not only de
facto but also de iure (or in principle). As a consequence, it is held that
 وﻫﻲ ﺗﻌﺗﺑر.(ﺿﺎً )أ) ﻣﺑدأ#ﺎً أ% ﻋﻣﻠﺎً ﺑﻞ ﻧظرlس ﻓﻘ#ﺔ ﻟ#ﺔ اﻟدﯾﻧ#ر اﻟﺗﻌددOاﻟﺗﻲ ّﺗدﻋﻲ ﺗﺑر
certain truths have been superseded; for example, the definitive and
ﺣﻲ#ﻣﺎن اﻟﻣﺳ#ﻌﺔ اﻹ# أو ﻟطﺑ،ً ﻣﺛﻼ،ﺢ#ﺳوع اﻟﻣﺳ# ﺔ واﻟﺗﺎﻣﺔ ﻟوﺣﻲ# ﺎﺋدة اﻟﺻﻔﺔ اﻟﻧﻬﺎﺋNﺣﻘﺎﺋ
complete character of the revelation of Jesus Christ, the nature of
Christian faith as compared with that of belief in other religions, the
ﺔ اﻟﻘﺎﺋﻣﺔ ﺑﯾن# أو اﻟوﺣدة اﻟﺷﺧﺻ، أو وﺣﻲ أﺳﻔﺎر اﻟﻛﺗﺎب اﻟﻣﻘدس،Mﺎﻧﺎت اﻷﺧر#ﺎﻟﻧﺳﺔ اﻟﻰ اﻟد
inspired nature of the books of Sacred Scripture, the personal unity
 أو، أو وﺣدة اﻟﺗدﺑﯾر اﻟﻘﺎﺋﻣﺔ ﺑﯾن اﻟﻛﻠﻣﺔ اﻟﻣﺗﺟﺳد واﻟروح اﻟﻘدس،fﺳوع اﻟﻧﺎﺻر#اﻟﻛﻠﻣﺔ اﻷزﻟﻲ و
between the Eternal Word and Jesus of Nazareth, the unity of the
economy of the Incarnate Word and the Holy Spirit, the unicity and
 أو،ﺔ#ﺳﺔ اﻟﺷﺎﻣﻠﺔ واﻟﺧﻼﺻ# أو وﺳﺎطﺔ اﻟﻛﻧ،ﺢ#ﺳوع اﻟﻣﺳ# ﺳر
ّ ﺔ اﻟﺧﻼص وﺷﻣوﻟﯾﺗﻪ ﻓﻲ#وﺣداﻧ
salvific universality of the mystery of Jesus Christ, the universal salvific
mediation of the Church, the inseparability — while recognizing the ﺳﺔ اﻟواﺣدة ﻓﻲ#ﺎم اﻟﻛﻧ# أو ﻗ،ﺳﺔ#ﺢ واﻟﻛﻧ# ﺑﯾن ﻣﻠﻛوت ﷲ وﻣﻠﻛوت اﻟﻣﺳ، وان ﻟﻠﺗﻣﯾﯾز،ﻋدم اﻟﻔﺻﻞ
distinction — of the kingdom of God, the kingdom of Christ, and the
.ﺔ##ﺳﺔ اﻟﻛﺎﺛوﻟ#اﻟﻛﻧ
Church, and the subsistence of the one Church of Christ in the Catholic
Church.
The roots of these problems are to be found in certain presuppositions of
both a philosophical and theological nature, which hinder the
understanding and acceptance of the revealed truth. Some of these can
be mentioned: the conviction of the elusiveness and inexpressibility of
divine truth, even by Christian revelation; relativistic attitudes toward truth
itself, according to which what is true for some would not be true for
others; the radical opposition posited between the logical mentality of the

ﻘﺔ#ﺔ اﻟﺗﻲ ﺗﺟﻌﻞ ﻓﻬم اﻟﺣﻘ#ﺔ أو اﻟﻼﻫوﺗ#ﺎت ﺗرﺗﻛز ﻋﻠﻰ ﻌض اﻹﻓﺗراﺿﺎت اﻟﻔﻠﺳﻔOﻫذﻩ اﻟﻧظر
ﺻﻌب#ﻘﺔ ﺣول ﷲ ﻻ ﺗُدرك و# اﻟﻘﻧﺎﻋﺔ ﺄن اﻟﺣﻘ:م ﻌض اﻹﻓﺗراﺿﺎت# إﻟ.ًاﻟﻣوﺣﺎة وﻗﺑوﻟﻬﺎ ﺻﻌﺎ
 ﻓﻲN ﯾﺟﻌﻞ ﻣﺎ ﻫو ﺣfﻘﺔ اﻟذ# ٕوان ﻣن ﺧﻼل اﻟوﺣﻲ؛ اﻟﻣوﻗﻒ اﻟﻧﺳﺑﻲ ﺗﺟﺎﻩ اﻟﺣﻘ،اﻟﻛﻼم ﻋﻠﯾﻬﺎ
ّ
ﺔ#ﺔ واﻟذﻫﻧ#ﺔ اﻟﻌﻘﻼﻧ#aّ ﺔ اﻟﻐر#ن؛ اﻟﺗﻧﺎﻗض اﻷﺳﺎﺳﻲ ﺑﯾن اﻟذﻫﻧOس ﺣﻘﺎً ﻓﻲ ﻧظر اﻵﺧر#ﻧظر اﻟﻐﯾر ﻟ

West and the symbolic mentality of the East; the subjectivism which, by
regarding reason as the only source of knowledge, becomes incapable of
raising its “gaze to the heights, not daring to rise to the truth of
being”;8 the difficulty in understanding and accepting the presence of
definitive and eschatological events in history; the metaphysical emptying
of the historical incarnation of the Eternal Logos, reduced to a mere
appearing of God in history; the eclecticism of those who, in theological
research, uncritically absorb ideas from a variety of philosophical and
theological contexts without regard for consistency, systematic
connection, or compatibility with Christian truth; finally, the tendency to
read and to interpret Sacred Scripture outside the Tradition and
Magisterium of the Church.
On the basis of such presuppositions, which may evince different nuances,
certain theological proposals are developed — at times presented as
assertions, and at times as hypotheses — in which Christian revelation
and the mystery of Jesus Christ and the Church lose their character of
absolute truth and salvific universality, or at least shadows of doubt and
uncertainty are cast upon them.
I. THE FULLNESS AND DEFINITIVENESS OF THE REVELATION OF
JESUS CHRIST

ﻌﺗﺑرون اﻟﻌﻘﻞ ﻣﺻد اًر وﺣﯾداً ﻟﻠﻣﻌرﻓﺔ ﯾﺟﻌﻞ ﺻﺎﺣﻪ »ﻏﯾر#  اﻟذﯾنMﺔ ﻟد# اﻟذاﺗﺎﻧ،ﺔOّﺔ اﻟرﻣز#اﻟﺷرﻗ
ﺔ وﻓﻬم وﺟود#؛ ﺻﻌوﺔ رؤ9«ﺎن#ﻘﺔ اﻟﻛ#ﻪ اﻟﻰ أﻋﻠﻰ ﻟﯾﺟرؤ أن ﯾﺑﻠﻎ اﻟﻰ ﺣﻘOﻗﺎدر ﻋﻠﻰ رﻓﻊ ﻧﺎظر
ﻠﻪOﺧﻲ ﻣن ﻌدﻩ اﻟﻣﺎوراﺋﻲ وﺗﺣوOاﻟﺗﺟﺳد اﻟﺗﺎر
دOﺦ؛ ﺗﺟرOﺔ ﻓﻲ اﻟﺗﺎر#ﺔ واﻻﺳﺎﺗوﻟوﺟ#اﻷﺣداث اﻟﻧﻬﺎﺋ
ّ
ﺔ ﻓﻲ اﻟﺣث اﻟﻼﻫوﺗﻲ اﻟﺗﻲ ﺗﺟﻣﻊ اﻷﻓﺎر ﻣن ﻗراﺋن#ﺦ؛ اﻹﻧﺗﻘﺎﺋO ﻓﻲ اﻟﺗﺎرq اﻟﻰ ﻣﺣض ظﻬور
ﺣﻲ؛#اﻟﺗﻧﻪ اﻟﻰ ﺗﻧﺎﺳﻘﻬﺎ اﻟﻣﻧطﻘﻲ وﻻ اﻟﻰ اﻧطﺎﻗﻬﺎ ﻋﻠﻰ اﻟواﻗﻊ اﻟﻣﺳ
ّ ﺔ ﻣﺗﻧوﻋﺔ ﺑدون#ﺔ ودﯾﻧ#ﻓﻠﺳﻔ
.ﺳﺔ وﺳﻠطﺗﻬﺎ#وأﺧﯾ اًر اﻟﻧزﻋﺔ اﻟﻰ ﻗراءة اﻟﻛﺗﺎب اﻟﻣﻘدس وﺷرﺣﻪ ﺧﺎرج ﺗﻘﻠﯾد اﻟﻛﻧ

 أﻛﯾدة ﻓﻲ ﻧظر اﻟﻌضN وﺄﻧﻬﺎ ﺣﻘﺎﺋN اﻟﻣﻘﺑوﻟﺔ دون ﺗﻧﺳﯾ،ﻋﻠﻰ أﺳﺎس ﻫذﻩ اﻹﻓﺗراﺿﺎت
ﺔ#ﻘﺔ اﻟﻣطﻠﻘﺔ واﻟﺷﻣوﻟ#ﺔ أﺿﺎﻋت طﺎﻊ اﻟﺣﻘ#ﺎت ﻻﻫوﺗ# ﻗﺎﻣت ﻣﻌط،نOواﻓﺗراﺿﺎت ﻓﻲ ﻧظر آﺧر
 أو أﻗّﻠﻪ أﺿﻔت ﻋﻠﯾﻬﺎ،ﺳﺔ#ﺢ واﻟﻛﻧ#ﺳوع اﻟﻣﺳ# وﺳر
ّ ﺣﻲ#ﺔ اﻟﺧﺎﺻﺗﯾن ﺎﻟوﺣﻲ اﻟﻣﺳ#اﻟﺧﻼﺻ
.بOاﻟﺷك واﻟر

 وﺣﻲ ﺳوع اﻟﻣﺳﺢ اﻟﻛﺎﻣﻞ واﻟﻧﻬﺎﺋﻲ-1

5. As a remedy for this relativistic mentality, which is becoming ever
 ﯾﺟب اﻟﺗﺄﻛﯾد ﻣﺟدداً وﻗﺑﻞ ﻞ،ﺎم#ﺔ اﻟﺗﻲ ﺗزداد اﻧﺗﺷﺎ اًر ﻋﻠﻰ اﻷ#ﺔ اﻟﻧﺳﺑو# ﻟﻣﻌﺎﻟﺟﺔ ﻫذﻩ اﻟذﻫﻧ5
more common, it is necessary above all to reassert the definitive and
 ﻋﻠﯾﻧﺎ أن ﻧؤﻣن اﻣﺎﻧﺎً ﺛﺎﺑﺗﺎً ان وﺣﻲ ﻣﻞء.ﺢ ﻫو ﻧﻬﺎﺋﻲ وﺗﺎم#ﺳوع اﻟﻣﺳ# ﺷﻲء ﻋﻠﻰ ان وﺣﻲ
complete character of the revelation of Jesus Christ. In fact, it must
be firmly believed that, in the mystery of Jesus Christ, the Incarnate Son
N واﻟﺣNO ﻫو »اﻟطرfﺢ اﺑن ﷲ اﻟﻣﺗﺄﻧس اﻟذ#ﺳوع اﻟﻣﺳ# ﺳر
ّ  ﻓﻲNﺔ ﻗد ﺗﺣﻘ#ﻘﺔ اﻹﻟﻬ#اﻟﺣﻘ
of God, who is “the way, the truth, and the life” (Jn 14:6), the full
ﻌرف اﻵب اﻻّ اﻹﺑن وﻗد أراد# ﻌرف اﻹﺑن اﻻّ اﻵب وﻻ أﺣد#  »ﻻ أﺣد:(6/14 ﺎة« )ﯾو#واﻟﺣ
revelation of divine truth is given: “No one knows the Son except the
Father, and no one knows the Father except the Son and anyone to
ﻪ ﻫو#؛ اﻹﺑن اﻟوﺣﯾد اﻟﻣوﻟود ﻣﻧﻪ واﻟﻘﺎﺋم ﻓl(؛ »ﷲ ﻟم ﯾرﻩ اﺣد ﻗ27/11 ﯾﺑﯾﻧﻪ ﻟﻪ« )ﻣﺗﻰ
ّ اﻹﺑن أن
whom the Son wishes to reveal him” (Mt 11:27); “No one has ever seen
God; God the only Son, who is in the bosom of the Father, has revealed
«ﻪ ﺗدرون اﻟﻛﻣﺎل#ﺎً وﻓ#ﺔ ﺣﻠوﻻً ﺟﺳد#ﻊ ﻣﺎل اﻷﻟوﻫ#ﺣﻞ ﺟﻣ#
ّ ﻪ#(؛ »ﻓ18/1  أظﻬرﻩ« )ﯾوfاﻟذ
him” (Jn 1:18); “For in Christ the whole fullness of divinity dwells in bodily
.(10-9/2 )و
form” (Col 2:9-10).

Faithful to God's word, the Second Vatican Council teaches: “By this

طﻠﻌﻧﺎ ﻋﻠﯾﻬﺎ# ﻘﺔ اﻟﺧﺎﻟﺻﺔ اﻟﺗﻲ#اﻣﺎ اﻟﺣﻘ
ّ » :ﻌّﻠم# ، اﻷﻣﯾن ﻟﻛﻠﻣﺔ ﷲ،ﺎﻧﻲ اﻟﺛﺎﻧﻲ#واﻟﻣﺟﻣﻊ اﻟﻔﺎﺗ

revelation then, the deepest truth about God and the salvation of man
shines forth in Christ, who is at the same time the mediator and the
fullness of all revelation”.9 Furthermore, “Jesus Christ, therefore, the Word
made flesh, sent ‘as a man to men', ‘speaks the words of God' (Jn 3:34),
and completes the work of salvation which his Father gave him to do
(cf. Jn 5:36; 17:4). To see Jesus is to see his Father (cf. Jn 14:9). For this
reason, Jesus perfected revelation by fulfilling it through his whole work of
making himself present and manifesting himself: through his words and
deeds, his signs and wonders, but especially through his death and
glorious resurrection from the dead and finally with the sending of the
Spirit of truth, he completed and perfected revelation and confirmed it
with divine testimony... The Christian dispensation, therefore, as the new
and definitive covenant, will never pass away, and we now await no
further new public revelation before the glorious manifestation of our Lord
Jesus Christ (cf. 1 Tim 6:14 and Tit 2:13)”.10
Thus, the Encyclical Redemptoris missio calls the Church once again to the
task of announcing the Gospel as the fullness of truth: “In this definitive
Word of his revelation, God has made himself known in the fullest
possible way. He has revealed to mankind who he is. This definitive selfrevelation of God is the fundamental reason why the Church is missionary
by her very nature. She cannot do other than proclaim the Gospel, that is,
the fullness of the truth which God has enabled us to know about
himself”.11 Only the revelation of Jesus Christ, therefore, “introduces into
our history a universal and ultimate truth which stirs the human mind to
ceaseless effort”.12
6. Therefore, the theory of the limited, incomplete, or imperfect character
of the revelation of Jesus Christ, which would be complementary to that
found in other religions, is contrary to the Church's faith. Such a position
would claim to be based on the notion that the truth about God cannot be
grasped and manifested in its globality and completeness by any historical
religion, neither by Christianity nor by Jesus Christ.

Such a position is in radical contradiction with the foregoing statements of

 اﻟوﺣﻲ ﺎﻣﻠﻪl#ﺢ وﺳ# ﻓﺈﻧﻬﺎ ﺗﺳطﻊ ﻟﻧﺎ ﻓﻲ اﻟﻣﺳ، ﺳواء ﻋن ﷲ أم ﻋن ﺧﻼص اﻹﻧﺳﺎن،اﻟوﺣﻲ
10
 اﻹﻧﺳﺎن اﻟﻣرﺳﻞ اﻟﻰ،اﻟﻣﺗﺟﺳد
 اﻟﻛﻠﻣﺔ،ﺢ اذن#ﺳوع اﻟﻣﺳ#» :وﺿﺢOو
«وﻣﻠؤﻩ ﻓﻲ آن واﺣد
ّ
ّ
ﺎت# ﺎﻵ، ﺣﺿورﻩ وظﻬورﻩ ﺎﻟﻛﻼم واﻷﻋﻣﺎل،f( اﻟذ9/14 ﯾﺗﻔوﻩ ﻼم ﷲ« )ﯾو
ّ » ،«اﻟﺷر

 ُﯾﺗم،Nأﺧﯾر ﺑﺈرﺳﺎل روح اﻟﺣ
ً و ا،ﺎﻣﺗﻪ اﻟﻣﺟﯾدة ﻣن ﺑﯾن اﻷﻣوات#ﺧﺎﺻﺔ ﻣوﺗﻪ وﻗa و،واﻟﻌﺟﺎﺋب

، ﻫو اﻟﻌﻬد اﻟﺟدﯾد اﻟﻧﻬﺎﺋﻲf اﻟذ،ﺣﻲ# ﻓﺎﻟﺗدﺑﯾر اﻟﻣﺳ.[…] ﺛﺑﺗﻪ ﺷﻬﺎدة ﷲOﻣﻠﻪ و#
ّ اﻟوﺣﻲ اذ
1) ﺢ اﻟﻣﺟﯾد#ﺳوع اﻟﻣﺳ# ﻋﺎﻣﺎً ﺟدﯾداً ﻗﺑﻞ ظﻬور ﺳﯾدﻧﺎ
ّ ًﺎ#ﺟب أﻻّ ﻧﻧﺗظر وﺣO و،ﯾﺛﺑت اﻟﻰ اﻷﺑد
.11«(13/2 طس#؛ ﺗ14/6 ﺗﻲ

ﺳﺔ ﺑواﺟب إﻋﻼن ﺷﺎرة اﻹﻧﺟﯾﻞ ﺑوﺻﻔﻬﺎ ﻣﻞء#ﺗذر اﻟرﺳﺎﻟﺔ »رﺳﺎﻟﺔ اﻟﻔﺎد)« اﻟﻛﻧ
ّ ﺑﻬذا اﻟﻣﻌﻧﻰ
 وﻫذا اﻟوﺣﻲ،ﺔ ﻣن ﻫوO ﻗﺎل ﻟﻠﺷر:ًﺎ#ﻠ
ّ  أظﻬر ﷲ ذاﺗﻪ،ﺔ ﻫذﻩ#ﻪ اﻟﻧﻬﺎﺋ# »ﻓﻲ ﻠﻣﺔ وﺣ:ﻘﺔ#اﻟﺣﻘ

ﻊ# ﻓﻬﻲ ﻻ ﺗﺳﺗط.ﻌﺗﻬﺎ#ﺔ طﺑ#ﺳﺔ ارﺳﺎﻟ# ﯾﺟﻌﻞ اﻟﻛﻧf ﻋن ذاﺗﻪ ﻫو اﻟداﻋﻲ اﻷﺳﺎﺳﻲ اﻟذq اﻟﻧﻬﺎﺋﻲ

ﺢ#ﺳوع اﻟﻣﺳ#  ﻓوﺣﻲ.12«ﺎﻫﺎ ﷲ ﻋن ذاﺗﻪ#ﻘﺔ اﻟﺗﻲ ﻋّﻠﻣﻧﺎ ّا# ﻣﻞء اﻟﺣﻘfاﻻّ أن ﺗﻌﻠن اﻟﺷﺎرة أ
.13«اﻟﺗﻘدم اﻟداﺋم
ّ  ﻋﻠﻰfﺔ ﺗﺣث اﻟﻔر اﻟﺷر#ﻘﺔ ﺷﺎﻣﻠﺔ وﻧﻬﺎﺋ#ﺧﻧﺎ ﺣﻘOوﺣدﻩ »أدﺧﻞ ﻓﻲ ﺗﺎر

ﺎﻧﺎت#ﺎً ﺗﺄﺗﻲ ﻪ د# وﺄن وﺣ،ﺢ ﻣﺣدود وﻧﺎﻗص وﻏﯾر ﺗﺎم#ﺳوع اﻟﻣﺳ#  واﻟطرح اﻟﻘﺎﺋﻞ ﺄن وﺣﻲ6
 وﻫذا اﻟطرح ﯾرﺗﻛز ﻋﻠﻰ ﻗﻧﺎﻋﺔ ان.ﺳﺔ#ﻣﺎن اﻟﻛﻧ# ﻫو اذن طرح ﯾﻧﺎﻗض ا،ﺳوع# ﻣﻞ وﺣﻲ#
ّ Mأﺧر
 وﻻ ﺣﺗﻰ ﺎﻟدﯾن،ﺧﻲ ﺎنO دﯾن ﺗﺎرfﺄ
ّ ﺳﺗﺣﯾﻞ ادراﻛﻬﺎ واظﻬﺎرﻫﺎ ﺑﺗﻣﺎﻣﻬﺎ وﻣﺎﻟﻬﺎ# ﻘﺔ ﷲ#ﺣﻘ
.ﺢ#ﺳوع اﻟﻣﺳ#ﺣﻲ او ﺑ#اﻟﻣﺳ

ﻟﺳر ﷲ
ّ ﺔ اﻟﺳﺎﻘﺔ اﻟﻘﺎﺋﻠﺔ#ﻣﺎﻧ#ﺎً اﻟﺗﺄﻛﯾدات اﻹOﻫذا اﻟﻣوﻗﻒ ﯾﻧﺎﻗض ﺟذر
ّ ﺄن اﻟوﺣﻲ اﻟﺗﺎم واﻟﻧﻬﺎﺋﻲ

Catholic faith according to which the full and complete revelation of the
salvific mystery of God is given in Jesus Christ. Therefore, the words,
deeds, and entire historical event of Jesus, though limited as human
realities, have nevertheless the divine Person of the Incarnate Word, “true
God and true man”13 as their subject. For this reason, they possess in
themselves the definitiveness and completeness of the revelation of God's
salvific ways, even if the depth of the divine mystery in itself remains
transcendent and inexhaustible. The truth about God is not abolished or
reduced because it is spoken in human language; rather, it is unique, full,
and complete, because he who speaks and acts is the Incarnate Son of
God. Thus, faith requires us to profess that the Word made flesh, in his
entire mystery, who moves from incarnation to glorification, is the source,
participated but real, as well as the fulfilment of every salvific revelation of
God to humanity,14and that the Holy Spirit, who is Christ's Spirit, will teach
this “entire truth” (Jn 16:13) to the Apostles and, through them, to the
whole Church.
7. The proper response to God's revelation is “the obedience of
faith (Rom 16:26; cf. Rom 1:5;2 Cor 10:5-6) by which man freely entrusts
his entire self to God, offering ‘the full submission of intellect and will to
God who reveals' and freely assenting to the revelation given by
him”.15Faith is a gift of grace: “in order to have faith, the grace of God
must come first and give assistance; there must also be the interior helps
of the Holy Spirit, who moves the heart and converts it to God, who opens
the eyes of the mind and gives ‘to everyone joy and ease in assenting to
and believing in the truth'”.16

ﺧﻲ ﺗﺻدر ﻋنOﺳوع وأﻋﻣﺎﻟﻪ وﻞ وﺟودﻩ اﻟﺗﺎر#  إن ﻼم.ﺢ#ﺳوع اﻟﻣﺳ#  ﻓﻲNاﻟﺧﻼﺻﻲ ﯾﺗﺣﻘ
 ان ﻫذا اﻟﺷﺧص ﻫو »إﻟﻪ.ﺔOّ ﺷرNاﻟﻣﺗﺟﺳد اﻹﻟﻬﻲ وان ﺎﻧت ﻣﺣدودة ﺣﻘﺎﺋ
ﺷﺧص اﻟﻛﻠﻣﺔ
ّ
ﺔ# ﻓﻬﻲ ﺗﺣﻣﻞ إذن ﻓﻲ ذاﺗﻬﺎ اﻟطﺎﻊ اﻟﺗﺎم واﻟﻧﻬﺎﺋﻲ ﻟوﺣﻲ طرق ﷲ اﻟﺧﻼﺻ،14«N ٕواﻧﺳﺎن ﺣNﺣ

ﻘﺔ ﷲ ﻻ ﺗﺗﻼﺷﻰ وﻻ ﺗﻧﻘص ﻋﻧدﻣﺎ# ﻓﺣﻘ.ﺎً وﻏﯾر ﻣدرك#اﻟﺳر اﻹﻟﻬﻲ ﻓﻲ ﺣد ذاﺗﻪ ﻣﺗﺳﺎﻣ
ّ وان ﻘﻲ
ﻌﻣﻞ ﻫو اﺑن# ﯾﺗﻛﻠم وfﺔ اذ اﻟذ#دة وﺗﺎﻣﺔ وﻧﻬﺎﺋO ﺑﻞ ﻋﻠﻰ اﻟﻌس ﺗﻘﻰ ﻓر.ﺔOّﻧﻌﺑر ﻋﻧﻬﺎ ﺑﻠﻐﺔ ﺷر
ّ

ﺗﺟﺳدﻩ
ﻣﺎن ﯾﺗطﻠب اﻹﻋﺗراف ﺄن ﷲ# ﻣن ﻫﻧﺎ ﻓﺈن اﻹ.اﻟﻣﺗﺟﺳد
ﷲ
ّ  ﻓﻲ ﻞ،اﻟﻣﺗﺟﺳد
ّ  ﻣﻧذ،ﺳرﻩ
ّ
ّ
ً وان ﺎن ﻫذا اﻟﻧﻊ ﻣﺷﺗرﺎ،15 ﻫو ﻧﻊ وﻣﺎل ﻞ وﺣﻲ إﻟﻬﻲ اﺗﻰ ﻟﺧﻼص اﻹﻧﺳﺎن،اﻟﻰ ﻣﺟدﻩ
ﻘﺔ ﺎﻣﻠﺔ« )ﯾو#ﻌّﻠم اﻟﺣﻘ#» ،ﺢ#وﺄن اﻟروح اﻟﻘدس ﻫو روح اﻟﻣﺳ
ّ ،ﻘﻲ#ﺎﻟﻧﻊ اﻷﺳﺎﺳﻲ ﻓﻬو ﺣﻘ
.ﺳﺔ ﻓﻲ ﻞ اﻟﻌﺻور#واﺳطﺗﻬم ﻟﻠﻛﻧa( ﻟﻠرﺳﻞ و13/16

(6-5/10  ﻗو2 ؛26/16 ؛5/1  اﻟﺟواب اﻟﻣﻼﺋم ﻟﻠوﺣﻲ اﻹﻟﻬﻲ ﻫو »طﺎﻋﺔ اﻹﻣﺎن« )رو7
 ﯾوﺣﻲfﻓﯾﺧﺿﻊ ﺧﺿوﻋﺎً ﺗﺎﻣﺎً ﻋﻘﻠﻪ وارادﺗﻪ ﻟﻺﻟﻪ اﻟذ
ُ » ،q ﺔOﺳّﻠم اﻟﻣرء ذاﺗﻪ ّﻠﯾﺗﻪ وﺣر# ﺣﯾث
، ﻟﻛﻲ ﯾوﺟد،ﻣﺎن# »ﻫذا اﻹ:ﺔ#ﻣﺟﺎﻧ
ﻣﺎن ﻧﻌﻣﺔ# ﻓﺎﻹ.16« اﻟﺗﻲ ﯾوﺣﯾﻬﺎ ﻟﻪNﻘﺑﻞ ﻋن رﺿﻰ اﻟﺣﻘﺎﺋ#و
ّ
ﺣرك اﻟﻘﻠب#
ّ fﺔ اﻟذ#ﻫو ﺣﺎﺟﺔ اﻟﻰ ﻧﻌﻣﺔ ﷲ اﻟﺳﺎﻘﺔ واﻟﻣﺳﺎﻋدة واﻟﻰ ﻣﻌرﻓﺔ اﻟروح اﻟﻘدس اﻟداﺧﻠ
.17«ﻣﺎن ﺑﻬﺎ#ﻘﺔ واﻹ#ﻊ اﻟﻌذوﺔ ﻓﻲ ﻗﺑول اﻟﺣﻘ#ﻌطﻲ اﻟﺟﻣ#ﻔﺗﺢ ﺻﯾرة اﻟﻌﻘﻞ و#ردﻩ اﻟﻰ ﷲ وOو

The obedience of faith implies acceptance of the truth of Christ's
:18ﻘﺔ ﺎﻟذات# ﻫو اﻟﺣﻘfﺿﻣﻧﻬﺎ ﷲ اﻟذ# ﺢ اﻟﺗﻲ#ﻘﺔ وﺣﻲ اﻟﻣﺳ#ﺗﺗﺿﻣن ﻗﺑول ﺣﻘ
ﻣﺎن#وطﺎﻋﺔ اﻹ
revelation, guaranteed by God, who is Truth itself:17 “Faith is first of all a
ّ
personal adherence of man to God. At the same time, and inseparably, it
 اﻹﻋﺗﻧﺎق،دوﻧﻪ اﻧﻔﺻﺎلa و، وﻫو ﻓﻲ اﻟوﻗت ﻋﯾﻧﻪ،qﻣﺎن ﻫو اوﻻً ﻗﺑول اﻹﻧﺳﺎن ﺷﺧﺻﺎً ﺎ#»اﻹ
is a free assent to the whole truth that God has revealed”.18 Faith,
 ﻫو ﻫﺔ ﻣن ﷲ و»ﻓﺿﯾﻠﺔ ﻓﺎﺋﻘﺔf اﻟذ،ﻣﺎن اذن# ﻓﺎﻹ.19«ﻘﺔ اﻟﺗﻲ اوﺣﺎﻫﺎ ﷲ#اﻟﺣر ﻟﻛﻞ اﻟﺣﻘ
therefore, as “a gift of God” and as “a supernatural virtue infused by
him”,19 involves a dual adherence: to God who reveals and to the truth  وذﻟك ﻧظ ار،ﻘﺔ اﻟﻣوﺣﺎة# اﻟﻣوﺣﻲ وﻋﻼﻗﺔ ﺎﻟﺣﻘq ﻋﻼﻗﺔ ﺎ: ﯾﺗﺿﻣن ﻋﻼﻗﺗﯾن،20«ﻌﺔ ﯾﺑﺛﻬﺎ ﷲ#اﻟطﺑ
ً
which he reveals, out of the trust which one has in him who speaks. Thus,
“we must believe in no one but God: the Father, the Son and the Holy
 اﻵب واﻻﺑن واﻟروح،q ﻟذﻟك »ﯾﺟب أﻻّ ﻧؤﻣن إﻻّ ﺎ.ﯾؤد
ّ fﻟﻠﺛﻘﺔ اﻟﻣوﺿوﻋﺔ ﻓﻲ اﻟﺷﺧص اﻟذ
20
Spirit”.
21

. «اﻟﻘدس

For this reason, the distinction between theological faith and belief in the
other religions, must be firmly held. If faith is the acceptance in grace of
revealed truth, which “makes it possible to penetrate the mystery in a way
that allows us to understand it coherently”,21 then belief, in the other
religions, is that sum of experience and thought that constitutes the
human treasury of wisdom and religious aspiration, which man in his
search for truth has conceived and acted upon in his relationship to God
and the Absolute.22

This distinction is not always borne in mind in current theological
reflection. Thus, theological faith (the acceptance of the truth revealed by
the One and Triune God) is often identified with belief in other religions,
which is religious experience still in search of the absolute truth and still
lacking assent to God who reveals himself. This is one of the reasons why
the differences between Christianity and the other religions tend to be
reduced at times to the point of disappearance.

ﺎﻧﺎت#ﯾن اﻟﻣﻌﺗﻘدات ﻓﻲ اﻟدaﻋﻠﯾﻧﺎ إذن أن ﻧﺗﻣﺳك ﺛﺎﺑﺗﯾن ﺎﻟﺗﻣﯾﯾز ﺑﯾن اﻹﻣﺎن ﻔﺿﯾﻠﺔ إﻟﻬﺔ و
ﺳﺎﻋدﻧﺎ#اﻟﺳر و
ّ ﺢ ﻟﻧﺎ وﻟوج# ﯾﺗfﻘﺔ اﻟﻣوﺣﺎة ﺎﻟﻧﻌﻣﺔ و»اﻟذ#ﻣﺎن ﻫو ﻗﺑول اﻟﺣﻘ# ﻓﺑﯾﻧﻣﺎ اﻹ.Mاﻷﺧر
 ﻫﻲ ﻣﺟﻣوﻋﺔ ﺧﺑراتMﺎﻧﺎت اﻷﺧر# ان اﻟﻣﻌﺗﻘدات ﻓﻲ اﻟدM ﻧر،22«ًﻘﺎ#ﻋﻠﻰ ادراﻛﻪ ادراﻛﺎً ﻋﻣ
ﻘﺔ#اﻟﺗدﯾن ﻋﺎﺷﻬﺎ اﻹﻧﺳﺎن وﺗﺄﻣّﻠﻬﺎ ﻓﻲ ﺣﺛﻪ ﻋن اﻟﺣﻘ
ّ ﺔ ﻣن اﻟﺣﻣﺔ وOّ ﻫﻲ ﻧوز ﺷر،وأﻓﺎر
.23Nﻌﻼﻗﺎت ﺄﻷﻟوﻫﺔ واﻟﻣطﻠ

ﻣﺎن ﻔﺿﯾﻠﺔ#ﺣﻣﻞ ﻏﺎﻟﺎً ﻋﻠﻰ اﻟﻣزج ﺑﯾن اﻹ#  ّﻣﻣﺎ،ﻫذا اﻟﺗﻣﯾﯾز ﻻ ﻧﺟدﻩ داﺋﻣﺎً ﻓﻲ اﻟﺗﻔﯾر اﻟﺣﺎﻟﻲ
ﺎﻧﺎت#ﯾن اﻋﺗﻘﺎدات اﻟدaم و#ﻘﺔ اﻟﻣوﺣﺎة ﻣن اﻹﻟﻪ اﻟواﺣد واﻟﻣﺛﻠث اﻷﻗﺎﻧ# ﻫو ﻗﺑول اﻟﺣﻘf اﻟذ،ﺔ#إﻟﻬ
ﻘﺔ اﻟﻣطﻠﻘﺔ وﻟم ﯾﺗوﺻﻞ ﻌد اﻟﻰ اﻹﺗﺣﺎد# اﻟﺗﻲ ﻫﻲ اﺧﺗﺎر دﯾﻧﻲ ﻻ ﯾزال ﯾﺣث ﻋن اﻟﺣﻘMاﻷﺧر
ﺔ#ﺣ#ﺔ اﻟﻔروﻗﺎت اﻟﻘﺎﺋﻣﺔ ﺑﯾن اﻟﻣﺳ#أﻫﻣ
ّ  ﯾﻧّﻘص ﻣنf وﻫذا ﻫو أﺣد اﻷﺳﺎب اﻟذ.ﺎﻹﻟﻪ اﻟﻣوﺣﻲ
. ﻻ ﺑﻞ ﯾﻠﻐﯾﻬﺎ،ﺎﻧﺎت#وﺳﺎﺋر اﻟد

8. The hypothesis of the inspired value of the sacred writings of other  ﯾﺟب ﺑدون ﺷك أن ﻧﻌﺗرف.Mﺎﻧﺎت اﻷﺧر# اﻟدMﺗﻛﻠﻣون ﻋﻠﻰ اﻹﻟﻬﺎم ﻓﻲ اﻟﻛﺗب اﻟﻣﻘدﺳﺔ ﻟدO و8
religions is also put forward. Certainly, it must be recognized that there
، ﺎﻷﻣس ﻣﺎ اﻟﯾوم،ﺗﻣن اﻟﻌدﯾد ﻣن اﻷﺷﺧﺎص
ّ ان ﻌض ﻋﻧﺎﺻر ﻫذﻩ اﻟﻛﺗﺎﺎت ﻫﻲ ﻓﻌﻼً أدوات
are some elements in these texts which may be de facto instruments by
which countless people throughout the centuries have been and still are
.qﺔ ﺎ# ﻋﻼﻗﺗﻬم اﻟدﯾﻧwﺔ وﺣﻔ#ﻣن ﺗﻐذ
able today to nourish and maintain their life-relationship with God.
Thus, as noted above, the Second Vatican Council, in considering the
customs, precepts, and teachings of the other religions, teaches that
“although differing in many ways from her own teaching, these
nevertheless often reflect a ray of that truth which enlightens all men”.23

ﺎﻧﻲ#ﯾؤد اﻟﻣﺟﻣﻊ اﻟﻔﺎﺗ
ّ ،Mﺎﻧﺎت اﻷﺧر# اﻟدM ﻓﻌﻧد اﻟﻧظر اﻟﻰ طرق اﻟﻌﻣﻞ واﻟﻘواﻋد واﻟﻌﻘﺎﺋد ﻟد،ﻟذا
،ﻘﺔ اﻟﺗﻲ ﺗﻧﯾر ﻞ اﻟﻧﺎس# اﻧﻬﺎ »ﻏﺎﻟﺎً ﻣﺎ ]ﺗﺣﻣﻞ[ ﺷﻌﺎﻋﺎً ﻣن ﺗﻠك اﻟﺣﻘ، ﻣﺎ ذرﻧﺎ ﺳﺎﻟﻔﺎ،اﻟﺛﺎﻧﻲ
.24«ﺳﺔ[ ﻧﻔﺳﻬﺎ# ﻋن ﺗﻠك اﻟﺗﻲ ﺗﺗﻣﺳك ﺑﻬﺎ ]اﻟﻛﻧcﺎﻟرﻏم ﻣن اﻧﻬﺎ ﺗﺧﺗﻠﻒ ﻓﻲ ﺛﯾر ﻣن اﻟﻧﻘﺎ

The Church's tradition, however, reserves the designation of inspired
texts to the canonical books of the Old and New Testaments, since these
are inspired by the Holy Spirit.24
Taking up this tradition, the Dogmatic Constitution on Divine Revelation
of the Second Vatican Council states: “For Holy Mother Church, relying on
the faith of the apostolic age, accepts as sacred and canonical the books
of the Old and New Testaments, whole and entire, with all their parts, on
the grounds that, written under the inspiration of the Holy Spirit
(cf. Jn 20:31; 2 Tim 3:16; 2 Pet1:19-21; 3:15-16), they have God as their
author, and have been handed on as such to the Church
herself”.25 These books “firmly, faithfully, and without error, teach that
truth which God, for the sake of our salvation, wished to see confided to
the Sacred Scriptures”.26
Nevertheless, God, who desires to call all peoples to himself in Christ and
to communicate to them the fullness of his revelation and love, “does not
fail to make himself present in many ways, not only to individuals, but
also to entire peoples through their spiritual riches, of which their religions
are the main and essential expression even when they contain ‘gaps,
insufficiencies and errors'”.27 Therefore, the sacred books of other
religions, which in actual fact direct and nourish the existence of their
followers, receive from the mystery of Christ the elements of goodness
and grace which they contain.

II. THE INCARNATE LOGOS
AND THE HOLY SPIRIT IN THE WORK OF SALVATION
9. In contemporary theological reflection there often emerges an
approach to Jesus of Nazareth that considers him a particular, finite,
historical figure, who reveals the divine not in an exclusive way, but in a
way complementary with other revelatory and salvific figures. The Infinite,
the Absolute, the Ultimate Mystery of God would thus manifest itself to
humanity in many ways and in many historical figures: Jesus of Nazareth
would be one of these. More concretely, for some, Jesus would be one of

ﺔ اﻟﻣوﺟودة ﻓﻲ اﻟﻌﻬدﯾن# ﺻﻔﺔ »اﻟﻛﺗب اﻟﻣوﺣﺎة« ﻟﻠﻛﺗب اﻟﻘﺎﻧوﻧwﺣﺗﻔ# ﺳﺔ#ﻣﻊ ذﻟك ﻓﺗﻘﻠﯾد اﻟﻛﻧ
.25ﺎن ﻣن اﻟروح اﻟﻘدس#م واﻟﺟدﯾد ﺻﻔﺗﻬﻣﺎ ﻣوﺣ#اﻟﻘد
:ﺎﻧﻲ اﻟﺛﺎﻧﻲ# ﻓﻲ اﻟوﺣﻲ اﻹﻟﻬﻲ ﻣن اﻟﻣﺟﻣﻊ اﻟﻔﺎﺗfﻌﻠّم اﻟدﺳﺗور اﻟﻌﻘﺎﺋد# ،اﺳﺗﻧﺎداً اﻟﻰ ﻫذا اﻟﺗﻘﻠﯾد
م# ﺗﻌﺗﺑر اﺳﻔﺎر اﻟﻌﻬد اﻟﻘد، ﺗﺳّﻠﻣﺗﻪ ﻣن اﻟرﺳﻞfﻣﺎن اﻟذ# ﻔﺿﻞ اﻹ،ﺳﺔ اﻟﻣﻘدﺳﺔ#أﻣﻧﺎ اﻟﻛﻧ
ّ »و
 ﻷن ﺗﻠك اﻷﺳﻔﺎر اﻟﺗﻲ ﺗﺑت ﺑﺈﻟﻬﺎم اﻟروح،ﺔ#ﻊ اﺟزاﺋﻬﺎ ﻣﻘدﺳﺔ وﻗﺎﻧوﻧ#واﻟﻌﻬد اﻟﺟدﯾد ﻠﻬﺎ ﺑﺟﻣ
 ﻫو ﷲ أّﻟﻔﻬﺎ وﺳّﻠﻣت ﻣﺎ،(16-15/3 ؛21-19/1 l 2 ؛16/3 م# ﺗ2 ؛31/20 اﻟﻘدس )ﯾو
26
ﻘﺔ اﻟﺗﻲ أراد#دون ﺧطﺄ اﻟﺣﻘaﻘوة وﺄﻣﺎﻧﺔ و
ّ  »وﻫذﻩ اﻟﻛﺗب ﺗﻌّﻠم. «ﺳﺔ ﻧﻔﺳﻬﺎ#ﻪ اﻟﻰ اﻟﻛﻧ#ﻫﻲ ﻋﻠ
.27«ﷲ أن ﺗُدرج ﻓﻲ ﺗﻠك اﻷﺳﻔﺎر اﻟﻣﻘدﺳﺔ ﻷﺟﻞ ﺧﻼﺻﻧﺎ

،وﺣﻪ
ّ ﻪ#ﻌطﯾﻬم ﻣﻞء وﺣ# ﺳوع وأن# ﺢ#ﻪ ﻞ اﻟﺷﻌوب ﺎﻟﻣﺳ# ﻓﻸن ﷲ اراد أن ﯾدﻋو اﻟ،وﻣﻊ ذﻟك

 وذﻟك،ﺿﺎً ﺷﻌوب# ﺄﻓراد ﺑﻞ أlس ﻓﻘ#ون ﺣﺎﺿ اًر ﻣﻌﻬم طرق ﻣﺗﻌددة »ﻟ# ﺳﺗﻧﻒ ﻣن أن# ﻟم
ﺎﻧﺎت ٕوان ﺷﺎﺑﻬﺎ »ﻌض ﻧواﻗص#ﺔ ﻓﻲ اﻟد#ﻘﺔ أﺳﺎﺳOاﻟﻣﻌﺑر ﻋﻧﻪ طر
ﺑواﺳطﺔ ﻏﻧﺎﻫم اﻟروﺣﻲ
ّ
ﺎة اﺗﺎﻋﻬﺎ وﺗوﺟﻬﻬﺎ# ﺣfﺎﻧﺎت ﺗﻐذ# ﺳﺎﺋر اﻟدM ﻟذﻟك ﻓﺎﻟﻛﺗب اﻟﻣﻘدﺳﺔ ﻟد.28«واﺧﺗزاﻻت وأﺧطﺎء
.ﻬﺎOﺢ ﻋﻧﺎﺻر اﻟﺻﻼح واﻟﻧﻌﻣﺔ اﻟﺗﻲ ﺗﺣو#ﺳر اﻟﻣﺳ
ّ وﻗد ﻧﺎﻟت ﻣن

 – اﻟﻛﻠﻣﺔ اﻟﻣﺗﺟﺳد2
واﻟروح اﻟﻘدس ﻓﻲ ﻋﻣﻞ اﻟﺧﻼص
ﺔ ﺧﺎﺻﺔ#ﺧO ﺻورة ﺗﺎرfﺳوع اﻟﻧﺎﺻر# ظﻬر#  ﻏﺎﻟﺎً ﻣﺎ، ﻓﻲ اﻟﻔر اﻟﻼﻫوﺗﻲ اﻟﻣﻌﺎﺻر9
.ﺔ# ﺧﻼﺻMﻣﻣﻠﺔ ﻟوﺟود ﺻور أﺧر
ّ دة ﺑﻞOﺳت ﻓر# إﻧﻣﺎ ﻟ،وﻣﺣدودة ﺗﻛﺷﻒ ﻋن اﻻﻟوﻫﺔ

،Mﺔ أﺧر#ﺧOﺿﺎً ﻟﻠﻧﺎس ﺻور ﻋدﯾدة وﺄﺷﺎل ﺗﺎر#ظﻬر ا# وﺳر ﷲ اﻟﻧﻬﺎﺋﻲ
ّ Nﻓﺎﻟﻣﺣدود واﻟﻣطﻠ
 أﺣد اﻟوﺟوﻩ، ﻓﻲ ﻧظر اﻟﻌض، ﻫو، وﻼم أوﺿﺢ. ﻫذﻩ اﻟﺻورM اﺣدfﺳوع اﻟﻧﺎﺻر# ﺻﺢ#ﻓ

the many faces which the Logos has assumed in the course of time to
communicate with humanity in a salvific way.

.ﺎً ﺎﻟﺷر#ﺧﻼﺻ
اﻟﺗﻲ أﺧذﻫﺎ اﻟﻛﻠﻣﺔ ﻋﺑر اﻟزﻣن ﻟﻛﻲ ﯾﺗﺻﻞ
ّ

Furthermore, to justify the universality of Christian salvation as well as the
 ﻣﻘﺑوﻻ،ﻌرﺿون ﺗدﺑﯾ اًر آﺧر ﻟﻠﻛﻠﻣﺔ اﻷزﻟﻲ# ،ﺔ#ﺔ اﻟدﯾﻧ#ﺣﻲ واﻟﺗﻌدد#ﺔ اﻟﺧﻼص اﻟﻣﺳ#ر ﺷﻣوﻟOوﻟﺗﺑر
fact of religious pluralism, it has been proposed that there is an economy ً
of the eternal Word that is valid also outside the Church and is unrelated
 ﻓﺎﻟﺗدﺑﯾر اﻷول ﯾﻧﻌم ﺻﻔﺔ.اﻟﻣﺗﺟﺳد
 وذﻟك ﺗدﺑﯾ اًر آﺧر ﻟﻠﻛﻠﻣﺔ،دون ﻋﻼﻗﺔ ﺑﻬﺎaﺳﺔ و#ﺧﺎرج اﻟﻛﻧ
ّ
to her, in addition to an economy of the incarnate Word. The first would
have a greater universal value than the second, which is limited to ون# ﺣﯾﯾن وﻟﻛن ﺣﯾث ﺣﺿور ﷲ# ﯾﻘﻰ ﻣﺣدوداً وﺧﺎﺻﺎً ﺎﻟﻣﺳfﺔ ﺎﻟﻧﺳﺔ اﻟﻰ اﻟﺛﺎﻧﻲ اﻟذ#اﻟﺷﻣوﻟ
ّ
Christians, though God's presence would be more full in the second.
.اﻛﻣﻞ

10. These theses are in profound conflict with the Christian faith. The ﻣﺎن# ﯾﺟب أن ﻧؤﻣن إﻣﺎﻧﺎً راﺳﺧﺎً ﻌﻘﯾدة اﻹ.ﺣﻲ#ﻣﺎن اﻟﻣﺳ# ﻫذﻩ اﻷطروﺣﺔ ﺗﻧﺎﻗض ﺗﻣﺎﻣﺎً اﻹ10
doctrine of faith must befirmly believed which proclaims that Jesus of
Nazareth, son of Mary, and he alone, is the Son and the Word of the  ﺎن »ﻣﻧذ اﻟﺑدءf اﻟﻛﻠﻣﺔ اﻟذ. اﺑن اﻵب وﻠﻣﺗﻪ، وﻫو وﺣدﻩ،مO اﺑن ﻣر،fﺳوع اﻟﻧﺎﺻر# اﻟﻘﺎﺋﻠﺔ ﺄن
Father. The Word, which “was in the beginning with God” (Jn 1:2) is the ﺢ اﺑن ﷲ اﻟﺣﻲ« )ﻣﺗﻰ#ﺳوع »اﻟﻣﺳ#  ﻓﻲ.(14/1 ﻋﻧد ﷲ« )ﯾو ½( ﻫو ذاﺗﻪ »ﺻﺎر اﻧﺳﺎﻧﺎً« )ﯾو
same as he who “became flesh” (Jn 1:14). In Jesus, “the Christ, the Son
 »اﻧﻪ اﻻﺑن اﻟوﺣﯾد اﻟﻣوﻟود اﻟﻛﺎﺋن ﻓﻲ.(9/2 ﺎً ﻞ ﻣﻞء اﻷﻟوﻫﺔ« )ول#ﺣﻞ ﺟﺳد#
of the living God” (Mt16:16), “the whole fullness of divinity dwells in
ّ » (16/16
bodily form” (Col 2:9). He is the “only begotten Son of the Father, who is
ﺣﻞ ﻪ#  ﻪ ﺧﻼﺻﻧﺎ ] …[ وﻗد ﺣﺳن اﻟﻰ ﷲ انf( »اﺑﻧﻪ اﻟﺣﺑﯾب اﻟذ18/1 ﺣﺿن اﻵب« )ﯾو
in the bosom of the Father” (Jn 1:18), his “beloved Son, in whom we have
redemption... In him the fullness of God was pleased to dwell, and
Nﺻﺎﻟﺢ ﻪ وﻣن أﺟﻠﻪ ﻞ ﻣوﺟود ّﻣﻣﺎ ﻓﻲ اﻷرض وﻣﻣﺎ ﻓﻲ اﻟﺳﻣﺎوات وﻗد ﺣﻘ# اﻟﻛﻣﺎل ﻠﻪ وان
through him, God was pleased to reconcile all things to himself, on earth
.(20-19 ؛14-13/1 اﻟﺳﻼم ﺑدم ﺻﻠﯾﻪ« )ول
and in the heavens, making peace by the blood of his Cross” (Col 1:1314; 19-20).
Faithful to Sacred Scripture and refuting erroneous and reductive
interpretations, the First Council of Nicaea solemnly defined its faith in:
“Jesus Christ, the Son of God, the only begotten generated from the
Father, that is, from the being of the Father, God from God, Light from
Light, true God from true God, begotten, not made, one in being with the
Father, through whom all things were made, those in heaven and those
on earth. For us men and for our salvation, he came down and became
incarnate, was made man, suffered, and rose again on the third day. He
ascended to the heavens and shall come again to judge the living and the
dead”.28 Following the teachings of the Fathers of the Church, the Council
of Chalcedon also professed: “the one and the same Son, our Lord Jesus
Christ, the same perfect in divinity and perfect in humanity, the same truly
God and truly man..., one in being with the Father according to the

ًﺎ# وﻗد ﺣدد رﺳﻣ.ﺎ اﻷول أﻣﯾﻧﺎً ﻟﻠﻛﺗﺎب اﻟﻣﻘدس وراﻓﺿًﺎ اﻟﺗﻔﺎﺳﯾر اﻟﺧﺎطﺋﺔ واﻟﻣﺧﺗزﻟﺔ#ﻘ#ﻘﻲ ﻣﺟﻣﻊ ﻧ

 إﻟﻪ، ﻣن ذات ﺟوﻫر اﻵبf أ، اﻟﻣوﻟود اﻟوﺣﯾد،ﺢ اﺑن ﷲ اﻟﻣوﻟود ﻣن اﻵب#ﺳوع اﻟﻣﺳ#ﻣﺎﻧﻪ »ﺑ#ا
ٍ
 ﻪ،ﻣﺳﺎو ﻟﻶب ﻓﻲ اﻟﺟوﻫر
، ﻣوﻟود ﻏﯾر ﻣﺧﻠوق،N ﻣن إﻟﻪ ﺣN إﻟﻪ ﺣ، ﻧور ﻣن ﻧور،ﻣن إﻟﻪ

 ﻣن أﺟﻠﻧﺎ ﻧﺣن اﻟﺷر وﻣن أﺟﻞ ﺧﻼﺻﻧﺎf اﻟذ،ﺎن ﻞ ﺷﻲء ﻣﻣﺎ ﻓﻲ اﻟﺳﻣﺎء وﻣﻣﺎ ﻓﻲ اﻷرض
ﺄﺗﻲ# وﺳ، وﺗﺄﻟم وﻗﺎم ﻓﻲ اﻟﯾوم اﻟﺛﺎﻟث وﺻﻌد اﻟﻰ اﻟﺳﻣﺎء،ًﻧزل ﻣن اﻟﺷﻣﺎء وﺗﺟﺳد وﺻﺎر اﻧﺳﺎﻧﺎ

ﺷﻬد ان »اﻻﺑن اﻟواﺣد# ﺎ# ﻓﺈن ﻣﺟﻣﻊ ﺧﻠﻘﯾدوﻧ،م اﻵﺎء# ووﻓﻘﺎً ﻟﺗﻌﺎﻟ.29«ﺎء واﻷﻣوات#ﻟﯾدﯾن اﻷﺣ

 ٕواﻧﺳﺎنN ﻫو ذاﺗﻪ إﻟﻪ ﺣ، وﻫو اﻟﻛﺎﻣﻞ ﻓﻲ ﻻﻫوﺗﻪ واﻟﻛﺎﻣﻞ ﻓﻲ ﻧﺎﺳوﺗﻪ،ﺢ#ﺳوع اﻟﻣﺳ# ﻧﺎa ر،ذاﺗﻪ
ٍ
ٍ
وﻣﺳﺎو ﻟﻧﺎ ﻓﻲ اﻟﺟوﻫر ﻣن ﺣﯾث ﻧﺎﺳوﺗﻪ
ﻣﺳﺎو ﻟﻶب ﻓﻲ اﻟﺟوﻫر ﻣن ﺣﯾث ﻻﻫوﺗﻪ
[…] Nﺣ

divinity and one in being with us according to the humanity..., begotten of
the Father before the ages according to the divinity and, in these last
days, for us and our salvation, of Mary, the Virgin Mother of God,
according to the humanity”.29

ﺎم اﻷﺧﯾرة ]ﻣوﻟود[ ﻣن أﺟﻠﻧﺎ وﻣن#]…[ ﻣوﻟود ﻣن اﻵب ﻗﺑﻞ اﻟدﻫور ﻣن ﺟﻬﺔ ﻻﻫوﺗﻪ وﻓﻲ اﻷ

For this reason, the Second Vatican Council states that Christ “the new
Adam...‘image of the invisible God' (Col 1:15) is himself the perfect man
who has restored that likeness to God in the children of Adam which had
been disfigured since the first sin... As an innocent lamb he merited life
for us by his blood which he freely shed. In him God reconciled us to
himself and to one another, freeing us from the bondage of the devil and
of sin, so that each one of us could say with the apostle: the Son of God
‘loved me and gave himself up for me' (Gal 2:20)”.30

« »ﺻورة ﷲ ﻏﯾر اﻟﻣﻧظور،« »آدم اﻟﺟدﯾد،ﺢ#ﺎﻧﻲ اﻟﺛﺎﻧﻲ ان اﻟﻣﺳ#وذﻟك ﯾؤد اﻟﻣﺟﻣﻊ اﻟﻔﺎﺗ

In this regard, John Paul II has explicitly declared: “To introduce any sort
of separation between the Word and Jesus Christ is contrary to the
Christian faith... Jesus is the Incarnate Word — a single and indivisible
person... Christ is none other than Jesus of Nazareth; he is the Word of
God made man for the salvation of all... In the process of discovering and
appreciating the manifold gifts — especially the spiritual treasures — that
God has bestowed on every people, we cannot separate those gifts from
Jesus Christ, who is at the centre of God's plan of salvation”.31

.30«م ام ﷲ ﻣن ﺟﻬﺔ ﻧﺎﺳوﺗﻪOأﺟﻞ ﺧﻼﺻﻧﺎ ﻣن اﻟﻌذراء ﻣر

ﺗﺷوﻫت ﻣﻧذ
ّ ﺔ اﻟﺗﻲ# أﻋﺎد إﻟﻰ أﺑﻧﺎء آدم اﻟﺻورة اﻹﻟﻬf( ﻫو »اﻹﻧﺳﺎن اﻟﻛﺎﻣﻞ اﻟذ15/1 )ول
 وﻪ ﺻﺎﻟﺣﻧﺎ ﷲ،ﺗﻪO ﺑدﻣﻪ اﻟﻣﺳﻔوك ﺣر،ﺎة# ﻟﻧﺎ اﻟﺣNء اﺳﺗﺣf ﻫو ﺣﻣﻞ ﺑر.[…] اﻟﺧطﯾﺋﺔ اﻷوﻟﻰ
 ﺣﯾث ان ﻣﻘدور ﻞ واﺣد.طﺎن واﻟﺧطﯾﺋﺔ#ﺔ اﻟﺷ#ﻣﻌﻪ وﻣﻊ ﻌﺿﻧﺎ اﻟﻌض اذ ﺧﻠﺻﻧﺎ ﻣن ﻋﺑود
.31(20/2  اﺑن ﷲ »أﺣﺑﻧﻲ وﺟﺎد ﺑﻧﻔﺳﻪ ﻷﺟﻠﻲ« )ﻏﻞ:ﻘول ﻣﻊ اﻟرﺳول# ﻣﻧﺎ أن

ﺢ أﻣر ﯾﻧﺎﻗض#ﺳوع اﻟﻣﺳ# »اﻟﺗﻔرﻗﺔ ﺑﯾن اﻟﻛﻠﻣﺔ و: أﻋﻠن ﯾوﺣﻧﺎ ﺑوﻟس اﻟﺛﺎﻧﻲ ﺻراﺣﺔ،ﺑﻬذا اﻟﻣﻌﻧﻰ
ﺢ#س اﻟﻣﺳ# اﻗﻧوم واﺣد ﻏﯾر ﻣﻧﻘﺳم ]…[ وﻟ،ﺳوع ﻫو اﻟﻛﻠﻣﺔ اﻟﻣﺗﺟﺳد# ﺣﻲ ]…[؛#ﻣﺎن اﻟﻣﺳ#اﻹ
ﻊ ]…[؛ واذ ﻧﺗﺷﻒ# ﻫو ﻠﻣﺔ ﷲ اﻟﻣﺗﺟﺳد ﻣن أﺟﻞ ﺧﻼص اﻟﺟﻣf اﻟذfﺳوع اﻟﻧﺎﺻر# Mﺳو
،ﻔﯾد ﺑﻬﺎ ﷲ اﻟﺷﻌوب ﺎﻓﺔ# ﺔ اﻟﺗﻲ#ﺧﺎﺻﺔ اﻟﻛﻧوز اﻟروﺣaﻣﻬﺎ و#وﻧﻘ
ّ ﺎً اﻟﻣواﻫب اﻟﻣﺗﻧوﻋﺔ#ﺟOﺗدر
.32«م ﷲ اﻟﺧﻼﺻﻲ# ﻫو ﻣﺣور ﺗﺻﻣfﺢ اﻟذ#ﺳوع اﻟﻣﺳ# ﯾﺟب أﻻّ ﻧﻔﺻﻠﻬﺎ ﻋن

It is likewise contrary to the Catholic faith to introduce a separation
between the salvific action of the Word as such and that of the Word ﻣﺎن#ﻟذﻟك ﻓﻔﺻﻞ ﻋﻣﻞ »اﻟﻠوﻏوس« اﻟﺧﻼﺻﻲ ﻓﻲ ذاﺗﻪ ﻋن ﻋﻣﻞ اﻟﻛﻠﻣﺔ اﻟﻣﺗﺟﺳد ﻫو ﻣﻧﺎﻗض ﻟﻺ
made man. With the incarnation, all the salvific actions of the Word of
ﻌﺔ#ﻌﻣﻠﻬﺎ ﺎﻟطﺑ# ،ﻘوم ﺑﻬﺎ ﻠﻣﺔ ﷲ#  اﻟﺗﻲ،ﺔ# ﺎﻟﺗﺟﺳد اﺻﺣت ﻞ اﻷﻋﻣﺎل اﻟﺧﻼﺻ.ﻲ#اﻟﻛﺎﺛوﻟ
God are always done in unity with the human nature that he has assumed
for the salvation of all people. The one subject which operates in the two ﺔ#ﻌﺗﯾن اﻹﻟﻬ#ﻌﻣﻞ ﻓﻲ اﻟطﺑ# f اﻷﻗﻧوم اﻟواﺣد اﻟذ.ﺔ اﻟﺗﻲ اﺧذﻫﺎ ﻷﺟﻞ ﺧﻼص ﺳﺎﺋر اﻟﻧﺎسOاﻟﺷر
natures, human and divine, is the single person of the Word.32

.33ﺔ ﻫو اﻗﻧوم اﻟﻛﻠﻣﺔ اﻟواﺣد#واﻹﻧﺳﺎﻧ

Therefore, the theory which would attribute, after the incarnation as well,
a salvific activity to the Logos as such in his divinity, exercised “in addition
to” or “beyond” the humanity of Christ, is not compatible with the Catholic

«ﯾﺗم »أﻌد
ّ ً ﻋﻣﻼ،ﺎً »ﻟﻠوﻏوس« ﻓﻲ ذاﺗﻪ وﻓﻲ أﻟوﻫﯾﺗﻪ#ﺔ اﻟﺗﻲ ﺗﻌزو ﻋﻣﻼً ﺧﻼﺻOﻓﺎﻟﻧظر
.ﺳﺔ#ﺔ ﻻ ﺗﻧﺳﺟم ﻣطﻠﻘﺎً وﻋﻘﯾدة اﻟﻛﻧO ﻫﻲ ﻧظر، ﺣﺗﻰ ﻌد اﻟﺗﺟﺳد،ﺢ#ﺔ اﻟﻣﺳOو»أﺳﻣﻰ« ﻣن ﺷر

faith.33

ﺔ اﻟﻘﺎﺋﻠﺔ ﺑوﺣدة اﻟﺗدﺑﯾر اﻟﺧﻼﺻﻲ#ﻣﺎﻧ#ﺿﺎً أن ﻧؤﻣن إﻣﺎﻧﺎً راﺳﺧﺎً ﺎﻟﻌﻘﯾدة اﻹ# ﻣﺎ ﯾﺟب أ11
11. Similarly, the doctrine of faith regarding the unicity of the salvific
economy willed by the One and Triune God must be firmly believed, at
f اﻟذ،ﺗﺟﺳد اﻟﻛﻠﻣﺔ
ّ  إذ ﻣرز ﻫذا اﻟﺗدﺑﯾر وﻣﺣورﻩ ﻫو.م# ارادﻩ ﷲ اﻟواﺣد واﻟﻣﺛﻠث اﻷﻗﺎﻧfاﻟذ
ّ ﺳر
the source and centre of which is the mystery of the incarnation of the
Word, mediator of divine grace on the level of creation and redemption
(10/1  ﯾﺟﻣﻊ ﻞ ﺷﻲء )أفf( واﻟذ20-15/1  وﻟﻠﻔداء )ولNﺔ ﻟﻠﺧﻠ# اﻟﻧﻌﻣﺔ اﻹﻟﻬl#ﻫو وﺳ
(cf. Col 1:15-20), he who recapitulates all things (cf. Eph 1:10), he “whom
 اًر وﻗداﺳﺔa »ﺻﺎر ﻟﻧﺎ ﺣﻣﺔ وfاﻟذ
God has made our wisdom, our righteousness, and sanctification and ﺢ اذن وﺣدة ﻣﻼزﻣﺔ ﻣﻧذ#ﻓﻠﺳر اﻟﻣﺳ
ّ .(30/1  ﻗو1) «وﻓداء
ً
redemption” (1 Cor 1:30). In fact, the mystery of Christ has its own
ﻪ ﻗﺑﻞ اﻧﺷﺎء اﻟﻌﺎﻟم ﻟﻧون ﻓﻲ# ]ﻓﺎﻵب[ اﺧﺗﺎرﻧﺎ ﻓ:ﺎر اﻷزﻟﻲ ﻓﻲ ﷲ ﺣﺗﻰ ظﻬورﻩ اﻷﺧﯾر#اﻹﺧﺗ
intrinsic unity, which extends from the eternal choice in God to the
ن ﺑﺗدﺑﯾر ذاكOﺿﺎً ﺟﻌﻠﻧﺎ ورﺛﺔ ﻣﺧﺗﺎر#ﻪ أ#(؛ »وﻓ4/1 ﺳﯾن ﻼ ﻋﯾب ﻓﻲ اﻟﻣﺣﺔ« )اف#ﻧظرﻩ ﻗد
parousia: “he [the Father] chose us in Christ before the foundation of the
world to be holy and blameless before him in love” (Eph 1:4); “In Christ
 أنN ﻋﻠﻣﻪ وﺳﺑN(؛ »ذﻟك ﺄﻧﻪ ﻋرﻓﻬم ﺳﺎﺑ11/1 دﻩ ﻣﺷﯾﺋﺗﻪ« )افOﺻﻧﻊ ﻞ ﺷﻲء ﻣﺎ ﺗر# fاﻟذ
we are heirs, having been destined according to the purpose of him who
accomplishes all things according to his counsel and will” (Eph 1:11); “For  أن ﻗﺿﻰ ﻟﻬمN ﻓﺎﻟذﯾن ﺳﺑ.نOر ﻷﺧوة ﺛﯾر
ًون ﻫذا  ا#وﻧوا ﻋﻠﻰ ﻣﺛﺎل ﺻورة اﺑﻧﻪ ﻟ# ﻗﺿﻰ ﺄن
those whom he foreknew he also predestined to be conformed to the
.34 (30-29/8 ﺿﺎً )رو#ﻣﺟدﻫم ا
image of his Son, in order that he might be the firstborn among many
ّ ﺿﺎً واﻟذﯾن ّﺑررﻫم# واﻟذﯾن دﻋﺎﻫم ّﺑررﻫم أ،ًﺿﺎ#ﺑذﻟك دﻋﺎﻫم أ
brothers; those whom he predestined he also called; and those whom he
called he also justified; and those whom he justified he also glorified”
(Rom 8:29-30).
The Church's Magisterium, faithful to divine revelation, reasserts that
Jesus Christ is the mediator and the universal redeemer: “The Word of
God, through whom all things were made, was made flesh, so that as
perfect man he could save all men and sum up all things in himself. The
Lord...is he whom the Father raised from the dead, exalted and placed at
his right hand, constituting him judge of the living and the dead”.34 This
salvific mediation implies also the unicity of the redemptive sacrifice of
Christ, eternal high priest (cf. Heb 6:20; 9:11; 10:12-14).

12. There are also those who propose the hypothesis of an economy of
the Holy Spirit with a more universal breadth than that of the Incarnate
Word, crucified and risen. This position also is contrary to the Catholic
faith, which, on the contrary, considers the salvific incarnation of the
Word as a trinitarian event. In the New Testament, the mystery of Jesus,
the Incarnate Word, constitutes the place of the Holy Spirit's presence as
well as the principle of the Spirit's effusion on humanity, not only in

ﻊ# ﻟﺟﻣf واﻟﻔﺎدl#ﺢ ﻫو اﻟوﺳ#ﺳوع اﻟﻣﺳ#  ﺗؤد ان، أﻣﺎﻧﺔ ﻣﻧﻬﺎ ﻟﻠوﺣﻲ اﻹﻟﻬﻲ،ﺔ#ﻓﺎﻟﺳﻠطﺔ اﻟﻛﻧﺳ
 ﺻﺎر ﺟﺳداً ﻲ ﯾﺧّﻠص ﻞ اﻧﺳﺎن،ون
ّ  ﻪ ﻞ ﺷﻲءf اﻟذ، اﻹﻧﺳﺎن اﻟﻛﺎﻣﻞ، »ﻠﻣﺔ ﷲ:اﻟﻧﺎس
ﻣﯾﻧﻪ#  أﻗﺎﻣﻪ اﻵب ﻣن ﺑﯾن اﻷﻣوات ورﻓﻌﻪ وأﺟﻠﺳﻪ ﻋنf ﻫو اﻟذ.[…] ﺟﻣﻊ ﻞ ﺷﻲء ﻓﻲ ذاﺗﻪOو
ﺢ#ﺣﺔ اﻟﻣﺳ#ﺿﺎً وﺣدة ذﺑ#ﺗﺗﺿﻣن ا
ﺔ# وﻫذﻩ اﻟوﺳﺎطﺔ اﻟﺧﻼﺻ.35«ﺎء واﻷﻣوات#ﺎن اﻷﺣ#د
ّ وﺟﻌﻠﻪ
ّ
.(14-12/10 ؛11/9 ؛20/6  )ﻋﺑرf اﻟﻛﺎﻫن اﻷﺳﻣﻰ واﻷﺑد،ﺔ#اﻟﺧﻼﺻ

ﺔ ﻣن ﺗدﺑﯾر اﻟﻛﻠﻣﺔ# طﺎﻊ اﻛﺛر ﺷﻣوﻟfﺔ ﺗﻘول ﺑﺗدﺑﯾر ﺧﺎص ﺎﻟروح اﻟﻘدس ذO ﻫﻧﺎك ﻧظر12
 ﻋﻠﻰ،ﻌﺗﺑر# fﻲ اﻟذ#ﻣﺎن اﻟﻛﺎﺛوﻟ#ﺿﺎً ﯾﻧﺎﻗض اﻹ# وﻫذا ا.اﻟﻣﺗﺟﺳد واﻟﻣﺻﻠوب واﻟﻘﺎﺋم ﻣن اﻟﻣوت
ﺳوع اﻟﻛﻠﻣﺔ# ﺳر
ّ  ﻓﻲM ﻓﺎﻟﻌﻬد اﻟﺟدﯾد ﯾر.ًﺎ# ﺗﺟﺳد اﻟﻛﻠﻣﺔ اﻟﺧﻼﺻﻲ ﺣدﺛﺎً ﺛﺎﻟوﺛ،ﻋس ذﻟك

ﺔ#ﺣﺎﻧ# ﻓﻲ اﻷزﻣﻧﺔ اﻟﻣﺳlس ﻓﻘ# ﻟ، ﻣرز ﺣﺿور اﻟروح اﻟﻘدس وﻣﺑدأ ﺣﻠوﻟﻪ ﻋﻠﻰ اﻟﺷر،اﻟﻣﺗﺟﺳد

messianic times (cf. Acts 2:32-36; Jn 7:39, 20:22; 1 Cor 15:45), but also ﺢ#ﺿﺎ ﻓﻲ اﻟﺣﻘﺔ اﻟﺳﺎﻘﺔ ﻣﺟﻲء اﻟﻣﺳ# ﺑﻞ أ،(45/15 ﻗو1 ؛22/20 ؛39/7 ؛ ﯾو36-32/2 )أع
ً
prior to his coming in history (cf. 1 Cor 10:4; 1 Pet 1:10-12).

.(22-10/1 l 1 ؛4/10  ﻗو1) ﺦOﻓﻲ اﻟﺗﺎر

The Second Vatican Council has recalled to the consciousness of the
Church's faith this fundamental truth. In presenting the Father's salvific
plan for all humanity, the Council closely links the mystery of Christ from
its very beginnings with that of the Spirit.35 The entire work of building the
Church by Jesus Christ the Head, in the course of the centuries, is seen as
an action which he does in communion with his Spirit.36
Furthermore, the salvific action of Jesus Christ, with and through his
Spirit, extends beyond the visible boundaries of the Church to all
humanity. Speaking of the paschal mystery, in which Christ even now
associates the believer to himself in a living manner in the Spirit and gives
him the hope of resurrection, the Council states: “All this holds true not
only for Christians but also for all men of good will in whose hearts grace
is active invisibly. For since Christ died for all, and since all men are in fact
called to one and the same destiny, which is divine, we must hold that the
Holy Spirit offers to all the possibility of being made partners, in a way
known to God, in the paschal mystery”.37
Hence, the connection is clear between the salvific mystery of the
Incarnate Word and that of the Spirit, who actualizes the salvific efficacy
of the Son made man in the lives of all people, called by God to a single
goal, both those who historically preceded the Word made man, and
those who live after his coming in history: the Spirit of the Father,
bestowed abundantly by the Son, is the animator of all (cf. Jn 3:34).

Thus, the recent Magisterium of the Church has firmly and clearly recalled
the truth of a single divine economy: “The Spirit's presence and activity
affect not only individuals but also society and history, peoples, cultures
and religions... The Risen Christ ‘is now at work in human hearts through
the strength of his Spirit'... Again, it is the Spirit who sows the ‘seeds of

م اﻵب# ﻓﻲ ﻋرض ﺗﺻﻣ.ﺔ#اﻷﺳﺎﺳ
ﻘﺔ#ﺳﺔ ﺑﻬذﻩ اﻟﺣﻘ#ذر ﺿﻣﯾر اﻟﻛﻧ
ّ ﺎﻧﻲ اﻟﺛﺎﻧﻲ#واﻟﻣﺟﻣﻊ اﻟﻔﺎﺗ
ّ
 ﻞ ﻋﻣﻞ.36ﺳر اﻟروح
ّ ﺢ#ﺳر اﻟﻣﺳ
ّ ًﺎO اﻟﻣﺟﻣﻊ ﻣﺎﺷرة وﺣﺻرla ﯾر،ﺔ ﻠﻬﺎOاﻟﺧﻼﺻﻲ ﻟﻠﺷر
.37ﺻﻔﻪ ﻣﺣﻘﻘﺎً ﺎﻻﺷﺗراك ﻣﻊ اﻟروح# ﺳﺗﻪ#ﺢ اﻟرأس ﻓﻲ ﺑﻧﺎء ﻧ#ﺳوع اﻟﻣﺳ#

 ﺣﺗﻰ وراء،ﺔ ﺟﻣﻌﺎءOّﻌم اﻟﺷر#
ّ ، ﺎﻟروح اﻟﻘدس وﻣﻌﻪ،ﺢ اﻟﺧﻼﺻﻲ#ﺳوع اﻟﻣﺳ# أﺿﻒ ان ﻋﻣﻞ
ﺢ ﻣﻧذ اﻵن#ﺷرك اﻟﻣﺳ#ُ  ﺣﯾث،اﻟﺳر اﻟﻔﺻﺣﻲ
ّ  ﻋﻧدﻣﺎ ﯾﺗﻛﻠّم اﻟﻣﺟﻣﻊ ﻋﻠﻰ.ﺳﺔ اﻟﻣﻧظورة#ﺣدود اﻟﻛﻧ
 ﻓﻲ اﻟذﯾن ﯾؤﻣﻧونlﺻﺢ ذﻟك ﻓﻘ#
 » ﻻ:ﯾؤد
ّ ،ﺎﻣﺔ#ﻧﯾﻠﻪ رﺟﺎء اﻟﻘOﺎﺗﻪ ﻓﻲ اﻟروح و#اﻟﻣؤﻣن ﺣ
ّ
.ﺔ#ﺧﻔ
ّ ﻘﺔOﻬم طرa اﻟذﯾن ﺗﻌﻣﻞ اﻟﻧﻌﻣﺔ ﻓﻲ ﻗﻠو، اﻹرادة اﻟﺻﺎﻟﺣﺔfﺢ وﻟﻛن ﻓﻲ ﻞ اﻟﻧﺎس ذو#ﺎﻟﻣﺳ

f أ،ﻊ# ٕواذا ﺎﻧت دﻋوة اﻹﻧﺳﺎن اﻷﺧﯾرة ﻫﻲ ﺣﻘﺎً واﺣدة ﻟﻠﺟﻣ،ﻊ#ﺢ ﻣﺎت ﻋن اﻟﺟﻣ#ﻓﺈذا ﺎن اﻟﻣﺳ
ﺳر
ّ ﺔ اﻹﺷﺗراك ﻓﻲ#ﻊ إﻣﺎﻧ#ﻘدم ﻟﻠﺟﻣ# ﻧﺗﻣﺳك ﺄن اﻟروح اﻟﻘدس
ّ  ﻋﻠﯾﻧﺎ إذاً أن،ﺔ#اﻧﻬﺎ دﻋوة إﻟﻬ
.38«ﻌرﻓﻬﺎ ﷲ وﺣدﻩ# ﻘﺔOاﻟﻔﺻﺢ طر

ﺔ ﺗُدﺧﻞ ﻗوة# وﻫﻲ ﻓﻲ اﻟﻧﻬﺎ،ًوﺳر اﻟروح واﺿﺣﺔ ﺟدا
ﺳر اﻟﻛﻠﻣﺔ
ّ اﻟﻣﺗﺟﺳد اﻟﺧﻼﺻﻲ
ّ واﻟﻌﻼﻗﺔ ﺑﯾن
ّ
اﻹﺑن
ًﺎ#ﺧO أﻋﺎﺷوا ﺗﺎر،ﺎة ﻞ اﻟﻧﺎس اﻟذﯾن ﯾدﻋوﻫم ﷲ ﻟﻣﺻﯾر واﺣد#ﺔ ﻓﻲ ﺣ#اﻟﻣﺗﺟﺳد اﻟﺧﻼﺻ
ّ

 ﯾﻬﻪ اﻹﺑن ﺑدون ﺣﺳﺎبf روح اﻵب اﻟذ:ﺦOاﻟﻣﺗﺟﺳد أم ﻌد ﻣﺟﯾﺋﻪ ﻓﻲ اﻟﺗﺎر
ﻗﺑﻞ ﻣﺟﻲء اﻟﻛﻠﻣﺔ
ّ
.ًﻌﺎ#( ﯾﻧﻌﺷﻬم ﺟﻣ34/3 )ﯾو
 »ﺣﺿور اﻟروح:ﻘﺔ اﻟﺗدﺑﯾر اﻹﻟﻬﻲ اﻟوﺣﯾد#ﻘوة ووﺿوح ﺣﻘ
ّ ﺔ اﻟﯾوم#ﻟذﻟك ﻓﺎﻟﺳﻠطﺔ اﻟﻛﻧﺳ
ّ ﺗذر
.[…] ﺎﻧﺎت#ﺦ واﻟﺷﻌوب واﻟﺛﻘﺎﻓﺎت واﻟدO ﺑﻞ اﻟﻣﺟﺗﻣﻊ واﻟﺗﺎر،ﺎن اﻷﻓراد وﺣﺳب#ﻌﻧ# وﻧﺷﺎطﻪ ﻻ
fﺿﺎً اﻟذ# ﻫو اﻟروح أ.[…] ﻘوة روﺣﻪ ﻓﻲ ﻗﻠوب اﻟﺷر
ّ ﻌﻣﻞ ﻋﻧدﺋذ# ﺢ اﻟﻘﺎﺋم ﻣن اﻟﻣوت#ﻓﺎﻟﻣﺳ

the word' present in various customs and cultures, preparing them for full
maturity in Christ”.38 While recognizing the historical-salvific function of
the Spirit in the whole universe and in the entire history of humanity,39 the
Magisterium states: “This is the same Spirit who was at work in the
incarnation and in the life, death, and resurrection of Jesus and who is at
work in the Church. He is therefore not an alternative to Christ nor does
he fill a sort of void which is sometimes suggested as existing between
Christ and the Logos. Whatever the Spirit brings about in human hearts
and in the history of peoples, in cultures and religions, serves as a
preparation for the Gospel and can only be understood in reference to
Christ, the Word who took flesh by the power of the Spirit ‘so that as
perfectly human he would save all human beings and sum up all
things'”.40

In conclusion, the action of the Spirit is not outside or parallel to the
action of Christ. There is only one salvific economy of the One and Triune
God, realized in the mystery of the incarnation, death, and resurrection of
the Son of God, actualized with the cooperation of the Holy Spirit, and
extended in its salvific value to all humanity and to the entire universe:
“No one, therefore, can enter into communion with God except through
Christ, by the working of the Holy Spirit”.41

III. UNICITY AND UNIVERSALITY OF THE SALVIFIC MYSTERY OF
JESUS CHRIST

39
ﺗﻘر
ّ ﯾﻧﺷر »زرع اﻟﻛﻠﻣﺔ« اﻟﺣﺎﺿر ﻓﻲ اﻟطﻘوس واﻟﺛﻘﺎﻓﺎت
ّ  ٕواذ. «ﺢ#ﻌدﻫﺎ ﻟﻠﻧﺿوج ﻓﻲ اﻟﻣﺳ#و
 ﻻﺗﻧﻲ،40ﺦ ﻠﻪO ﻓﻲ اﻟﻛون ّﻠﻪ وﻓﻲ اﻟﺗر،ﺧﻲ اﻟﺧﻼﺻﻲ ﻟﻠروحOﺔ ﺎﻟدور اﻟﺗﺎر#اﻟﺳﻠطﺔ اﻟﻛﻧﺳ

ﻌﻣﻞ ﻓﻲ# ﺎﻣﺗﻪ وﻻ ﯾزال#ﺎﺗﻪ وﻣوﺗﻪ وﻗ#ﺳوع وﻓﻲ ﺣ# ﺗﺟﺳد
ّ  »ﻫذا اﻟروح ذاﺗﻪ ﻋﻣﻞ ﻓﻲ:ﺗوﺿﺢ
Mﺎﻧﺎً اﺣد# ّﺗدﻋﻲ أﺣf ﻓﻬو إذن ﻻ ﺣﻞ ﻣﺣﻞ اﻟﻣﺳﺢ وﻻ ﻣﻸ ﻧوﻋﺎً ﻣن ﻓراغ ذﻟك اﻟذ،ﺳﺔ#اﻟﻛﻧ
ﻔﻌﻠﻪ اﻟروح ﻓﻲ ﻗﻠوب اﻟﻧﺎس وﻓﻲ#  أﻣﺎ ﻣﺎ.«ﺢ و»اﻟﻠوﻏوس#ﺎت اﻧﻪ ﻣﻣن وﺟودﻩ ﺑﯾن اﻟﻣﺳ#اﻟﻔرﺿ
ّ
ﯾﺗم دون ﺻﻠﺔ
ًﻌﺗﺑر اﺳﺗﻌدادا#ُ ﺎﻧﺎت#ﺦ اﻟﺷﻌوب وﻓﻲ اﻟﺛﻘﺎﻓﺎت واﻟدOﺗﺎر
ّ
ّ ﻣن أن# ﺎً وذﻟك ﻻ#اﻧﺟﯾﻠ
ﻊ اﻟﻧﺎس# ﯾﺧّﻠص ﺟﻣ، وﻫو اﻹﻧﺳﺎن اﻟﻛﺎﻣﻞ،ﻘوة اﻟروح »ﺣﺗﻰ
ّ ً ﺻﺎر ﺟﺳداf اﻟﻛﻠﻣﺔ اﻟذ،ﺢ#ﺎﻟﻣﺳ

.41«ﻪ#ﻞ ﺷﻲء ﻓ
ّ
ّ ﺟددOو

 ﻓﻬﻧﺎك ﺗدﺑﯾر ﺧﻼﺻﻲ واﺣد ﻟﻺﻟﻪ.ﺢ#ﺢ أو ﺧﺎرﺟﺎً ﻋن اﻟﻣﺳ#ﻌﻣﻞ ﻣوازاة اﻟﻣﺳ#  ﻓﺎﻟروح ﻻ،ًوﺧﺗﺎﻣﺎ

 وﻗد ﺣدث ﻫذا اﻟﺗدﺑﯾر.ﺎﻣﺗﻪ#اﻟﺗﺟﺳد وﻣوت اﺑن ﷲ وﻗ
ﺳر
ّ  ﻓﻲN وﻗد ﺗﺣّﻘ،م#اﻟواﺣد واﻟﻣﺛﻠث اﻷﻗﺎﻧ
ّ
 »ﻓﺎﻟﺷر اذن ﻻ:ﺔ ﺟﻣﻌﺎء واﻟﻛونOﻋم اﻟﺷر
ّ ﺗﺄﺛﯾرﻩ اﻟﺧﻼﺻﻲa و،ﻣﺳﺎﻫﻣﺔ اﻟروح اﻟﻘدس
.42«ﺢ وﻔﻌﻞ اﻟروح#ﻌون اﻟدﺧول ﻓﻲ ﺷرﺔ ﻣﻊ ﷲ إﻻّ ﺎﻟﻣﺳ#ﺳﺗط#

ﺳر ﺳوع اﻟﻣﺳﺢ اﻟﺧﻼﺻﻲ
ّ  وﺣداﻧﺔ وﺷﻣوﻟﺔ-3

13. The thesis which denies the unicity and salvific universality of the
mystery of Jesus Christ is also put forward. Such a position has no biblical
س ﻟﻬذا اﻟﻣوﻗﻒ# ﻟ.ﺢ اﻟﺧﻼﺻﻲ#ﺳوع اﻟﻣﺳ# ﺳر
ّ  ﻏﺎﻟﺎً ﻣﺎ13
ّ ﺔ#ﺔ وﺷﻣوﻟ#ﯾرددون اﻧﺎر وﺣداﻧ
foundation. In fact, the truth of Jesus Christ, Son of God, Lord and only
Saviour, who through the event of his incarnation, death and resurrection ﺳوع# ﻘﺔ# ﺣﻘ،ﺳﺔ#ﻣﺎن اﻟﻛﻧ# ﻌﻧﺻر داﺋم ﻣن إ،ً إذ ﯾﺟب أن ﻧؤﻣن إﻣﺎﻧﺎً وطﯾدا. ﻣﺳﺗﻧد ﺗﺎﺑﻲfأ
has brought the history of salvation to fulfilment, and which has in him its
ﺦ اﻟﺧﻼص اذ ﻫوOأﺗم ﺗﺎر
ّ f اﻟذ، رب وﻣﺧﻠص وﺣﯾد، اﺑن ﷲ،ﺢ#اﻟﻣﺳ
ّ ﺎﻣﺗﻪ#ﺑﺗﺟﺳدﻩ وﻣوﺗﻪ وﻗ
fullness and centre, must be firmly believed as a constant element of the
.ﻣﺎﻟﻪ وﻣرزﻩ
Church's faith.

The New Testament attests to this fact with clarity: “The Father has sent
his Son as the Saviour of the world” (1 Jn 4:14); “Behold the Lamb of God
who takes away the sin of the world” (Jn1:29). In his discourse before the
Sanhedrin, Peter, in order to justify the healing of a man who was
crippled from birth, which was done in the name of Jesus (cf. Acts 3:1-8),
proclaims: “There is salvation in no one else, for there is no other name
under heaven given among men by which we must be saved” (Acts 4:12).
St. Paul adds, moreover, that Jesus Christ “is Lord of all”, “judge of the
living and the dead”, and thus “whoever believes in him receives
forgiveness of sins through his name” (Acts 10: 36,42,43).

(؛ »ﻫذا ﻫو ﺣﻣﻞ ﷲ14/4  ﯾو1) « »أرﺳﻞ ﷲ اﺑﻧﻪ ﻣﺧّﻠص ﻟﻠﻌﺎﻟم:ﺷﻬد ﺑوﺿوح# واﻟﻌﻬد اﻟﺟدﯾد

Paul, addressing himself to the community of Corinth, writes: “Indeed,
even though there may be so-called gods in heaven or on earth — as in
fact there are many gods and many lords — yet for us there is one God,
the Father, from whom are all things and for whom we exist, and one
Lord, Jesus Christ, through whom are all things and through whom we
exist” (1 Cor 8:5-6). Furthermore, John the Apostle states: “For God so
loved the world that he gave his only Son, so that everyone who believes
in him may not perish but may have eternal life. God did not send his Son
into the world to condemn the world, but in order that the world might be
saved through him” (Jn 3:16-17). In the New Testament, the universal
salvific will of God is closely connected to the sole mediation of Christ:
“[God] desires all men to be saved and to come to the knowledge of the
truth. For there is one God; there is also one mediator between God and
men, the man Jesus Christ, who gave himself as a ransom for all” (1
Tim 2:4-6).

 ﺑﻞ،ون ﻓﻲ اﻟﺳﻣﺎء أو ﻓﻲ اﻷرض ﻣﺎ ُﯾزﻋم اﻧﻬم آﻟﻬﺔ#  »ﻗد:ﺗب ﺑوﻟس اﻟﻰ ﺟﻣﺎﻋﺔ ﻗورﻧﺗس#و
 ﻣﻧﻪ،س إﻻّ إﻟﻪ واﺣد وﻫو اﻵب# ﻓﻠ،أﻣﺎ ﻋﻧدﻧﺎ ﻧﺣن
ّ  و،ﺎبaﻫﻧﺎك ﺛﯾر ﻣن اﻵﻟﻬﺔ وﺛﯾر ﻣن اﻷر

ﯾﺑرر ﺷﻔﺎء اﻟﻣﻘﻌد ﻣﻧذ
ّ  وﻟﻛﻲ، ﻓﻲ ﺧطﺎﻪ ﻓﻲ ﻣﺟﻣﻊ اﻟرؤﺳﺎء.(29/1 ﺎ اﻟﻌﺎﻟم« )ﯾو#ﺣﺎﻣﻞ ﺧطﺎ
 »ﻻ ﯾوﺟد ﺗﺣت اﻟﺳﻣﺎء اﺳم آﺧر:ﻌﻠن طرس# ،(8-1/3 ﺳوع )أع#  ﺣدث ﺎﺳمfﻣوﻟدﻩ اﻟذ
ﺢ »ﻫو رب#ﺿﯾﻒ اﻟرﺳول ذاﺗﻪ ان اﻟﻣﺳ# و.(12/4 ﻣن أن ﻧﺧﻠص ﻪ )أع# ،ﻌطﻰ ﻟﻠﺷر#
 إذن »ﻞ ﻣن ﯾؤﻣن ﻪ ﯾﻧﺎل،«ﺎء واﻷﻣوات# أﻗﺎﻣﻪ ﷲ ﻟﯾدﯾن اﻷﺣfﺎن اﻟذ#اﻟد
ّ » ﻊ«؛ وﻫو#اﻟﺟﻣ
.(43-42 ،36/10 ﺎﻩ« )أع#ﺎﺳﻣﻪ ﻏﻔران ﺧطﺎ

«ًﺿﺎ# ﻞ ﺷﻲء ﻪ وﻪ ﻧﺣن أ،ﺢ#ﺳوع اﻟﻣﺳ#  ورب واﺣد وﻫو،ﺿﺎً ﻧﺻﯾر#ﻪ ﻧﺣن أ#ﻞ ﺷﻲء ٕواﻟ
أﺣب اﻟﻌﺎﻟم ﺣﺗﻰ اﻧﻪ ﺟﺎد ﺎﺑﻧﻪ اﻟوﺣﯾد ﻲ ﻻ
ّ .(6-5/8  ﻗو1)
ّ » :ؤد ﯾوﺣﻧﺎ اﻟرﺳولOو
ّ ﻓﺈن ﷲ
 ﻓﺈن ﷲ ﻟم ﯾرﺳﻞ اﺑﻧﻪ اﻟﻰ اﻟﻌﺎﻟم ﻟﯾدﯾن اﻟﻌﺎﻟم.ﺔ#ﺎة اﻷﺑد#ﯾﻬﻠك ﻞ ﻣن ﯾؤﻣن ﻪ ﺑﻞ ﺗﻛون ﻟﻪ اﻟﺣ
ﺔ اﻟﺷﺎﻣﻠﺔ# ان ارادة ﷲ اﻟﺧﻼﺻM ﻓﻲ اﻟﻌﻬد اﻟﺟدﯾد ﻧر.(17-16/3 ﺑﻞ ﻟﯾﺧّﻠص ﻪ اﻟﻌﺎﻟم« )ﯾو
ﺑﻠﻐوا اﻟﻰOﻊ اﻟﺷر و#د أن ﯾﺧّﻠص ﺟﻣO ]ﷲ[ ﯾر:ﺢ اﻟوﺣﯾدة#ﻘﺎً ﺑوﺳﺎطﺔ اﻟﻣﺳ#ﻣرﺗطﺔ ارﺗﺎطﺎً وﺛ
 ﺟﺎدfﺢ اﻟذ#ﺳوع اﻟﻣﺳ#  ﺑﯾن ﷲ واﻟﻧﺎس واﺣد »وﻫو اﻹﻧﺳﺎنl# ﻷن ﷲ واﺣد واﻟوﺳNﻣﻌرﻓﺔ اﻟﺣ
.(6-4/2 م# ﺗ1) «ﻊ اﻟﻧﺎس# ﻟﺟﻣMﺑﻧﻔﺳﻪ ﻓد

It was in the awareness of the one universal gift of salvation offered by
 أﻧﻌم ﻪ ﷲ ﻋﻠﯾﻧﺎfﺔ اﻟﺧﻼص اﻟوﺣﯾد واﻟﺷﺎﻣﻞ اﻟذ#ﻘﺔ ﻋط# ﻷﻧﻬم وﻋوا ﺣﻘ،ﺣﯾون اﻷواﺋﻞ#واﻟﻣﺳ
the Father through Jesus Christ in the Spirit (cf. Eph 1:3-14), that the first
Christians encountered the Jewish people, showing them the fulfilment of  ﺗوﺟﻬوا اﻟﻰ اﻟﺷﻌب اﻹﺳراﺋﯾﻠﻲ ﻟﯾﺑﯾﻧوا ﻟﻬم ﻣﺎل،(14-3/1 ﺢ ﻓﻲ اﻟروح اﻟﻘدس )أف#ﺳوع اﻟﻣﺳ#ﺑ
ّ
ّ
salvation that went beyond the Law and, in the same awareness, they
 ﺎن ﯾﺗوق اﻟﻰf اﻟذ، ﺛم ﺗوﺟﻬوا اﻟﻰ اﻟﻌﺎﻟم اﻟوﺛﻧﻲ آﻧذاك.ﺧﻼﺻﻬم اﻟﻰ أﻌد ﻣن اﻟﻧﺎﻣوس
confronted the pagan world of their time, which aspired to salvation
through a plurality of saviours. This inheritance of faith has been recalled
ﻣﺎن ﻫذا ﻋرﺿﺗﻪ ﻣﺟدداً اﻟﺳﻠطﺔ#إن إرث اﻹ
ّ .اﻟﺧﻼص ﻋﻠﻰ ﯾد ﻋدد ﻣن اﻵﻟﻬﺔ ﺣﺎﻣﻠﻲ اﻟﺧﻼص
recently by the Church's Magisterium: “The Church believes that Christ,
who died and was raised for the sake of all (cf. 2 Cor 5:15) can, through
(15/5  ﻗو1) ﻊ# ﻣﺎت وﻗﺎم ﻣن أﺟﻞ اﻟﺟﻣfﺢ اﻟذ#ﺳﺔ ﻓﻬﻲ ﺗؤﻣن ﺄن اﻟﻣﺳ# »أﻣﺎ اﻟﻛﻧ:ﺔ#اﻟﻛﻧﺳ
his Spirit, give man the light and the strength to be able to respond to his
ّ
highest calling, nor is there any other name under heaven given among  إﻧﻬﺎ.ﺔ#ﻊ أن ﯾﺟﺎوب ﻋﻠﻰ دﻋوﺗﻪ اﻟﺳﺎﻣ#ﺳﺗط#اﻟﻘوة ﻟ
ّ  اﻟﻧور و، ﺑواﺳطﺔ روﺣﻪ اﻟﻘدوس،ﻘدم ﻟﻺﻧﺳﺎن#
men by which they can be saved (cf. Acts 4:12). The Church likewise

believes that the key, the centre, and the purpose of the whole of man's
history is to be found in its Lord and Master”.42

14. It must therefore be firmly believed as a truth of Catholic faith that
the universal salvific will of the One and Triune God is offered and
accomplished once for all in the mystery of the incarnation, death, and
resurrection of the Son of God.

ًﺿﺎ# وﺗؤﻣن أ.(12/4 ﺄﻧﻪ ﻣﺎ ﻣن اﺳم ﺳواﻩ ﺗﺣت اﻟﺳﻣﺎء أﻋطﻲ ﻟﻠﻧﺎس ﻲ ﯾﺧﻠﺻوا ﻪ )أع
ّ ﺗؤﻣن

.43«وﻣﻌﻠﻣﻬﺎ
ﺳﯾدﻫﺎ
ّ ﺦ ﻞ إﻧﺳﺎن وﻧﻘطﺔ ارﺗﻛﺎزﻩ وﻏﺎﯾﺗﻪ ﻫﻲ ﺑﯾدOﺔ ﺗﺎر#ﺄن ﺑدا
ّ

 ﺄن ارادة ﷲ اﻟواﺣد واﻟﻣﺛﻠث،ﺔ##ﺔ ﺎﺛوﻟ#ﻣﺎﻧ#ﻘﺔ ا# ﺣﻘ،ً ﯾﺟب إذن أن ﻧؤﻣن إﻣﺎﻧﺎً راﺳﺧﺎ14
.ﺎﻣﺗﻪ#ﺗﺟﺳد اﺑن ﷲ وﻣوﺗﻪ وﻗ
ّ وﺗﻣت ﻣرة واﺣدة ﻓﻲ
ّ ﺳر
ّ ﺔ اﻟﺷﺎﻣﻠﺔ ﻗد ظﻬرت#م اﻟﺧﻼﺻ#اﻷﻗﺎﻧ
 ﻋﻧدﻣﺎ ﯾﺗﺄﻣﻞ ﺑوﺟود،ﺳﺔ اﻟﻼﻫوت اﻟﻣﻌﺎﺻر# ﺗدﻋو اﻟﻛﻧ،ﻣﺎﻧﻲ#إﻧطﻼﻗﺎ ﻣن ﻫذا اﻟﻣﻌطﻰ اﻹ

ً
ّ
Bearing in mind this article of faith, theology today, in its reflection on the
existence of other religious experiences and on their meaning in God's ﺎﻧﺎت# ﻟﻛﻲ ﯾﺗﻔﺣص وﺟوﻩ وﻋﻧﺎﺻر ﻫذﻩ اﻟد، اﻟﺧﻼﺻﻲq l وﻣﻌﻧﺎﻫﺎ ﻓﻲ ﻣﺧطMﺔ أﺧر#ﺧﺑرات دﯾﻧ
ّ
salvific plan, is invited to explore if and in what way the historical figures
 ﷲ اﻟﺧﻼﺻﻲ؟ ﯾﻒ؟ ﻓﺎﻟﺣث اﻟﻼﻫوﺗﻲ ﯾﺟد ﻓﻲ ﻫذا اﻟﺗﻔﯾرl ﻫﻞ ﺗدﺧﻞ ﻓﻲ ﻣﺧط:ﺔ#اﻹﯾﺟﺎﺑ
and positive elements of these religions may fall within the divine plan of
ّ
salvation. In this undertaking, theological research has a vast field of work
ﺎﻧﻲ اﻟﺛﺎﻧﻲ ان#أﻛد اﻟﻣﺟﻣﻊ اﻟﻔﺎﺗ
ّ  وﻗد.ﺔ#ﺣﻘﻼً واﺳﻌﺎً ﻣن اﻟﻌﻣﻞ ﺗﺣت إﺷراف اﻟﺳﻠطﺔ اﻟﻛﻧﺳ
under the guidance of the Church's Magisterium. The Second Vatican
 ﻋﻠﻰ اﻟﺗﻌﺎون اﻟﻣﺗﻧوع واﻟﻣﺷﺗركN ﺗﺣث اﻟﺧﻼﺋM ﺑﻞ ﺎﻷﺣر،دة ﻻ ﺗﻣﻧﻊO»وﺳﺎطﺔ اﻟﻣﺧّﻠص اﻟﻔر
Council, in fact, has stated that: “the unique mediation of the Redeemer
does not exclude, but rather gives rise to a manifold cooperation which is
44
ﺗظﻞ
ّ ﺢ ﻣﺿﻣون ﻫذﻩ اﻟوﺳﺎطﺔ ﺎﻟﻣﺷﺎرﺔ اﻟﺗﻲ ﯾﺟب أن# ﯾﺟب ﺗوﺿ. «اﻟﻧﺎﻊ ﻣن ﻣﺻدر واﺣد
but a participation in this one source”.43 The content of this participated
mediation should be explored more deeply, but must remain always
 ﻣن أﺷﺎل وﻧظمM »ذﻟك ﻻ ﯾﻧﻔﻲ اﺳﻬﺎم وﺳﺎطﺎت أﺧر:ﺢ اﻟوﺣﯾدة#ﻣوﺟﻬﺔ ﻧﺣو وﺳﺎطﺔ اﻟﻣﺳ
consistent with the principle of Christ's unique mediation: “Although
ﺔ ﻣﻌﻬﺎ أوO وﻻ ﯾﺟوز اﻋﺗﺎرﻫﺎ ﻣﺗواز،ﺢ#ﻣﺗﻬﺎ إﻻّ ﺎﻟﻣﺳ# وﻟﻛن ﻫذﻩ ﻻ ﺗﺳﺗﻣد ﻣﻌﻧﺎﻫﺎ وﻗ.ﻣﺧﺗﻠﻔﺔ
participated forms of mediation of different kinds and degrees are not
excluded, they acquire meaning and value only from Christ's own ﺢ اﻟوﺣﯾدة# ﻓﺎﻟﺣﻠول اﻟﺗﻲ ﺗﺗﻛﻠم ﻋﻠﻰ ﻋﻣﻞ إﻟﻬﻲ ﺧﻼﺻﻲ ﺧﺎرﺟﺎ ﻋن وﺳﺎطﺔ اﻟﻣﺳ.45«ﻣﻣﻠﺔ ﻟﻬﺎ
ّ
ً
ّ
mediation, and they cannot be understood as parallel or complementary
44
.ﻲ#ﺣﻲ اﻟﻛﺎﺛوﻟ#ﻣﺎن اﻟﻣﺳ#ﻫﻲ إذن ﻣﻧﺎﻗﺿﺔ ﻟﻺ
to his”. Hence, those solutions that propose a salvific action of God
beyond the unique mediation of Christ would be contrary to Christian and
Catholic faith.
15. Not infrequently it is proposed that theology should avoid the use of
terms like “unicity”, “universality”, and “absoluteness”, which give the
impression of excessive emphasis on the significance and value of the
salvific event of Jesus Christ in relation to other religions. In reality,
however, such language is simply being faithful to revelation, since it
represents a development of the sources of the faith themselves. From
the beginning, the community of believers has recognized in Jesus a
salvific value such that he alone, as Son of God made man, crucified and
risen, by the mission received from the Father and in the power of the
Holy Spirit, bestows revelation (cf. Mt 11:27) and divine life (cf. Jn 1:12;

«Nﺔ« »ﻣطﻠ#ﺷﻣوﻟ
» ،«ﺔ#ﺗﺟﻧب ﺗﻌﺎﺑﯾر »وﺣداﻧ
ّ ، ﻓﻲ اﻟﻼﻫوت اﻟﻣﻌﺎﺻر،طﺎﻟﺑون#  ﺛﯾ اًر ﻣﺎ15
ّ
ﺢ اﻟﺧﻼﺻﻲ#ﺳوع اﻟﻣﺳ# ﻧﺻر أﻛﺛر ﻣن اﻟﻠزوم ﻋﻠﻰ ﻣﻌﻧﻰ ﺣدث
ّ ﻷﻧﻬﺎ ﺗﻌطﻲ اﻹﻧطﺎع أﻧﻧﺎ
،ﺔ ﻋن اﻷﻣﺎﻧﺔ ﻟﻠوﺣﻲ#ﺗﻌﺑر ﻓﻲ اﻟﻧﻬﺎ
ّ  ﻟﻛن ﻫذﻩ اﻟﻣﻔردات.Mﺎﻧﺎت اﻷﺧر#ﻣﺗﻪ ﺎﻟﻧﺳﺔ اﻟﻰ اﻟد#وﻗ
 ﻓﻲ اﻟواﻗﻊ ﺗﻌرّﻓت ﺟﻣﺎﻋﺔ اﻟﻣؤﻣﻧﯾن.ﻣﺎن ذاﺗﻬﺎ#ﻊ اﻹ#ﻷن ﻏﺎﯾﺗﻬﺎ ﻫو اﻟﺗوﺳﻊ اﻟﺻﺎدر ﻋن ﯾﻧﺎﺑ

ﺟﺳد
ﺔ#اﻟﺧﻼﺻ
ﺳوع# ﻗوة
ّ
ّ
ّ ﻣﺎﺷرة ﻋﻠﻰ
ّ  ﻟﻛوﻧﻪ اﺑن ﷲ اﻟﻣﺗ، ﻫو وﺣدﻩ، ﺑﻬذﻩ اﻟﻘوة.اﻟﻣﻣﯾزة
-25/5 ؛12/1 ﺔ )ﯾو#ﺎة اﻷﺑد#( واﻟﺣ27/11 ﻌطﻲ اﻟوﺣﻲ )ﻣﺗﻰ# ،واﻟﻣﺻﻠوب واﻟﻘﺎﺋم ﻣن اﻟﻣوت

5:25-26; 17:2) to all humanity and to every person.

In this sense, one can and must say that Jesus Christ has a significance
and a value for the human race and its history, which are unique and
singular, proper to him alone, exclusive, universal, and absolute. Jesus is,
in fact, the Word of God made man for the salvation of all. In expressing
this consciousness of faith, the Second Vatican Council teaches: “The
Word of God, through whom all things were made, was made flesh, so
that as perfect man he could save all men and sum up all things in
himself. The Lord is the goal of human history, the focal point of the
desires of history and civilization, the centre of mankind, the joy of all
hearts, and the fulfilment of all aspirations. It is he whom the Father
raised from the dead, exalted and placed at his right hand, constituting
him judge of the living and the dead”.45 “It is precisely this uniqueness of
Christ which gives him an absolute and universal significance whereby,
while belonging to history, he remains history's centre and goal: ‘I am the
Alpha and the Omega, the first and the last, the beginning and the end'
(Rev 22:13)”.46

IV. UNICITY AND UNITY OF THE CHURCH
16. The Lord Jesus, the only Saviour, did not only establish a simple
community of disciples, but constituted the Church as a salvific
mystery: he himself is in the Church and the Church is in him
(cf. Jn 15:1ff.; Gal 3:28; Eph 4:15-16; Acts 9:5). Therefore, the fullness
of Christ's salvific mystery belongs also to the Church, inseparably united
to her Lord. Indeed, Jesus Christ continues his presence and his work of
salvation in the Church and by means of the Church (cf.Col 1:2427),47 which is his body (cf. 1 Cor 12:12-13, 27; Col 1:18).48 And thus,
just as the head and members of a living body, though not identical, are
inseparable, so too Christ and the Church can neither be confused nor
separated, and constitute a single “whole Christ”.49 This same
inseparability is also expressed in the New Testament by the analogy of
the Church as theBride of Christ (cf. 2 Cor 11:2; Eph 5:25-

.وﻘوة اﻟروح اﻟﻘدس
ّ  وذﻟك ﺎﻟرﺳﺎﻟﺔ اﻟﺗﻲ ﻟﻪ ﻣن اﻵب،ﻌﺎً وﻟﻛﻞ واﺣد#( ﻟﻠﻧﺎس ﺟﻣ2/17 ؛26
دة ﻧﺣوOﺢ ﻣﻬﻣﺔ واﺣدة وﻓر#ﺳوع اﻟﻣﺳ# إن ﻟ: ﺑﻞ ﯾﺟب أن ﻧﻘول،ﻣﻧﻧﺎ اﻟﻘول# ،ﺑﻬذا اﻟﻣﻘدار
 ﺷﺎﻣﻠﺔ وﻣطﻠﻘﺔ ﻓﻬو ﻓﻲ اﻟواﻗﻊ، ﻣﺣﺻورة ﻪ، وﻫذﻩ اﻟﻣﻬﻣﺔ ﺧﺎﺻﺔ ﻪ:ﺧﻪO وﺗﺎرfاﻟﺟﻧس اﻟﺷر
 إذ ﺗﻠﻘﻰ ﻫذا اﻟوﻋﻲ،ﺎﻧﻲ اﻟﺛﺎﻧﻲ# واﻟﻣﺟﻣﻊ اﻟﻔﺎﺗ.ﻊ#ﻠﻣﺔ ﷲ اﻟﻣﺗﺟﺳد ﻣن أﺟﻞ ﺧﻼص اﻟﺟﻣ
 ﺻﺎر ﺟﺳداً ﻟﯾﺧّﻠص، ﻪ ﻞ ﺷﻲء ُ ّونf اﻟذ، اﻹﻧﺳﺎن اﻟﻛﺎﻣﻞ، »إن ﻠﻣﺔ ﷲ:ﻌﻠّم# ،ﻣﺎﻧﻲ#اﻹ
 ﻫو اﻟﻧﻘطﺔ اﻟﺗﻲ،ﺦ اﻹﻧﺳﺎﻧﻲOﺔ اﻟﺗﺎر#ﺳوع ﻫو ﻧﻬﺎ#  واﻟرب،ﻪ#ﺟﻣﻊ ﻞ ﺷﻲء ﻓOﻊ اﻟﻧﺎس و#ﺟﻣ
ﻊ اﻟﻘﻠوب# ﻫو ﻓرح ﺟﻣ،f ﻫو ﻧﻘطﺔ ارﺗﻛﺎز اﻟﺟﻧس اﻟﺷر،ﺦ واﻟﺣﺿﺎرةOﺗﻠﺗﻘﻲ ﻓﯾﻬﺎ رﻏﺎت اﻟﺗﺎر
ﻣﯾﻧﻪ وﺟﻌﻠﻪ#  أﻗﺎﻣﻪ اﻵب ﻣن ﺑﯾن اﻷﻣوات وأﺟﻠﺳﻪ ﻋنf ﻫو اﻟذ.ﻘود ﺗوﻗﺎﻧﻬﺎ اﻟﻰ اﻟﻛﻣﺎل# ﻷﻧﻪ
N اﻟﻣطﻠMﺢ ﻫذا اﻟﻣد# ﯾؤﺗﻲ اﻟﻣﺳfد ﻫو اﻟذO »وﻫذا اﻟطﺎﻊ اﻟﻔر.46«ﺎء واﻷﻣوات#ﺎن اﻷﺣ#د
،ﺎء# »أﻧﺎ اﻷﻟﻒ واﻟ.ﺦ ﺎﻟذات وﻏﺎﯾﺗﻪOون ﻣرز اﻟﺗﺎر# ،ﺦO ﻣﻊ وﺟودﻩ ﻓﻲ اﻟﺗﺎر، ﻪfواﻟﺷﺎﻣﻞ اﻟذ
.47(13/22 ﺔ« )رؤ#ﺔ واﻟﻧﻬﺎ# اﻟﺑدا،اﻷول واﻵﺧر

 وﺣداﻧﺔ اﻟﻛﻧﺳﺔ ووﺣدﺗﻬﺎ-4
ﺳر
ّ ﺳﺔ# ﺑﻞ أﺳس ﻧ، ﺟﻣﺎﻋﺔ ﺗﻼﻣﯾذ ﻓﺣﺳب، اﻟﻣﺧّﻠص اﻟوﺣﯾد،ﺢ#ﻘم اﻟﺳﯾد اﻟﻣﺳ#  ﻟم16
؛ أع16-15/4 ؛ أف28/3 … ؛ ﻏﻞ1/15 ﻪ )ﯾو#ﺎ ﻓ#م ﻓﯾﻬﺎ وﻫﻲ ﺗﺣ# ﻓﻬو ذاﺗﻪ ﻣﻘ:ﻟﻠﺧﻼص
.ﺳﯾدﻫﺎ ﺑدون اﻧﻔﺻﺎل
ّ ﺳﺔ اﻟﻣﺗّﺣدة#ﺢ ﯾﺧص اﻟﻛﻧ# ذﻟك ﻓﻣﻞء اﻟﺳر اﻟﺧﻼﺻﻲ ﺎﻟﻣﺳ.(5/9
 اﻟﺗﻲ ﻫﻲ48(27-24/1 ﺳﺔ )ول#ﺳﺔ وﺎﻟﻛﻧ#ﺢ وﻋﻣﻠﻪ ﯾﺗواﺻﻼن ﻓﻲ اﻟﻛﻧ#ووﺟود اﻟﺧﻼص ﺎﻟﻣﺳ
 وﻣﺎ ان اﻟرأس واﻷﻋﺿﺎء ﻓﻲ اﻟﺟﺳد اﻟﺣﻲ ﻻ.49(18/1 ؛ ول27-13-12/12  ﻗو1) ﺟﺳدﻩ
ﺢ#ؤّﻟﻔﺎن ﻣﻌﺎً »اﻟﻣﺳOﻣﺗزﺟﺎن وﻻ ﯾﻧﻔﺻﻼن و# ﺳﺔ ﻻ#ﺢ واﻟﻛﻧ# ﻓﺎﻟﻣﺳ،ﯾﺗﻣﯾزان
ّ ﯾﻧﻔﺻﻼن ﺑﻞ
50
2) ﺢ#ﻌروس اﻟﻣﺳI ﺳﺔ#ﻪ اﻟﻛﻧ#ﻌﺑر ﻋﻧﻪ ﻓﻲ اﻟﻌﻬد اﻟﺟدﯾد ﺑﺗﺷﺑ
ّ #ُ  وﻋدم اﻹﻧﻔﺻﺎل ﻫذا. «اﻟﻛﺎﻣﻞ

.51(9-2/21 ؛ رؤ29-25/5 ؛ أف2/11 ﻗو

29; Rev 21:2,9).50
Therefore, in connection with the unicity and universality of the salvific
mediation of Jesus Christ, the unicity of the Church founded by him must
be firmly believed as a truth of Catholic faith. Just as there is one Christ,
so there exists a single body of Christ, a single Bride of Christ: “a single
Catholic and apostolic Church”.51 Furthermore, the promises of the Lord
that he would not abandon his Church (cf. Mt 16:18; 28:20) and that he
would guide her by his Spirit (cf. Jn 16:13) mean, according to Catholic
faith, that the unicity and the unity of the Church — like everything that
belongs to the Church's integrity — will never be lacking.52
The Catholic faithful are required to profess that there is an historical
continuity — rooted in the apostolic succession53 — between the Church
founded by Christ and the Catholic Church: “This is the single Church of
Christ... which our Saviour, after his resurrection, entrusted to Peter's
pastoral care (cf. Jn 21:17), commissioning him and the other Apostles to
extend and rule her (cf. Mt 28:18ff.), erected for all ages as ‘the pillar and
mainstay of the truth' (1 Tim3:15). This Church, constituted and
organized as a society in the present world, subsists in [subsistit in] the
Catholic Church, governed by the Successor of Peter and by the Bishops
in communion with him”.54 With the expression subsistit in, the Second
Vatican Council sought to harmonize two doctrinal statements: on the one
hand, that the Church of Christ, despite the divisions which exist among
Christians, continues to exist fully only in the Catholic Church, and on the
other hand, that “outside of her structure, many elements can be found of
sanctification and truth”,55 that is, in those Churches and ecclesial
communities which are not yet in full communion with the Catholic
Church.56 But with respect to these, it needs to be stated that “they derive
their efficacy from the very fullness of grace and truth entrusted to the
Catholic Church”.57
17. Therefore, there exists a single Church of Christ, which subsists in the
Catholic Church, governed by the Successor of Peter and by the Bishops
in communion with him.58 The Churches which, while not existing in
perfect communion with the Catholic Church, remain united to her by
means of the closest bonds, that is, by apostolic succession and a valid
Eucharist, are true particular Churches.59 Therefore, the Church of Christ

ً ﯾﺟب أن ﻧؤﻣن إﻣﺎﻧﺎً وطﯾدا،ﺔ#ﺢ اﻟﺧﻼﺻ#ﺳوع اﻟﻣﺳ# ﺔ وﺳﺎطﺔ#ﺔ وﺷﻣوﻟ# وﻧظ اًر ﻟوﺣداﻧ،ﻟذﻟك
،ﺢ واﺣد# وﻣﺎ ان ﻫﻧﺎك ﻣﺳ.ﺔ##ﺔ ﺎﺛوﻟ#ﻣﺎﻧ#ﻘﺔ إ#ﺢ ﻫﻲ ﺣﻘ#ﺳﺔ اﻟﺗﻲ أﺳﺳﻬﺎ اﻟﻣﺳ#ﺄن وﺣدة اﻟﻛﻧ
ّ ﺛم ان ﻣواﻋﯾد اﻟرب ﺄﻻ.52«ﺔ#ﺔ رﺳوﻟ##ﺳﺔ واﺣدة ﺎﺛوﻟ# »ﻧ:ﻓﻠﻪ ﺟﺳد واﺣد وﻋروس واﺣدة
 ﺣﺳب،ﺗﺗﺿﻣن
(13/16 ﻘودﻫﺎ ﺑروﺣﻪ )ﯾو# ( وﺄن20/28 ؛18/16 ﺳﺗﻪ )ﻣﺗﻰ#ﯾﺗرك ﻧ
ّ
.53ً ﻟن ُﺗﻠﻘﻰ أﺑدا،ﺳﺔ# ﻣﺎل اﻟﻛﻧN وﻞ ﻣﺎ ﯾﺗﻌّﻠ،ﺔ واﻟوﺣدة# ان اﻟوﺣداﻧ،ﻲ#ﻣﺎن اﻟﻛﺎﺛوﻟ#اﻹ
 ﻣن.54ﺎً – ﻣرﺗﻛ اًز ﻋﻠﻰ اﻟﺗﺳﻠﺳﻞ اﻟرﺳوﻟﻲ#ﺧOﻋﻠﻰ اﻟﻣؤﻣﻧﯾن أن ﻌﺗرﻓوا ﺄن ﻫﻧﺎك ﺗواﺻﻼً ﺗﺎر
ﺢ ﻟواﺣدة ]…[ اﻟﺗﻲ ﺳّﻠﻣﻬﺎ#ﺳﺔ اﻟﻣﺳ# »ﻫذﻩ ﻫﻲ ﻧ:ﺔ##ﺳﺔ اﻟﻛﺎﺛوﻟ#ﺳﺔ اﻟﺗﻲ أﺳﺳﻬﺎ اﻟﻰ اﻟﻛﻧ#اﻟﻛﻧ
ﻪ ٕواﻟﻰ ﺳﺎﺋر اﻟرﺳﻞ#( وأوﻞ أﻣرﻫﺎ اﻟ17/21 ون راﻋﯾﻬﺎ )ﯾو#ﺎﻣﺗﻪ اﻟﻰ طرس ﻟ#ﻣﺧّﻠﺻﻧﺎ ﻌد ﻗ
م# ﺗ1)  وﻗﺎﻋدﺗﻪN…( واﻟﺗﻲ أﻗﺎﻣﻬﺎ دوﻣﺎً ﻋﻣود اﻟﺣ18/28 ﺳوﺳوﻫﺎ )ﻣﺗﻰ#ﻲ ﯾﻧﺷروﻫﺎ و
ﺔ##ﺳﺔ اﻟﻛﺎﺛوﻟ#ﺳﺔ اﻟﻣؤﺳﺳﺔ واﻟﻣﻧظﻣﺔ ﻣﺟﺗﻣﻊ ﻓﻲ ﻫذا اﻟﻌﺎﻟم ﻗﺎﺋﻣﺔ ﻓﻲ اﻟﻛﻧ# ﻫذﻩ اﻟﻛﻧ.(15/3
ﺳﺔ# ﺑﻬذا اﻟﻛﻼم )ﻗﺎﺋﻣﺔ ﻓﻲ اﻟﻛﻧ.55«ﻔﺔ طرس واﻷﺳﺎﻗﻔﺔ اﻟﻣﺗّﺣدون ﻣﻌﻪ ﺎﻟﺷرﺔ#ﺳوﺳﻬﺎ ﺧﻠ#ﻟ
 إﻧﻪ ﺎﻟرﻏم ﻣن، ﻣن ﺟﻬﺔ:ﻘﺗﯾن ﻋﻘﺎﺋدﯾﺗﯾن#ﻌﻠن ﺣﻘ# ﺎﻧﻲ اﻟﺛﺎﻧﻲ أن# أراد اﻟﻣﺟﻣﻊ اﻟﻔﺎﺗ،(ﺔ##اﻟﻛﺎﺛوﻟ
ﺔ وﺣدﻫﺎ؛ ﻣن ﺟﻬﺔ##ﺳﺔ اﻟﻛﺎﺛوﻟ#ﺢ ﻗﺎﺋﻣﺔ ﺑﺗﻣﺎﻣﻬﺎ ﻓﻲ اﻟﻛﻧ#ﺳﺔ اﻟﻣﺳ#ﺣﯾﯾن ﺗﻘﻰ ﻧ#اﻧﻘﺳﺎم اﻟﻣﺳ
 ﻓﻲ اﻟﻛﻧﺎﺋسf أ56«ﻘﺔ ﺧﺎرج ﻫذﻩ اﻷطر#ﺎة اﻟﻧﻌﻣﺔ واﻟﺣﻘ# »ﻫﻧﺎك ﻋﻧﺎﺻر ﻋدﯾدة ﻟﺣ،ﺔ#ﺛﺎﻧ
 ﻟﻛـن ﯾﺟب.57ﺔ##ﺔ اﻟﺗﻲ ﻻ ﺗﻧﻌم ﻌد ﺎﻟﺷرﺔ اﻟﻛﺎﻣﻠﺔ ﻣﻊ اﻟﻛﻧﯾـﺳﺔ اﻟﻛﺎﺛوﻟ#واﻟﺟﻣﺎﻋﺎت اﻟﻛﻧﺳ
fﻘﺔ اﻟذ# ان »ﻗوﺗﻬﺎ ﺗﻧﻊ ﻣن ﻣﺎل اﻟﻧﻌﻣﺔ واﻟﺣﻘ، ﺎﻟﻧﺳﺔ إﻟﻰ ﻫذﻩ اﻟﻛﻧﺎﺋس واﻟﺟﻣﺎﻋﺎت،اﻟﺗﺄﻛﯾـد
.58«ﺔ##ﺳﺔ اﻟﻛﺎﺛوﻟ#أوﻞ اﻟﻰ اﻟﻛﻧ
ﺳوﺳﻬﺎ طرس# ﺔ اﻟﺗﻲ##ﺳﺔ اﻟﻛﺎﺛوﻟ#ﺢ ﻧﺟدﻫﺎ ﻓﻲ اﻟﻛﻧ#ﺳﺔ واﺣدة ﻟﻠﻣﺳ# ﻫﻧﺎك إذن ﻧ17
ﺎطﺎتaﺔ ﺑر##ﺳﺔ اﻟﻛﺎﺛوﻟ# واﻟﻛﻧﺎﺋس اﻟﺗﻲ ﺗﻘﻰ ﻣﺗﺣدة ﺎﻟﻛﻧ.59واﻷﺳﺎﻗﻔﺔ اﻟﻣﺗﺣدون ﻣﻌﻪ ﺎﻟﺷرﺔ
 ﻫﻲ ﻧﺎﺋس، وان ﻟم ﺗﻛن ﺷرﺔ ﺎﻣﻠﺔ ﻣﻌﻬﺎ،ﺣﺔ#ﺎ اﻟﺻﺣ# ﺎﻟﺗﺳﻠﺳﻞ اﻟرﺳوﻟﻲ واﻹﻓﺧﺎرﺳﺗ،ﻣﺔ#ﺣﻣ
ﺎب اﻟﺷراﻛﺔ#ﺢ ﺣﺎﺿرة وﻓﺎﻋﻠﺔ ﻓﻲ ﻫذﻩ اﻟﻛﻧﺎﺋس ﺎﻟرﻏم ﻣن ﻏ#ﺳﺔ اﻟﻣﺳ# ﻟذا ﻓﻧ.60ﺔ#ﻘ#ﺧﺎﺻﺔ ﺣﻘ

is present and operative also in these Churches, even though they lack full
communion with the Catholic Church, since they do not accept the
Catholic doctrine of the Primacy, which, according to the will of God, the
Bishop of Rome objectively has and exercises over the entire Church.60

ﺔ طرس#ﺔ اﻟﻘﺎﺋﻠﺔ ﺄوﻟ##ﺔ اﻟﻧﺎﺗﺞ ﻋن ﻋدم ﻗﺑوﻟﻬم ﻟﻠﻌﻘﯾدة اﻟﻛﺎﺛوﻟ##ﺳﺔ اﻟﻛﺎﺛوﻟ#اﻟﻛﺎﻣﻠﺔ ﻣﻊ اﻟﻛﻧ

On the other hand, the ecclesial communities which have not preserved
the valid Episcopate and the genuine and integral substance of the
Eucharistic mystery,61 are not Churches in the proper sense; however,
those who are baptized in these communities are, by Baptism,
incorporated in Christ and thus are in a certain communion, albeit
imperfect, with the Church.62 Baptism in fact tends per se toward the full
development of life in Christ, through the integral profession of faith, the
Eucharist, and full communion in the Church.63

ﺣﺔ وﻻ ﻋﻠﻰ ﺟوﻫر#ﺔ اﻟﺻﺣ# ﺎﻷﺳﻘﻔw اﻟﺗﻲ ﻟم ﺗﺣﺗﻔ،ﺔ# ﻓﺎﻟﺟﻣﺎﻋﺎت اﻟﻛﻧﺳ،وﻋﻠﻰ اﻟﻌس

“The Christian faithful are therefore not permitted to imagine that the
Church of Christ is nothing more than a collection — divided, yet in some
way one — of Churches and ecclesial communities; nor are they free to
hold that today the Church of Christ nowhere really exists, and must be
considered only as a goal which all Churches and ecclesial communities
must strive to reach”.64 In fact, “the elements of this already-given Church
exist, joined together in their fullness in the Catholic Church and, without
this fullness, in the other communities”.65“Therefore, these separated
Churches and communities as such, though we believe they suffer from
defects, have by no means been deprived of significance and importance
in the mystery of salvation. For the spirit of Christ has not refrained from
using them as means of salvation which derive their efficacy from the very
fullness of grace and truth entrusted to the Catholic Church”.66
The lack of unity among Christians is certainly a wound for the Church;
not in the sense that she is deprived of her unity, but “in that it hinders
the complete fulfilment of her universality in history”.67

.61ﺔ#ﺳﺔ ﺟﻣﻌﺎء وﻓﻘﺎً ﻟﻺرادة اﻹﻟﻬ#اﻟﺗﻲ ﯾﻧﻌم ﺑﻬﺎ ﻓﻌﻼً ﺎﻟﻧﺳﺔ اﻟﻰ اﻟﻛﻧ
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ﺳر
ّ  وﻣﻊ ذﻟك ﻓﺎﻟذﯾن ﻗﺑﻠوا،ﺳت ﻧﺎﺋس ﺎﻟﻣﻌﻧﻰ اﻷﺻﻠﻲ# ﻟ،ﺎ اﻷﺻﯾﻞ واﻟﻛﺎﻣﻞ#اﻹﻓﺧﺎرﺳﺗ
ذات اﻟﻔﻌﻞ ﻫم ﻓﻲ ﺷراﻛﺔ وان ﻧﺎﻗﺻﺔaﺢ ﺎﻟﻌﻣﺎد و#اﻟﻌﻣﺎد ﻓﻲ ﻫذﻩ اﻟﺟﻣﺎﻋﺎت ﻫم ﻣﺗﺣدون ﺎﻟﻣﺳ

ﺢ وذﻟك ﺷﻬﺎدة ﺎﻣﻠﺔ#ﺎة ﻓﻲ اﻟﻣﺳ#ﺎر ﻣﻞء اﻟﺣ#إن اﻟﻌﻣﺎد ﻣوﺟﻪ أﺳﺎﺳﺎً اﻟﻰ اﺧﺗ.63ﺳﺔ#ﻣﻊ اﻟﻛﻧ
.64ﺳﺔ#ﺎ وﻣﻞء اﻟﺷراﻛﺔ ﻣﻊ اﻟﻛﻧ#ﻣﺎن وﺎﻹﻓﺧﺎرﺳﺗ#ﺎﻹ

 ﻟﻠﻣؤﻣﻧﯾن انNﺣ# »ﻟذا ﻓﻼ
 ﻧﻌم،ﺢ ﺟﻣﺎﻋﺔ ﻓﺣﺳب – ﻣﻧﻘﺳﻣﺔ ﻋﻠﻰ ذاﺗﻬﺎ#ﺳﺔ اﻟﻣﺳ#ﯾﺗﺻوروا ﻧ
ّ
 ﻟﻬم اﻟﻘول ﺄنNﺣ# ﺔ؛ ﻣﺎ ﻻ#ﻧﺳ
وﻟﻛﻧﻬﺎ ﻣﺣﺎﻓظﺔ ﻋﻠﻰ ﺷﻲء ﻣن اﻟوﺣدة – ﻧﺎﺋس وﺟﻣﺎﻋﺎت
ّ
ﺢ ﻟم ﺗﻌد ﻗﺎﺋﻣﺔ ﻓﻲ ﻣﺎن ﻣﺎ ﺣﯾث ﺗﺻﺢ ﻫدﻓﺎً ﯾﺟب اﻟﺣث ﻋﻧﻬﺎ ﻓﻲ ﻞ اﻟﻛﻧﺎﺋس#ﺳﺔ اﻟﻣﺳ#ﻧ

ﺳﺔ#ﺳﺔ اﻟﻣﻌﻠﻧﺔ ﺗﺗوّﻓر ﻣوﺣدة ﻓﻲ ﻣﺎﻟﻬﺎ ﻓﻲ اﻟﻛﻧ# وﻓﻌﻼً »ﻋﻧﺎﺻر ﺗﻠك اﻟﻛﻧ.65«ﻣﺷﺗرﺔ
 »وﺎﻟﺗﺎﻟﻲ ﻓﺎﻟﻛﻧﺎﺋس واﻟﺟﻣﺎﻋﺎت.66«Mدون ﻫذا اﻟﻛﻣﺎل ﻓﻲ اﻟﺟﻣﺎﻋﺎت اﻷﺧرa و،ﺔ##اﻟﻛﺎﺛوﻟ

ﺳر
ّ ﻣﺔ ﻓﻲ# ﻻ ﺗﺧﻠو أﺑداً ﻣن ﻣﻌﻧﻰ وﻗ، ﻣﻊ اﻧﻧﺎ ﻧﻌﺗﻘد اﻧﻬﺎ ﻣﺻﺎﺔ ﺑﺗﻠك اﻟﺷواﺋب،اﻟﻣﻧﻔﺻﻠﺔ ﻧﻔﺳﻬﺎ
ﺔ ﺗﻧﻊ ﻗوﺗﻬﺎ ﻣن ﻣﺎل#ﯾﺗﻣﻧﻊ ﻋن اﺳﺗﺧداﻣﻬﺎ ﻣﺛﺎﺔ وﺳﺎﺋﻞ ﺧﻼﺻ
ّ ﺢ ﻟم# ﻓروح اﻟﻣﺳ.اﻟﺧﻼص
.67«ﺔ##ﺳﺔ اﻟﻛﺎﺛوﻟ# أوﻞ اﻟﻰ اﻟﻛﻧfﻘﺔ اﻟذ#اﻟﻧﻌﻣﺔ واﻟﺣﻘ

 ﺑﻞ، ﻻ ﺣرﻣﺎن ﻣن وﺣدﺗﻬﺎ،ﺳﺔ#ﺣﯾﯾن ﻫو ﺟرح ﻟﻠﻛﻧ#ﻻ ﺷك ﻓﻲ ان ﻋدم اﻟوﺣدة ﺑﯾن اﻟﻣﺳ
.68«ﺦO ﺎﻣﻞ ﻟﺷﻣوﻟﯾﺗﻬﺎ ﻓﻲ اﻟﺗﺎرN ازاء ﺗﺣﻘﯾN»ﻌﺎﺋ

V. THE CHURCH:
KINGDOM OF GOD AND KINGDOM OF CHRIST

18. The mission of the Church is “to proclaim and establish among all
peoples the kingdom of Christ and of God, and she is on earth, the seed
and the beginning of that kingdom”.68 On the one hand, the Church is “a
sacrament — that is, sign and instrument of intimate union with God and
of unity of the entire human race”.69 She is therefore the sign and
instrument of the kingdom; she is called to announce and to establish the
kingdom. On the other hand, the Church is the “people gathered by the
unity of the Father, the Son and the Holy Spirit”;70 she is therefore “the
kingdom of Christ already present in mystery”71 and constitutes
its seed andbeginning. The kingdom of God, in fact, has an eschatological
dimension: it is a reality present in time, but its full realization will arrive
only with the completion or fulfilment of history.72
The meaning of the expressions kingdom of heaven, kingdom of God,
and kingdom of Christ in Sacred Scripture and the Fathers of the
Church, as well as in the documents of the Magisterium, is not always
exactly the same, nor is their relationship to the Church, which is a
mystery that cannot be totally contained by a human concept.
Therefore, there can be various theological explanations of these terms.
However, none of these possible explanations can deny or empty in any
way the intimate connection between Christ, the kingdom, and the
Church. In fact, the kingdom of God which we know from revelation,
“cannot be detached either from Christ or from the Church... If the
kingdom is separated from Jesus, it is no longer the kingdom of God
which he revealed. The result is a distortion of the meaning of the
kingdom, which runs the risk of being transformed into a purely human
or ideological goal and a distortion of the identity of Christ, who no
longer appears as the Lord to whom everything must one day be
subjected (cf. 1 Cor 15:27). Likewise, one may not separate the
kingdom from the Church. It is true that the Church is not an end unto
herself, since she is ordered toward the kingdom of God, of which she is
the seed, sign and instrument. Yet, while remaining distinct from Christ

 اﻟﻛﻧﺳﺔ-5
ﻣﻠﻛوت ﷲ وﻣﻠﻛوت اﻟﻣﺳﺢ
ِ ﺢ وﷲ ٕواﻧﺷﺎﺋﻪ ﺑﯾن اﻟﺷﻌوب#ﺳﺔ ﻫﻲ »اﻟﺗﺷﯾر ﻣﻠﻛوت اﻟﻣﺳ# رﺳﺎﻟﺔ اﻟﻛﻧ18
ﻠت زرع ﻫذا
ْ وﺟﻌ
ُ
 اﻟﻌﻼﻣﺔ واﻷداة ﻟﻠوﺣدةf أ،ﺳﺔ ﻫﻲ »اﻟﺳر# اﻟﻛﻧ، ﻣن ﺟﻬﺔ.69«دأﻩ ﻋﻠﻰ اﻷرضaاﻟﻣﻠﻛوت و
 ﻣدﻋوة ﻟﻠﺗﺷﯾر ﻪ: ﻓﻬﻲ إذن ﻋﻼﻣﺔ واداة ﻟﻠﻣﻠﻛوت.70« ّﻠﻪf وﻟوﺣدة اﻟﺟﻧس اﻟﺷرq ﻘﺔ ﻣﻊ#اﻟوﺛ
ﺳﺗﻣد وﺣدﺗﻪ ﻣن وﺣدة اﻵب واﻹﺑن واﻟروح# f ﻫﻲ »اﻟﺷﻌب اﻟذ،M ﻣن ﺟﻬﺔ أﺧر.ﺑﻧﺎﺋﻪaو
71
 ﻓﻣﻠﻛوت ﷲ.دؤﻩa إذ ﻫﻲ زرﻋﻪ و،72«ًﺎOﺳر
ّ ﺢ اﻟﺣﺎﺿر اﻵن#اﻟﻘدس« ؛ وﻫﻲ إذن »ﻣﻠﻛوت اﻟﻣﺳ

ﺦ أو ﻓﻲOﺔ اﻟﺗﺎر# ﺗﻣﺎﻣﺎً إﻻّ ﻓﻲ ﻧﻬﺎNﻘﺔ ﺣﺎﺿرة ﻓﻲ اﻟزﻣن ﻟن ﺗﺗﺣﻘ# »ﻫو ﺣﻘ: اﺳﺎﺗوﻟوﺟﻲNﻋﻣ

.73«ﻣﺎﻟﻪ
ﺔ ﻧﻘدر ان#ﺔ وﻻ ﻣن ﺷﻬﺎدة اﻵﺎء وﻻ ﻣن ﺗﺎﺎت اﻟﺳﻠطﺔ اﻟﻛﻧﺳ#ﻻ اﻧطﻼﻗﺎً ﻣن اﻟﻧﺻوص اﻟﻛﺗﺎﺑ
 ﻣﺎ.ﻧﺳﺗﻧﺗﺞ ﻣﻔﻬوﻣﺎً ذا ﻣﻌﻧﻰ واﺣد ﻻ ﻟﻣﻠﻛوت اﻟﺳﻣﺎوات وﻻ ﻟﻣﻠﻛوت ﷲ وﻻ ﻟﻣﻠﻛوت اﻟﻣﺳﺢ
 ﻪl#ﺣ# ﺳر ﻻ
ّ ًﺿﺎ#ﺳﺔ اﻟﺗﻲ ﻫﻲ ا#ﻊ ان ﻧﺳﺗﻧﺗﺞ ﻣﻌﻧﻰ واﺣداً ﻟﻌﻼﻗﺔ ﻞ ﻫذا ﺎﻟﻛﻧ#إﻧﻧﺎ ﻻ ﻧﺳﺗط
 إﻧﻣﺎ ﻻ ﯾوﺟد ﺷرح.ﺔ ﻣﺗﻌددة ﻣﻣﻧﺔ#ﺎ ﻫﻧﺎك ﺷروﺣﺎت ﻻﻫوﺗ# ﻓﺣول ﻫذﻩ اﻟﻘﺿﺎ.f ﻣدﻟول ﺷرfأ
، وﻓﻲ اﻟواﻗﻊ.ﺳﺔ#ﺢ واﻟﻣﻠﻛوت واﻟﻛﻧ#ﻣﺔ ﺑﯾن اﻟﻣﺳ#ﻣﻧﻪ أن ﯾرﻓض أو أن ﯾﻠﻐﻲ اﻟﻌﻼﻗﺔ اﻟﺣﻣ# واﺣد
.[…] ﺳﺔ#ﺢ وﻻ ﻋن اﻟﻛﻧ#ﻣن ﻓﺻﻠﻪ »ﻻ ﻋن اﻟﻣﺳ# »ان ﻣﻠﻛوت ﷲ ﻣﺎ ﻧﻌرﻓﻪ ﻣن اﻟوﺣﻲ« ﻻ
 أوﺣﺎﻩ ﻟﻧﺎ وﻧﺻﻞf ﻻ ﻧون أﺧذﻧﺎ ﺎﻹﻋﺗﺎر ﻣﻠﻛوت ﷲ اﻟذ،ﺳوع# ﻓﺈذا ﻣﺎ وﺿﻌﻧﺎ ﺟﺎﻧﺎً ﻣﻠﻛوت
ﺎً ﻻ أﻛﺛر وﻻ أﻗﻞ وﻧﻔﺳد#ﺎً أو اﯾدﯾوﻟوﺟOﺻﺢ ﻣوﺿوﻋﺎً ﺷر#  ﻗدfإﻟﻰ إﻓﺳﺎد ﻣﻌﻧﻰ اﻟﻣﻠﻛوت اﻟذ
 ﻗو1) ﻞ ﺷﻲء
ّ ﻌود ذاك#  ﻻfﺢ اﻟذ#ﺔ اﻟﻣﺳ#ﻫذا ﻫو
ّ  ﯾﺟب أن ﯾﺧﺿﻊ ﻟﻪfاﻟﺳﯾد اﻟذ
ﺔ#ﺳت ﻏﺎ#ﺳﺔ ﻟ#اﻟﻣؤد ان اﻟﻛﻧ
 ﻣن.ﺳﺔ#ﻣن اﻟﻔﺻﻞ ﺑﯾن اﻟﻣﻠﻛوت واﻟﻛﻧ#  ﻣﺎ اﻧﻪ ﻻ.(27/15
ّ
 وﻟﻛن ﻓﻲ ﺣﯾن ان.ﻓﻲ ذاﺗﻬﺎ ﺑﻞ ﻣوﺟﻬﺔ اﻟﻰ ﻣﻠﻛوت ﷲ ﻣن ﺣﯾث ﻫﻲ زرﻋﻪ وﻋﻼﻣﺗﻪ وأداﺗﻪ
.74 اﻧﻔﺻﺎمf ﻓﻬﻲ ﻣﻊ ذﻟك ﻣﺗﺣدة ﺑﻬﻣﺎ ﻣن دون أ،ﺢ واﻟﻣﻠﻛوت#ﺳﺔ ﻣﻣﯾزة ﻋن اﻟﻣﺳ#اﻟﻛﻧ

and the kingdom, the Church is indissolubly united to both”.73
19. To state the inseparable relationship between Christ and the kingdom
ﻌﻧﻲ ﻣطﻠﻘﺎً ان ﻣﻠﻛوت ﷲ – وان# ﺳﺔ واﻟﻣﻠﻛوت ﻻ ﺗﻧﻔﺻم ﻻ# ﻗوﻟﻧﺎ ان اﻟوﺣدة ﺑﯾن اﻟﻛﻧ19
is not to overlook the fact that the kingdom of God — even if considered
in its historical phase — is not identified with the Church in her visible and
.ﺳﺔ ﺎﺋﻧﺎً واﺣداً ﻓﻲ واﻗﻌﻪ اﻟﻣﻧظور واﻹﺟﺗﻣﺎﻋﻲ#ﺔ – ﯾؤّﻟﻒ ﻣﻊ اﻟﻛﻧ#ﺧOاﻋﺗﺑرﻧﺎﻩ ﻓﻲ ﻣرﺣﻠﺗﻪ اﻟﺗﺎر
social reality. In fact, “the action of Christ and the Spirit outside the
 ﻋﻠﯾﻧﺎ إذن أن.75«ﺳﺔ اﻟﻣﻧظورة#ﺢ واﻟروح اﻟﻘدس ﺧﺎرج ﺣدود اﻟﻛﻧ#ﯾﻧﻐﻲ أﻻّ ﻧﻧﺳﻰ »ﻓﻌﻞ اﻟﻣﺳ
Church's visible boundaries” must not be excluded.74 Therefore, one must
also bear in mind that “the kingdom is the concern of everyone: .ﻌززﻩ#ﺣوﻟﻪ و# f اﻟذfﺦ اﻟﺷرOﻌﻧﻲ اﻹﻋﺗراف ﺑزﺧم اﻟوﺟود اﻹﻟﻬﻲ ﻓﻲ اﻟﺗﺎر# ﻧﺗذر أن »اﻟﻣﻠﻛوت
ّ
ّ
individuals, society and the world. Working for the kingdom means
 ان، وﻠﻣﺔ.ر ﻣن اﻟﺷر ﺎﻓﺔ أﺷﺎﻟﻪOﻌﻧﻲ اﻟﻌﻣﻞ ﻓﻲ ﺳﺑﯾﻞ اﻟﺗﺣر# ﺎن اﻟﻣﻠﻛوت#إن ﺑﻧ
acknowledging and promoting God's activity, which is present in human
ّ ﻣﺎ
history and transforms it. Building the kingdom means working for
.76« ﻣﺧططﻪ ﻋﻠﻰ اﻟﺧﻼص ّﻠﯾﺗﻪNﻣﻠﻛوت ﷲ ﻫو إظﻬﺎر وﺗﺣﻘﯾ
liberation from evil in all its forms. In a word, the kingdom of God is the
manifestation and the realization of God's plan of salvation in all its
fullness”.75
In considering the relationship between the kingdom of God, the kingdom
ﻧﺗﺟﻧب
ّ  ﻋﻠﯾﻧﺎ ﺎﻟﺿرورة أن،ﺳﺔ#ﺢ واﻟﻛﻧ#ﻋﻧدﻣﺎ ﻧﻧظر اﻟﻰ اﻟﻌﻼﻗﺎت ﺑﯾن ﻣﻠﻛوت ﷲ وﻣﻠﻛوت اﻟﻣﺳ
of Christ, and the Church, it is necessary to avoid one-sided
accentuations, as is the case with those “conceptions which deliberately
وﺗﺣدد ذاﺗﻬﺎ وﺄﻧﻬﺎ
ﻎ#اﻟﺻ
ّ ﺗﺷدد ﻋن ﻗﺻد ﻋﻠﻰ اﻟﻣﻠﻛوت
ّ م اﻟﺗﻲ#ﺔ ﻣﺛﺎل ﻫذﻩ »اﻟﻣﻔﺎﻫ#اﻷﺣﺎد
ّ
emphasize the kingdom and which describe themselves as ‘kingdom
 ﺎﻟﺷﻬﺎدةlﺗﻔر ﺑذاﺗﻬﺎ ﺑﻞ ﺗﻬﺗم ﻓﻘ
ّ ﺳﺔ ﻻ# ﻓﻬﻲ ﺗُظﻬر ﺻورة ﻧ،«»ﻣرﺗﻛزة ﻋﻠﻰ اﻟﻣﻠﻛوت
centred.' They stress the image of a Church which is not concerned about
herself, but which is totally concerned with bearing witness to and serving ﺢ ﻫو »إﻧﺳﺎن ﻣن أﺟﻞ#ن« ﻣﺎ إن اﻟﻣﺳOﺳﺔ ﻣن أﺟﻞ اﻵﺧر#ﻘوﻟون اﻧﻬﺎ »ﻧ# .ﺧدﻣﺗﻪaﻟﻠﻣﻠﻛوت و
the kingdom. It is a ‘Church for others,' just as Christ is the ‘man for
 ﻏﺎﻟﺎً ﻣﺎ،ﺔ#ن« ]…[؛ ﺎﻹﺿﺎﻓﺔ اﻟﻰ اﻟﻣظﺎﻫر اﻹﯾﺟﺎﺑOاﻵﺧر
others'... Together with positive aspects, these conceptions often reveal .ﺔ#ﺳﻠﺑ
ّ م ﻣظﺎﻫر#ﺗﺗﺿﻣن ﻫذﻩ اﻟﻣﻔﺎﻫ
ّ
negative aspects as well. First, they are silent about Christ: the kingdom
ﻪ ﻣؤﺳس ﻋﻠﻰ »اﻹرﺗﻛﺎز# ﺗﺗﻛّﻠم ﻋﻠf ﻓﺎﻟﻣﻠﻛوت اﻟذ:ﺢ# إﻧﻬﺎ ﺗﻠزم اﻟﺻﻣت ﺎﻟﻧﺳﺔ اﻟﻰ اﻟﻣﺳ،ًأوﻻ
of which they speak is ‘theocentrically' based, since, according to them,
Christ cannot be understood by those who lack Christian faith, whereas
ﻣﺎن#ﺢ أوﻟﺋك اﻟذﯾن ﻻ ﯾﻧﻌﻣون ﺎﻹ#ﻔﻬم اﻟﻣﺳ# ﻣن أن# ﻘوﻟون – ﻻ# ﻋﻠﻰ ﷲ« إذ – ﻣﺎ
different peoples, cultures, and religions are capable of finding common
ﺔ#ﻘﺔ اﻹﻟﻬ#ﺎﻧﺎت اﻟﻣﺧﺗﻠﻔﺔ ﺗﻘدر أن ﺗﻠﺗﻘﻲ ﺣول اﻟﺣﻘ# ﺑﯾﻧﻣﺎ اﻟﺷﻌوب واﻟﺛﻘﺎﻓﺎت واﻟد،ﺣﻲ#اﻟﻣﺳ
ground in the one divine reality, by whatever name it is called. For the
same reason, they put great stress on the mystery of creation, which is  اﻟﻣﻧﻌس ﻓﻲ اﻟﺛﻘﺎﻓﺎتNﻔﺿّﻠون اﻟﻛﻼم ﻋﻠﻰ ﺳر اﻟﺧﻠ#  وﻟﻠﺳﺑب ذاﺗﻪ.اﻟواﺣدة ﻣﻬﻣﺎ ﺎﻧت ﺗﺳﻣﯾﺗﻬﺎ
ّ
reflected in the diversity of cultures and beliefs, but they keep silent about
، ﺎﻹﺿﺎﻓﺔ إﻟﻰ ان اﻟﻣﻠﻛوت.ﺳر اﻟﻔداء
the mystery of redemption. Furthermore, the kingdom, as they
ّ  إﻧﻣﺎ ﯾرﻓﺿون اﻟﻛﻼم ﻋﻠﻰ،اﻟﻣﺗﻧوﻋﺔ واﻟﻘﻧﺎﻋﺎت اﻟﻣﺧﺗﻠﻔﺔ
understand it, ends up either leaving very little room for the Church or
ردة ﻓﻌﻞ ﺿد »اﻹرﺗﻛﺎز
ّ  وذﻟك،أﻫﻣﯾﺗﻬﺎ
ّ ﺳﺔ او اﻟﺗﻘﻠﯾﻞ ﻣن#ش اﻟﻛﻧ# ﯾﻧﺗﻬﻲ ﺑﺗﻬﻣ،ﻓﻲ ﻣﻔﻬوﻣﻬم
undervaluing the Church in reaction to a presumed ‘ecclesiocentrism' of
the past and because they consider the Church herself only a sign, for  وﻋﻼﻣﺔ ﻻ ﺗﺧﻠوlﺳﺔ ﻌﻼﻣﺔ ﻓﻘ#ﻌﺗﺑرون اﻟﻛﻧ#  وﻷﻧﻬم،اﻧﻪ ﻣن اﻟﻣﺎﺿﻲ
ّ ﺳﺔ« اﻟﻣﻔﺗرض#ﻋﻠﻰ اﻟﻛﻧ
that matter a sign not without ambiguity”.76These theses are contrary to
ﻲ ﻷﻧﻬﺎ ﺗﻧر وﺣدة اﻟﻌﻼﻗﺔ ﺑﯾن#ﻣﺎن اﻟﻛﺎﺛوﻟ# ﻫذﻩ اﻟطروﺣﺎت ﻫﻲ ﺿد اﻹ.77«ﻣن اﻹﻟﺗﺎس
Catholic faith because they deny the unicity of the relationship which
Christ and the Church have with the kingdom of God.
.ﺔ#ﺳﺔ ﻣن ﺟﻬﺔ وﻣﻠﻛوت ﷲ ﻣن ﺟﻬﺔ ﺛﺎﻧ#ﺢ واﻟﻛﻧ#اﻟﻣﺳ

VI. THE CHURCH AND THE OTHER RELIGIONS IN RELATION TO
SALVATION

ﻣوﻗﻒ اﻟﻛﻧﺳﺔ واﻷدﺎن ﻣن اﻟﺧﻼص

–
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20. From what has been stated above, some points follow that are ﻘطﻌﻬﺎ#  اﻟﺗﻲ ﻋﻠﻰ ﻋﻠم اﻟﻼﻫوت أنNOﻔرض ﺿرورة ﻣراﺣﻞ ﻋﻠﻰ اﻟطر#  ﻣﺎ ذرﻧﺎﻩ ﺣﺗﻰ اﻵن20
necessary for theological reflection as it explores the relationship of the
.ﯾن اﻟﺧﻼصa وMﺎﻧﺎت اﻷﺧر#ﺳﺔ واﻟد#ﺢ اﻟﻌﻼﻗﺔ ﺑﯾن اﻟﻛﻧ#ﻟﺗوﺿ
Church and the other religions to salvation.
Above all else, it must be firmly believed that “the Church, a pilgrim now
ﺔOﺳﺔ ﻓﻲ ﻣﺳﯾرﺗﻬﺎ ﻋﻠﻰ اﻷرض ﺿرور#ﯾﺟب ﻗﺑﻞ ﻞ ﺷﻲء أن ﻧؤﻣن إﻣﺎﻧﺎً راﺳﺧﺎً ﺄن »ﻫذﻩ اﻟﻛﻧ
on earth, is necessary for salvation: the one Christ is the mediator and the
way of salvation; he is present to us in his body which is the Church. He
 وﻫو ﻧﻔﺳﻪ إذ.ﺳﺔ# اﻟﻛﻧf اﻟﺧﻼص وﻫو ﺣﺎﺿر ﻟﻧﺎ ﻓﻲ ﺟﺳدﻩ أl#ﺢ وﺣدﻩ وﺳ# ﻓﺎﻟﻣﺳ.ﻟﻠﺧﻼص
himself explicitly asserted the necessity of faith and baptism
أﻛد ﻟﻧﺎ ﻓﻲ اﻟوﻗت
ّ  ﻗد،(5/3 ؛ ﯾو16/16 ﻣﺎن واﻟﻌﻣﺎد )ﻣر#ﺢ اﻟﻌﺎرة ﻋﻠﻰ ﺿرورة اﻹOﺷدد ﺻر
ّ
(cf.Mk 16:16; Jn 3:5), and thereby affirmed at the same time the
necessity of the Church which men enter through baptism as through a
 ﻻ ﯾﺟب أن ﺗﺗﻌﺎرض.78« ﻫو اﻟﺎبfﺳﺔ اﻟﺗﻲ ﯾدﺧﻞ إﻟﯾﻬﺎ اﻟﻧﺎس ﺎﻟﻌﻣﺎد اﻟذ#ﻋﯾﻧﻪ ﺿرورة اﻟﻛﻧ
77
door”. This doctrine must not be set against the universal salvific will of
(؛ ﻟذا »ﻻ ﺑد ﻣن4/2 م# ﺗ1) ﺔ اﻟﺷﺎﻣﻠﺔ#ﻫذﻩ اﻟﻌﻘﯾدة ٕوارادة ﷲ اﻟﺧﻼﺻ
God (cf. 1 Tim 2:4); “it is necessary to keep these two truths together, ﻘﺗﯾن#اﻟﺗﻣﺳك ﺑﻬﺎﺗﯾن اﻟﺣﻘ
ّ
namely, the real possibility of salvation in Christ for all mankind and the
.79«ﺳﺔ ﻟﻠﺧﻼص#ﺢ ﻟﻠﻧﺎس أﺟﻣﻌﯾن وﺿرورة اﻟﻛﻧ#ﺔ اﻟﺧﻼص اﻟﺣﻘﺔ ﻓﻲ اﻟﻣﺳ# اﻣﺎﻧfأ
necessity of the Church for this salvation”.78

The Church is the “universal sacrament of salvation”,79 since, united
always in a mysterious way to the Saviour Jesus Christ, her Head, and
subordinated to him, she has, in God's plan, an indispensable relationship
with the salvation of every human being.80 For those who are not
formally and visibly members of the Church, “salvation in Christ is
accessible by virtue of a grace which, while having a mysterious
relationship to the Church, does not make them formally part of the
Church, but enlightens them in a way which is accommodated to their
spiritual and material situation. This grace comes from Christ; it is the
result of his sacrifice and is communicated by the Holy Spirit”;81 it has a
relationship with the Church, which “according to the plan of the Father,
has her origin in the mission of the Son and the Holy Spirit”.82

80
ﺳوع# وﻫﻲ ﻣرﺗطﺔ دوﻣﺎً ﺑ،ﺔ#ﺗﻌaو
ﺔOﺳر
ّ
ّ ﻘﺔO طر، إذ، «ﺳر اﻟﺧﻼص اﻟﺷﺎﻣﻞ
ّ ﺳﺔ ﻫﻲ#»اﻟﻛﻧ
.81 ﷲ ﻋﻼﻗﺔ ﻻ ﻏﻧﻰ ﻋﻧﻬﺎ ﺑﺧﻼص ﻞ اﻧﺳﺎنl ﻟﻬﺎ ﻓﻲ ﻣﺧط، ﻫو رأﺳﻬﺎfﺢ ﻣﺧّﻠﺻﻬﺎ اﻟذ#اﻟﻣﺳ

ﻣن# ﺢ# ﻓﺎﻟﺧﻼص ﺎﻟﻣﺳ،ﺣﺔ وﻣﻧظورةOﻘﺔ ﺻرOﺳﺔ طر#ﺳوا اﻋﺿﺎء اﻟﻛﻧ#ﺎﻟﻧﺳﺔ اﻟﻰ اﻟذﯾن ﻟ
ﻘﺔOﺎً ﺑﻞ ﺗﻧﯾرﻫم طر#ﺷﻠ
ّ  وﻟﻛﻧﻬﺎ ﻻ ﺗُدﺧﻠﻬم ﻓﯾﻬﺎ،ﺳﺔ#ﺔ ﺎﻟﻛﻧOّإدراﻛﻪ ﻔﺿﻞ ﻧﻌﻣﺔ ﻟﻬﺎ ﻋﻼﻗﺔ ﺳر
ﺣﺗﻪ#ﺢ وﻫﻲ ﺛﻣرة ذﺑ# وﻫذﻩ اﻟﻧﻌﻣﺔ ﺗﺄﺗﻲ ﻣن اﻟﻣﺳ.ﺎﺗﻲ#ﺔ وﻹطﺎرﻫم اﻟﺣ#اﻟروﺣ
ﻣﻼﺋﻣﺔ ﻟﺣﺎﻟﺗﻬم
ّ
ﺳﺔ اﻟﺗﻲ ﺗﺗﺟ ّذر ﻓﻲ رﺳﺎﻟﺔ اﻹﺑن ورﺳﺎﻟﺔ# وﻫﻲ ﻣرﺗطﺔ ﺎﻟﻛﻧ82«وﻣﻌطﺎة ﺑواﺳطﺔ اﻟروح اﻟﻘدس

.83«اﻟروح اﻟﻘدس وﻓﻘﺎً ﻟﻘﺻد ﷲ اﻵب

 ﻋﻠﻰ ﻏرار ﻧﻘﻞ ﻧﻌﻣﺔ ﷲ21
ًﻌطﯾﻬﺎ دوﻣﺎ#  ﻫذﻩ اﻟﻧﻌﻣﺔ اﻟﺗﻲ،ﺣﯾﯾن#ﺔ ﻋﻠﻰ ﻏﯾر اﻟﻣﺳ#اﻟﺧﻼﺻ
21. With respect to the way in which the salvific grace of God — which is
ّ
always given by means of Christ in the Spirit and has a mysterious
ﻌطﯾﻬﺎ# ﺎﻧﻲ اﻟﺛﺎﻧﻲ ﺎﻟﺗﺄﻛﯾد ﻋﻠﻰ ان ﷲ#ﺗﻔﻲ اﻟﻣﺟﻣﻊ اﻟﻔﺎﺗ# ،ﺳﺔ#ﺔ ﺎﻟﻛﻧOّاﻟروح اﻟﻘدس ﻌﻼﻗﺔ ﺳر
relationship to the Church — comes to individual non-Christians, the
84
ق
Second Vatican Council limited itself to the statement that God bestows it ﻧﺷﺟﻊ ﻫذا اﻟﻌﻣﻞ
ّ  ﻓﯾﺟب أن. ﻓﻲ ﻫذﻩ اﻟﻔرةNاﻟﺗﻌﻣ
ّ ﺣﺎول ﻋﻠم اﻟﻼﻫوت# و. «ﻌرﻓﻬﺎ ﻫو# »طر

“in ways known to himself”.83 Theologians are seeking to understand this
question more fully. Their work is to be encouraged, since it is certainly
useful for understanding better God's salvific plan and the ways in which it
is accomplished. However, from what has been stated above about the
mediation of Jesus Christ and the “unique and special relationship”84which
the Church has with the kingdom of God among men — which in
substance is the universal kingdom of Christ the Saviour — it is clear that
it would be contrary to the faith to consider the Church as one way of
salvation alongside those constituted by the other religions, seen as
complementary to the Church or substantially equivalent to her, even if
these are said to be converging with the Church toward the eschatological
kingdom of God.

 ﻣﻊ.ﻘﻬﺎ#ﺔ وﻷﺷﺎل ﺗﺣﻘ#اﻟﺧﻼﺻ
ﻘود ﺑدون ادﻧﻰ ﺷك إﻟﻰ ﻓﻬم أﻓﺿﻞ ﻟﻣﻘﺎﺻد ﷲ# اﻟﻼﻫوﺗﻲ إذ
ّ
85
«دة واﻟوﺣﯾدةOﺢ وﺣول »اﻟﻌﻼﻗﺔ اﻟﻔر#ﺳوع اﻟﻣﺳ#  وﻌد ﻞ ﻣﺎ ذرﻧﺎ إﻟﻰ اﻵن ﺣول وﺳﺎطﺔ،ذﻟك
ﺢ اﻟﻣﺧّﻠص اﻟﺷﺎﻣﻞ – اﻧﻪ# ﻫو أﺳﺎﺳﺎً ﻣﻠﻛوت اﻟﻣﺳfﺳﺔ وﻣﻠﻛوت ﷲ ﺑﯾن اﻟﻧﺎس – اﻟذ#ﺑﯾن اﻟﻛﻧ
ﻣﺎن# ﻫو ﻣﺿﺎد ﻟﻺMﻘﺎً ﻟﻠﺧﻼص ﻣن ﺑﯾن طرق أﺧر%ﺳﺔ طر#ﻣن اﻟواﺿﺢ ان اﻋﺗﺎر اﻟﻛﻧ
 ﺣﺗﻰ ٕوان ﺗﻼﻗت،ًﺎOﺳﺔ وﺣﺗﻰ ﻣﻌﺎدﻟﺔ ﻟﻬﺎ ﺟوﻫر#ﻣﻣﻠﺔ ﻟﻠﻛﻧ
ّ ﺎن آﻧذاك# إذ ﺗُﻌﺗﺑر اﻷد.ﻲ#اﻟﻛﺎﺛوﻟ
.ﺎﻫﺎ ﻓﻲ ﻣﻠﻛوت ﷲ اﻹﺳﺎﺗوﻟوﺟﻲ#ٕوا

ﺗدﯾن ﺗﺄﺗﻲ ﻣن ﷲ وﺗﻌرﺿﻬﺎ وﻫﻲ
Certainly, the various religious traditions contain and offer religious
ّ  ﻋﻠﻰ ﻋﻧﺎﺻرfﺔ اﻟﻣﺧﺗﻠﻔﺔ ﺗﺣﺗو#ﻻ ﺷك ان اﻟﺗﻘﺎﻟﯾد اﻟدﯾﻧ
elements which come from God,85 and which are part of what “the Spirit
.87«ﺎﻧﺎت#ﺦ اﻟﺷﻌوب وﻓﻲ اﻟﺛﻘﺎﻓﺎت واﻟدOﻌﻣﻠﻪ اﻟروح ﻓﻲ ﻗﻠوب اﻟﺷر وﻓﻲ ﺗﺎر#» ﻣﻣﺎ
ّ ﺗؤﻟﻒ ﻗﺳﻣﺎ
brings about in human hearts and in the history of peoples, in cultures,
ﻊ أن ﺗﻠﻌب دور# ﺗﺳﺗطMﺎﻧﺎت اﻷﺧر#أن ﻌض اﻟﺻﻠوات وﻌض اﻟطﻘوس ﻓﻲ اﻟد
and religions”.86 Indeed, some prayers and rituals of the other religions
ّ ًﺿﺎ#وﻻ ﺷك أ
may assume a role of preparation for the Gospel, in that they are
 ﻣﻊ.88ﺗﺷﺟﻊ ﻗﻠوب اﻟﻧﺎس ﻋﻠﻰ اﻹﻧﻔﺗﺎح ﻋﻠﻰ ﻋﻣﻞ ﷲ
ّ م# وﻧﻬﺎ ﻣﻧﺎﺳﺎت وﺗﻌﺎﻟ،إﻋداد ﻟﻺﻧﺟﯾﻞ
occasions or pedagogical helps in which the human heart is prompted to
be open to the action of God.87 One cannot attribute to these, however, a
ﺣدث ﻟﻸﺳرار# ﺔ ﺗﻌﻣﻞ ﺑذاﺗﻬﺎ ﻣﺎ#ﺔ ﺧﻼﺻ#ﺎً أو ﻓﻌﺎﻟ#ﻊ أن ﻧﻌزو اﻟﯾﻬﺎ أﺻﻼً إﻟﻬ#ذﻟك ﻻ ﻧﺳﺗط
divine origin or an ex opere operato salvific efficacy, which is proper to
89
the Christian sacraments.88 Furthermore, it cannot be overlooked that  ﻻ ﻧﻘدر أن ﻧﺟﻬﻞ ان ﻫﻧﺎك طﻘوﺳﺎً ﺗﻧﺟم ﻋن ﺧراﻓﺎت أو ﻋن أﺧطﺎء،ﺔ# ﻣن ﺟﻬﺔ ﺛﺎﻧ. ﺔ#ﺣ#اﻟﻣﺳ
other rituals, insofar as they depend on superstitions or other errors (cf. 1
.90 ﻋﺎﺋﻘﺎً ﻓﻲ وﺟﻪ اﻟﺧﻼصMﺗﻛون ﺎﻷﺣر
ّ (21-20/10  ﻗو1) ﻣﻣﺎﺛﻠﺔ
89
Cor 10:20-21), constitute an obstacle to salvation.
86

22. With the coming of the Saviour Jesus Christ, God has willed that the
ﺔOﺳﺔ أﻟﺗﻲ اﺳﺳﻬﺎ أداة ﺧﻼص ﻟﻠﺷر# أراد ﷲ أن ﺗﺻﺢ اﻟﻛﻧ،ﺢ اﻟﻣﺧّﻠص#ﺳوع اﻟﻣﺳ#  ﻣﺟﻲء22
Church founded by him be the instrument for the salvation of all humanity
(cf. Acts 17:30-31).90 This truth of faith does not lessen the sincere
ﺳﺔ اﻟﺻﺎدق#ﺔ ﻻ ﺗﻧّﻘص أﺑداً ﻣن اﺣﺗرام اﻟﻛﻧ#ﻣﺎﻧ#ﻘﺔ اﻹ# ﻫذﻩ اﻟﺣﻘ.91(31-30/17 ﺟﻣﻌﺎء )أع
respect which the Church has for the religions of the world, but at the
ﺔ اﻟﻼﻣﺎﻻة »اﻟﻣﺗﻌﺔ ﺑروح#ﺎً ذﻫﻧO ﺗﻧﻔﻲ ﺟذر، ﻓﻲ اﻟوﻗت ﻋﯾﻧﻪ، ﻟﻛن.ﺎﻧﺎت اﻟﻌﺎﻟم#ﻟد
same time, it rules out, in a radical way, that mentality of indifferentism ﺔ#ﺔ اﻟدﯾﻧ#اﻟﻧﺑو
ّ
“characterized by a religious relativism which leads to the belief that ‘one  ﻗﺑول اﻟﻧﻌﻣﺔMﺎﻧﺎت اﻷﺧر# واذا ﺻﺢ اﻧﻪ ﺎﺳﺗطﺎﻋﺔ أﺗﺎع اﻟد.92«ﺔ#ﺎن ﻣﺗﺳﺎو#اﻟﺗﻲ ﺗﻌﺗﺑر ﻞ اﻷد
ٕ
ّ
religion is as good as another'”.91 If it is true that the followers of other
،ﺔ#اﻹﻟﻬ
religions can receive divine grace, it is also certain thatobjectively ﺳﺔ ﺣﯾث# ﻓﻲ ﻓﻘر ﻣدﻗﻊ ﺎﻟﻧﺳﺔ ﻟﻠذﯾن داﺧﻞ اﻟﻛﻧ،ً ﻣوﺿوﻋﺎ،ﻓﺎﻷﺻﺢ ﻣن ذﻟك ﻫو اﻧﻬم
ّ
speaking they are in a gravely deficient situation in comparison with those
93
،أن ﻋظﻣﺔ وﺿﻌﻬم ﺗرﺟﻊ
ّ ﺳﺔ أن ﯾذروا# »ﻋﻠﻰ ﻞ أﺑﻧﺎء اﻟﻛﻧ. ﯾﻧﻌﻣون ﻣﻞء وﺳﺎﺋﻞ اﻟﺧﻼص
who, in the Church, have the fullness of the means of
salvation.92 However, “all the children of the Church should nevertheless ر
ًوا ﻣﻌﻬﺎ ﻓ اa إن ﻟم ﯾﺗﺟﺎو،ﺢ اﻟﺗﻲ# ﺑﻞ إﻟﻰ ﻧﻌﻣﺔ ﺧﺎﺻﺔ ﻣن اﻟﻣﺳ،ﺔ#ﻻ إﻟﻰ اﺳﺗﺣﻘﺎﻗﺎﺗﻬم اﻟﺷﺧﺻ
remember that their exalted condition results, not from their own merits,
ً وﻓﻘﺎ،ﺳﺔ# ﻧﻔﻬم ﻫذا ان اﻟﻛﻧ.94« اﺳﺗﺣﻘت ﻟﻬم ﻻ اﻟﺧﻼص ﺑﻞ دﯾﻧوﻧﺔ ﻋظﻣﻰ،ًوﻗوﻻً وﻓﻌﻼ
but from the grace of Christ. If they fail to respond in thought, word, and

deed to that grace, not only shall they not be saved, but they shall be
more severely judged”.93 One understands then that, following the Lord's
command (cf. Mt 28:19-20) and as a requirement of her love for all
people, the Church “proclaims and is in duty bound to proclaim without
fail, Christ who is the way, the truth, and the life (Jn 14:6). In him, in
whom God reconciled all things to himself (cf. 2 Cor 5:18-19), men find
the fullness of their religious life”.94

ﺗﺷر
ّ ﺟب ﻋﻠﯾﻬﺎ أنOﺗﺷر و
ّ ،( وﻟﻣﺎ ﺗﺗطﻠﻪ ﻣﺣﺑﺗﻧﺎ ﻟﻛﻞ اﻟﻧﺎس20-19/28 ﺎ اﻟرب )ﻣﺗﻰ#ﻟوﺻﺎ
ﺔ#ﺎة اﻟدﯾﻧ#ﻪ ﯾﺟد اﻟﻧﺎس ﻣﺎل اﻟﺣ#( ﻓ6/14 ﺎة« )ﯾو# واﻟﺣN واﻟﺣNO ﻫو »اﻟطرfﺢ اﻟذ#دوﻣﺎً ﺎﻟﻣﺳ
.95«وﻪ ﺻﺎﻟﺢ ﷲ ﻞ ﺷﻲء

 ﻋﻠﻰ ﻗوﺗﻪ وﺿرورﺗﻪ ﺎﻣﻠﺗﯾن« إذ، وﻓﻲ اﻟﺣوار اﻟدﯾﻧﻲ،ً اﻟرﺳوﻟﻲ اﻟﯾوم وداﺋﻣﺎO اﻟﻧﺷﺎwﺣﺎﻓ#»
In inter-religious dialogue as well, the mission ad gentes “today as always
95
retains its full force and necessity”. “Indeed, God ‘desires all men to be
ﻊ#د ﺧﻼص اﻟﺟﻣO إﻧﻪ ﯾر.(4/2 م# ﺗ1) «Nﺻﻠوا اﻟﻰ ﻣﻌرﻓﺔ اﻟﺣ# ﻊ وأن#د ﷲ ﺧﻼص اﻟﺟﻣO»ﯾر
saved and come to the knowledge of the truth' (1 Tim 2:4); that is, God
wills the salvation of everyone through the knowledge of the truth.
 ﻫم ﻣﻧذ اﻵن ﻋﻠﻰNﻌون إﻟﻬﺎم روح اﻟﺣ#ط#  اﻟذﯾن.N إن اﻟﺳﻼم ﻧﺟدﻩ ﻓﻲ اﻟﺣ.Nﻣﻌرﻓﺔ اﻟﺣ
Salvation is found in the truth. Those who obey the promptings of the
 أن ﺗﻣﺿﻲ اﻟﻰ ﻟﻘﺎء ﻫذﻩ،ﻘﺔ# اﻟﺗﻲ ُوﻠت اﻟﯾﻬﺎ ﻫذﻩ اﻟﺣﻘ،ﺳﺔ# اﻟﺧﻼص؛ إﻧﻣﺎ ﻋﻠﻰ اﻟﻛﻧNOطر
Spirit of truth are already on the way of salvation. But the Church, to
whom this truth has been entrusted, must go out to meet their desire, so ، واﻟﺣوار.97« ﻋﻠﯾﻬﺎ أن ﺗﻛون ﻣرﺳﻠﺔ، اﻟﺧﻼص اﻟﺷﺎﻣﻞl ﻓﻸﻧﻬﺎ ﺗؤﻣن ﻣﺧط.اﻟرﻏﺔ وﺗﻘدﻣﻬﺎ ﻟﻬم
ُ
as to bring them the truth. Because she believes in God's universal plan of
98
96
. ﺳﺔ ﻓﻲ رﺳﺎﻟﺗﻬﺎ إﻟﻰ اﻷﻣم# أﺣد أﻋﻣﺎل اﻟﻛﻧMس ﺳو# ﻟ،ﺔ# ﻫو ﺟزء ﻣن اﻟرﺳﺎﻟﺔ اﻹﻧﺟﯾﻠfاﻟذ
salvation, the Church must be missionary”. Inter-religious dialogue,
therefore, as part of her evangelizing mission, is just one of the actions of
س# وﻟ،نOﺔ ﺑﯾن اﻟﻣﺗﺣﺎور#ﺔ اﻟﻣﺗﺳﺎو# ﺗﻌﻧﻲ اﻟﻛراﻣﺔ اﻟﺷﺧﺻ، ﻟﻠﺣوارc اﻟﺗﻲ ﻫﻲ ﺷر،واﻟﻣﺳﺎواة
the Church in her mission ad gentes.97Equality, which is a presupposition
of inter-religious dialogue, refers to the equal personal dignity of the
ﯾن ﺳﺎﺋرaﺢ – اﻹﻟﻪ ذاﺗﻪ اﻟﻣﺗﺄﻧس – و#ﺳوع اﻟﻣﺳ# ﺧﺎﺻﺔ ﻻ اﻟﻣﺳﺎواة ﺑﯾنaاﻟﻣﺳﺎواة ﻓﻲ اﻟﻌﻘﯾدة و
parties in dialogue, not to doctrinal content, nor even less to the position
 ﺑدء أن ﺗﺷرfء ذM ﻋﻠﯾﻬﺎ ﺎد،99ﺔOّﺳﺔ اﻟﻣﻧﻘﺎدة ﺎﻟﻣﺣﺔ وﺎﺣﺗرام اﻟﺣر# واﻟﻛﻧ.ﺎﻧﺎت#ﻣؤﺳﺳﻲ اﻟد
of Jesus Christ — who is God himself made man — in relation to the
founders of the other religions. Indeed, the Church, guided by charity and
ﺢ#ﺳوع اﻟﻣﺳ# ﺎً وأن ﺗﻌﻠن ﺿرورة اﻹﻫﺗداء اﻟﻰ#ﻘﺔ اﻟﺗﻲ أوﺣﻲ ﺑﻬﺎ اﻟرب ﻧﻬﺎﺋ#ﻊ ﺎﻟﺣﻘ#اﻟﺟﻣ
respect for freedom,98 must be primarily committed to proclaiming to all
qﺷﺗرك اﻟﻣرء اﺷﺗراﻛﺎً ﺎﻣﻼً ﺎﻹﺗﺣﺎد ﺎ#  ﻟﻛﻲ،ﺳﺔ ﺎﻟﻌﻣﺎد وﺳﺎﺋر اﻷﺳرار#واﻹﻧﺗﻣﺎء اﻟﻰ اﻟﻛﻧ
people the truth definitively revealed by the Lord, and to announcing the
necessity of conversion to Jesus Christ and of adherence to the Church
ﻘّﻠﻞ ﻣن واﺟب# ﺔ اﻟﺷﺎﻣﻠﺔ ﻻ#اﻟﺗﺄﻛد ﻣن إرادة ﷲ اﻟﺧﻼﺻ
ّ ان
ّ  ﻣﺎ.اﻵب واﻹﺑن واﻟروح اﻟﻘدس
through Baptism and the other sacraments, in order to participate fully in
communion with God, the Father, Son and Holy Spirit. Thus, the certainty
. ﺑﻞ إﻧﻪ ﯾﻧﻣﻲ ﻫذا اﻟواﺟب،ﺢ#ﺳوع اﻟﻣﺳ# واﺳﺗﻌﺟﺎل اﻟﺗﺷﯾر ﺎﻟﺧﻼص واﻹﻫﺗداء إﻟﻰ اﻟرب
of the universal salvific will of God does not diminish, but rather increases
the duty and urgency of the proclamation of salvation and of conversion
to the Lord Jesus Christ.
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CONCLUSION
23. The intention of the present Declaration, in reiterating and clarifying
certain truths of the faith, has been to follow the example of the Apostle

ﺧﺎﺗﻣﺔ
 أن ﯾﺗﻊ ﻣﺛﻞ اﻟرﺳول ﺑوﻟس ﺗﺟﺎﻩ،ﻣﺎن# اﻹNﻌﻠن ﻣﺟدداً ﻌض ﺣﻘﺎﺋ#  ﻟﻛﻲ، أراد ﻫذا اﻹﻋﻼن23
 إزاء ﻌض اﻟطروﺣﺎت اﻟﻣﻌﻘدة ﺑﻞ.(3/15  ﻗو1) « »ﻟﻘد ﺳّﻠﻣﺗﻛم أوﻻً ﻣﺎ ﺗﺳّﻠﻣﺗﻪ أﻧﺎ:أﻫﻞ ﻗورﻧﺗس

Paul, who wrote to the faithful of Corinth: “I handed on to you as of first
importance what I myself received” (1 Cor 15:3). Faced with certain
problematic and even erroneous propositions, theological reflection is
called to reconfirm the Church's faith and to give reasons for her hope in a
way that is convincing and effective.
In treating the question of the true religion, the Fathers of the Second
Vatican Council taught: “We believe that this one true religion continues
to exist in the Catholic and Apostolic Church, to which the Lord Jesus
entrusted the task of spreading it among all people. Thus, he said to the
Apostles: ‘Go therefore and make disciples of all nations baptizing them in
the name of the Father and of the Son and of the Holy Spirit, teaching
them to observe all that I have commanded you' (Mt 28: 19-20).
Especially in those things that concern God and his Church, all persons are
required to seek the truth, and when they come to know it, to embrace it
and hold fast to it”.99

.ﺔ#وﻓﻌﺎﻟ
ر رﺟﺎﺋﻬﺎ ﻘﻧﺎﻋﺔOﺳﺔ ٕواﻟﻰ ﺗﺑر#ﻣﺎن اﻟﻛﻧ# اﻟﺗﻔﯾر اﻟﻼﻫوﺗﻲ ﻣدﻋو إﻟﻰ ﺗﺛﺑﯾت إ،اﻟﺧﺎطﺋﺔ
ّ
ﺎﻧﺔ اﻟﺣﻘﺔ# »ان ﻫذﻩ اﻟد:ﺎﻧﻲ اﻟﺛﺎﻧﻲ#ﯾؤد آﺎء اﻟﻣﺟﻣﻊ اﻟﻔﺎﺗ
ّ ، اﻟوﺣﯾدة،ﺔ#ﻘ#ﺎﻧﺔ اﻟﺣﻘ# ﺎﻟدNﻣﺎ ﯾﺗﻌّﻠ
ﺳوع ﻓﻲ ﻣﻬﻣﺔ ﻧﺷرﻫﺎ ﻋﻠﻰ# ﺔ اﻟﺗﻲ ﻋﻬد إﻟﯾﻬﺎ اﻟرب#ﺔ اﻟرﺳوﻟ##ﺳﺔ اﻟﻛﺎﺛوﻟ#اﻟوﺣﯾدة ﻗﺎﺋﻣﺔ ﻓﻲ اﻟﻛﻧ

 »اذﻫﺑوا وﺗﻠﻣذوا ﻞ اﻷﻣم وﻋﻣدوﻫم ﺎﺳم اﻵب واﻹﺑن واﻟروح اﻟﻘدس:ﻞ اﻟﺷر ﻋﻧدﻣﺎ ﻗﺎل ﻟرﺳﻠﻪ
 ﻓﻌﻠﻰ ﻞ اﻟﻧﺎس ان ﯾﺣﺛوا ﻋن.20-19/28 ﺣﻔظوا ﻞ ﻣﺎ أوﺻﯾﺗﻛم ﻪ« )ﻣﺗﻰ# وﻋّﻠﻣوﻫم أن
.100«ﺳﺗﻪ# وﻧq ﺎNﻣﺎ ﺗﻠك اﻟﺗﻲ ﺗﺗﻌّﻠ#ﻻﺳ
ّ ،ﺣﺎﻓظوا ﻋﻠﯾﻬﺎ# و،ﻌﺗﻧﻘوﻧﻬﺎ إذا ﻣﺎ ﻋرﻓوﻫﺎ#ﻘﺔ و#اﻟﺣﻘ

The revelation of Christ will continue to be “the true lodestar” 100 in history
:ﺔ ﺟﻣﻌﺎءO اﻟﺷر101« ﻋﻠﻰ ﻧورﻫﺎfﺔ اﻟﺗﻲ ﺗﻬد#ﻘ#ﺦ »اﻟﻧﺟﻣﺔ اﻟﺣﻘOﺢ ﻓﻲ اﻟﺗﺎر#ﯾﻘﻰ وﺣﻲ اﻟﻣﺳ
for all humanity: “The truth, which is Christ, imposes itself as an all102
ﺣﻲ ﯾﺗﺟﺎوز ﻞ#اﻟﺳر اﻟﻣﺳ
embracing authority”. 101 The Christian mystery, in fact, overcomes all
ّ  إن. « ﺗﻔرض ذاﺗﻬﺎ ﺳﻠطﺔ ﺷﺎﻣﻠﺔ،ﺢ# اﻟﺗﻲ ﻫﻲ اﻟﻣﺳ،ﻘﺔ#»اﻟﺣﻘ
barriers of time and space, and accomplishes the unity of the human
ﻊ# اﻟﺟﻣ، »ﻣن ﻣﺧﺗﻠﻒ اﻷﻣﻧﺔ واﻟﺗﻘﺎﻟﯾد:ﺔO وﺣدة اﻟﻌﺎﺋﻠﺔ اﻟﺷرNﺣﻘ#  ﻓﻬو،ﺣدود اﻟزﻣﺎن واﻟﻣﺎن
family: “From their different locations and traditions all are called in Christ
ﺳوع ﺣواﺟز اﻟﺗﻔرﻗﺔ# ﺢ اﻟﻰ اﻟﻣﺷﺎرﺔ ﻓﻲ وﺣدة أﺳرة أﺑﻧﺎء ﷲ ]…[ ﻟﻘد ﻫدم#ﻣدﻋوون ﻓﻲ اﻟﻣﺳ
to share in the unity of the family of God's children... Jesus destroys the
walls of division and creates unity in a new and unsurpassed way through ﻊ# ﺣﯾث ﺗﺳﺗطN ﻫذﻩ اﻟوﺣدة ﻫﻲ ﻣن اﻟﻌﻣ.ﺔ ﺎﻟﻣﺷﺎرﺔ ﻓﻲ ﺳرﻩ#ﻘﺔ ﻣﺑﺗﻛرة وراﻗO اﻟوﺣدة طرNوﺣﻘ
ّ
our sharing in his mystery. This unity is so deep that the Church can say
with Saint Paul: ‘You are no longer strangers and sojourners, but you are ﺳﯾن# ﺑﻞ أﻧﺗم ﻣن أﺑﻧﺎء وطن اﻟﻘد،ﺎء وﻻ ﻧزﻻءa »ﻟﺳﺗم ﻌد ﻏر:س ﺑوﻟس#ﺗردد ﻗول اﻟﻘد
ّ ﺳﺔ أن#اﻟﻛﻧ
102
103
saints and members of the household of God' (Eph 2:19)”.
(19/2 وﻣن أﻫﻞ ﺑﯾت ﷲ« )أف

The Sovereign Pontiff John Paul II, at the Audience of June 16, 2000,
granted to the undersigned Cardinal Prefect of the Congregation for the
Doctrine of the Faith, with sure knowledge and by his apostolic authority,
ratified and confirmed this Declaration, adopted in Plenary Session and
ordered its publication.

س ﻣﺟﻣﻊ اﻟﻌﻘﯾدة#ران ﻟرﺋO ﺣز16  أﻋطﺎﻩ ﻓﻲf ﻓﻲ اﻟﻣوﻋد اﻟذ،إن ﻗداﺳﺔ اﻟﺎﺎ ﯾوﺣﻧﺎ ﺑوﻟس اﻟﺛﺎﻧﻲ
ﺔ#ﺔ ﻋﻣوﻣ#أﻗرﻩ ﻓﻲ ﺟﻣﻌ
ّ  ﻋﻠﻰ ﻫذا اﻹﻋﻼن وN ﻗد واﻓ،ﺔ# ﺎﻣﻞ ﻋﻠﻣﻪ وﺳﻠطﺗﻪ اﻟرﺳوﻟ،ﻣﺎن#واﻹ
.ﻪ وأﻣر ﺑﻧﺷرﻩ#وﺻﺎدق ﻋﻠ

Rome, from the Offices of the Congregation for the Doctrine of the Faith,
August 6, 2000, the Feast of the Transfiguration of the Lord.

. ﯾوم ﻋﯾد ﺗﺟﻠﻲ اﻟرب،2000  آب6 ،ﻣﺎن# ﻣﻘر اﻟﻌﻘﯾدة اﻹ،روﻣﺎ
≅ JOSEPH Card. RATZINGER
Préfet

ﻧﻐرOﻒ رﺗزOاﻟﻛردﯾﻧﺎل ﺟوز
س#رﺋ

JOSEPH Card. RATZINGER

Prefect
TARCISIO BERTONE, S.D.B.

Archbishop Emeritus of Vercelli
Secretary
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.53  ﻋدد،ﺎﻹﻧﺟﯾﻞI ﺷﯾرI واﺟب اﻟﺗ، ارﺷﺎد رﺳوﻟﻲ، ﺑوﻟس اﻟﺳﺎدس.56-55  ﻋدد،) رﺳﺎﻟﺔ اﻟﻔﺎد، ﯾوﺣﻧﺎ ﺑوﻟس اﻟﺛﺎﻧﻲ1
.125 DH :  ﻗﺎﻧون اﻣﺎن ﻧﻘﺎ،ﺎ اﻟﻣﺳوﻧﻲ اﻷول#ﻘ# ﻣﺟﻣﻊ ﻧ1
.301 DH :  ﻗﺎﻧون اﻣﺎن ﺧﻠﻘﯾدوﻧﺎ،ﺎ اﻟﻣﺳوﻧﻲ# ﻣﺟﻣﻊ ﺧﻠﻘﯾدوﻧ1

(29) COUNCIL OF CHALCEDON, Symbolum Chalcedonense: DS 301.
.22  ﻋدد، ﻓرح ورﺟﺎء،ﺎﻧﻲ اﻟﺛﺎﻧﻲ# اﻟﻣﺟﻣﻊ اﻟﻣﺳوﻧﻲ اﻟﻔﺎﺗ1

(30) SECOND VATICAN COUNCIL, Pastoral Constitution Gaudium et spes, 22.
(31) JOHN PAUL II, Encyclical Letter Redemptoris missio, 6.
(32) Cf. ST. LEO THE GREAT, Tomus ad Flavianum: DS 294.
(33) Cf. ST. LEO THE GREAT, Letter to the Emperor Leo I Promisisse me memini: DS 318:
“...in tantam unitatem ab ipso conceptu Virginis deitate et humanitate conserta, ut nec
sine homine divina, nec sine Deo agerentur humana”. Cf. also ibid. DS 317.

.6  ﻋدد،) رﺳﺎﻟﺔ اﻟﻔﺎد، ﯾوﺣﻧﺎ ﺑوﻟس اﻟﺛﺎﻧﻲ1
.294 DH ، رﺳﺎﻟﺔ اﻟﻰ ﻓﻼﻓﺎن،س ﻻون اﻟﻛﺑﯾر# اﻟﻘد1
 ﺑوﺣــدة ﻻ، ﻣﻧــذ اﻟﺣﺑــﻞ اﻟﺑﺗــوﻟﻲ،طــﺎنIﺔ ﻣرﺗ%ﺷــرI »اﻷﻟوﻫــﺔ واﻟ، رﺳــﺎﻟﺔ اﻟــﻰ اﻷﻣﺑراطــور ﻻون اﻷول:318 DH،س ﻻون اﻟﻛﺑﯾــر# اﻟﻘــد1
.317 DH ًﺿﺎ# اﻧظر ا.«ﺔ ﺑدون اﻷﻟوﻫﺔ%ﺷرIﺔ وﻻ اﻟ%ﺷرIﺣﯾث ان اﻷﻟوﻫﺔ ﻻ ﺗﻌﻣﻞ ﺑدون اﻟI ﺗﻧﻘﺳم
.1513 DH :3  ﻋدد، اﻟﺧطﯾﺋﺔ اﻷﺻﻠﺔ،دﻧﺗﻲO اﻟﻣﺟﻣﻊ اﻟﻣﺳوﻧﻲ اﻟﺗر،45  ﻋدد، ﻓرح ورﺟﺎء،ﺎﻧﻲ اﻟﺛﺎﻧﻲ# اﻟﻣﺟﻣﻊ اﻟﻣﺳوﻧﻲ اﻟﻔﺎﺗ1

(34) SECOND VATICAN COUNCIL, Pastoral Constitution Gaudium et spes, 45; cf. also COUNCIL
OF TRENT, Decretum de peccato originali, 3: DS 1513.
(35) Cf. SECOND VATICAN COUNCIL, Dogmatic Constitution Lumen gentium, 3-4.
(36) Cf. ibid., 7; cf. ST. IRENAEUS, who wrote that it is in the Church “that communion with
Christ has been deposited, that is to say: the Holy Spirit” (Adversus haereses III, 24,
1: SC 211, 472).

.4-3  ﻋدد، ﻧور اﻷﻣم،ﺎﻧﻲ اﻟﺛﺎﻧﻲ# اﻟﻣﺟﻣﻊ اﻟﻣﺳوﻧﻲ اﻟﻔﺎﺗ1
 اودﻋــت ﻓــﻲ،ﻧــﺎوس »اﻟﺷــرﺔ ﻣــﻊ اﻟﻣﺳــﺢ أ) اﻟــروح اﻟﻘــدسOس إﯾر# اﻟﻘــد،7  ﻋــدد، ﻧــور اﻷﻣــم،ــﺎﻧﻲ اﻟﺛــﺎﻧﻲ# اﻟﻣﺟﻣــﻊ اﻟﻣﺳــوﻧﻲ اﻟﻔﺎﺗ1
.(472 ،211 ﺔ#ﺣ# اﻟﻣﺻﺎدر اﻟﻣﺳSC :1 ،24 ،III  )ﺿد اﻟﻬراطﻘﺔ،«اﻟﻛﻧﺳﺔ
.22  ﻋدد، ﻓرح ورﺟﺎء،ﺎﻧﻲ اﻟﺛﺎﻧﻲ# اﻟﻣﺟﻣﻊ اﻟﻣﺳوﻧﻲ اﻟﻔﺎﺗ1

(37) SECOND VATICAN COUNCIL, Pastoral Constitution Gaudium et spes, 22.
؛3-1/10 ؛2-8،1 ،2  اﻟــدﻓﺎع،س ﯾوﺳــﺗﯾﻧوس#ﺿـﺎً اﻟﻘـد# ارﺟــﻊ ا،« ﺣــول »زرع اﻟﻛﻠﻣـﺔ،28  ﻋـدد،) رﺳــﺎﻟﺔ اﻟﻔــﺎد، ﯾوﺣﻧـﺎ ﺑــوﻟس اﻟﺛـﺎﻧﻲ1

(38) JOHN PAUL II, Encyclical Letter Redemptoris missio, 28. For the “seeds of the Word”
cf. also St. JUSTIN MARTYR, Second Apology 8, 1-2; 10, 1-3; 13, 3-6: ed. E.J. Goodspeed, 84;
85; 88-89.

.89-88 ،85 ،84 ،E. J. Goodsped  طﻌﺔ6-3/13
.29-28  ﻋدد،) رﺳﺎﻟﺔ اﻟﻔﺎد، ﯾوﺣﻧﺎ ﺑوﻟس اﻟﺛﺎﻧﻲ1

(39) Cf. JOHN PAUL II, Encyclical Letter, Redemptoris missio, 28-29.
(40) Ibid., 29.

.29  ﻋدد،N اﻟﻣرﺟﻊ اﻟﺳﺎﺑ1
.5  ﻋدد،N اﻟﻣرﺟﻊ اﻟﺳﺎﺑ1

(41) Ibid., 5.
(42) SECOND VATICAN COUNCIL, Pastoral Constitution Gaudium et spes, 10. Cf. St. Augustine,
who wrote that Christ is the way, which “has never been lacking to mankind... and apart
from this way no one has been set free, no one is being set free, no one will be set
free” De civitate Dei 10, 32, 2: CCSL 47, 312.

NــO ﯾؤّــد »ﺧﺎرﺟـﺎً ﻋــن ﻫــذا اﻟطرf اﻟــذ،س اﻏﺳــطﯾﻧوس#ﺿـﺎً اﻟﻘــد# ارﺟــﻊ ا،10  ﻋــدد، ﻓــرح ورﺟــﺎء،ــﺎﻧﻲ اﻟﺛــﺎﻧﻲ# اﻟﻣﺟﻣــﻊ اﻟﻣﺳــوﻧﻲ اﻟﻔﺎﺗ1
2 ،32/10 ، ﻣدﯾﻧــﺔ ﷲ:«]…[ ﻟــم ﯾﺧﻠــص اﺣــد وﻻ ﯾﺧﻠــص اﺣــد وﻟــن ﯾﺧﻠــص أﺣــد،ً أﺑــداfﯾﺧﯾــب اﻟﺟــﻧس اﻟﺷــر
ّ  ﻟــمfﺢ[ اﻟــذ#]اﻟﻣﺳــ
.312 ،47 CCL

.62  ﻋدد، ﻧور اﻷﻣم،ﺎﻧﻲ اﻟﺛﺎﻧﻲ# اﻟﻣﺟﻣﻊ اﻟﻣﺳوﻧﻲ اﻟﻔﺎﺗ1

(43) SECOND VATICAN COUNCIL, Dogmatic Constitution Lumen gentium, 62.
(44) JOHN PAUL II, Encyclical Letter Redemptoris missio, 5.
(45) SECOND VATICAN COUNCIL, Pastoral Constitution Gaudium et spes, 45. The necessary
and absolute singularity of Christ in human history is well expressed by St. Irenaeus in
contemplating the preeminence of Jesus as firstborn Son: “In the heavens, as firstborn of
the Father's counsel, the perfect Word governs and legislates all things; on the earth, as
firstborn of the Virgin, a man just and holy, reverencing God and pleasing to God, good
and perfect in every way, he saves from hell all those who follow him since he is the
firstborn from the dead and Author of the life of God” (Demonstratio
apostolica, 39: SC 406, 138).
(46) JOHN PAUL II, Encyclical Letter Redemptoris missio, 6.
(47) Cf. SECOND VATICAN COUNCIL, Dogmatic Constitution Lumen gentium, 14.
(48) Cf. ibid., 7.
(49) Cf. ST. AUGUSTINE, Enarratio in Psalmos, Ps. 90, Sermo 2,1: CCSL 39, 1266; ST. GREGORY
THE GREAT, Moralia in Iob, Praefatio, 6, 14: PL 75, 525; ST. THOMAS AQUINAS, Summa
Theologiae, III, q. 48, a. 2 ad 1.
(50) Cf. SECOND VATICAN COUNCIL, Dogmatic Constitution Lumen gentium, 6.
(51) Symbolum maius Ecclesiae Armeniacae: DS 48. Cf. BONIFACE VIII, Unam
sanctam: DS870-872; SECOND VATICAN COUNCIL, Dogmatic Constitution Lumen gentium, 8.

.5  ﻋدد،) رﺳﺎﻟﺔ اﻟﻔﺎد، ﯾوﺣﻧﺎ ﺑوﻟس اﻟﺛﺎﻧﻲ1
:ﺗﺎن وﻣطﻠﻘﺗــﺎنO ﺿــرورfﺦ اﻟﺷــرOﺢ وﺷــﻣوﻟﯾﺗﻪ ﻓــﻲ اﻟﺗــﺎر#ــﺔ اﻟﻣﺳــ# ﻓرداﻧ.45  ﻋــدد،ــﺎﻧﻲ اﻟﺛــﺎﻧﻲ ﻓـــرح ورﺟـــﺎء# اﻟﻣﺟﻣــﻊ اﻟﻣﺳــوﻧﻲ اﻟﻔﺎﺗ1
، ﻷﻧــﻪ ــر ﻣﺷــورة اﻵب،ً أوﻻ،ــﺔ[ ﻓــﻲ اﻟﺳــﻣﺎء#]أوﻟ
ّ :ﺳــوع ــر# ــﺔ#ﺑﺗﺄﻣﻠــﻪ ﺄوﻟو
ّ ﻧــﺎوس أﻋطــﻰ ﺷــرﺣﺎً ﺟﯾــداً ﻟﻬــذا اﻟﻣﻔﻬــومOس اﯾر#اﻟﻘــد
،q ﺣﺳـن# ، ﺻـﺎﻟﺢ، ورع،س# ﻗـد، إﻧﺳـﺎن ـﺎر، ﺛم ﻓﻲ اﻷرض إذ ﻫـو ـر اﻟﻌـذراء،ﻌﺗﻪOﻔرض ﺷر#ﺳوس ﻞ ﺷﻲء و# ﻟ،اﻟﻛﻠﻣﺔ اﻟﻛﺎﻣﻞ
:39، اﻟﺑـﺎن.«ـﺎة ﷲ#ﻧﺎ ﻋﻠـﻰ ﺣaم ﻞ ﻣن ﯾﺗﻌـﻪ ﻷﻧـﻪ ـر اﻟﻘـﺎﺋﻣﯾن ﻣـن اﻟﻣـوت وﻫـو ﯾ ّـدر# وأﺧﯾ اًر ﯾﻧﺟﻲ ﻣن اﻟﺟﺣ.ﺎﻣﻞ ﻓﻲ ﻞ ﺷﻲء
.138 ،406 SC ﺔ#ﺣ#اﻟﻣﺻﺎدر اﻟﻣﺳ

.6  ﻋدد،) رﺳﺎﻟﺔ اﻟﻔﺎد، ﯾوﺣﻧﺎ ﺑوﻟس اﻟﺛﺎﻧﻲ1
.14  ﻋدد، ﻧور ﻷﻣم،ﺎﻧﻲ اﻟﺛﺎﻧﻲ# اﻟﻣﺟﻣﻊ اﻟﻣﺳوﻧﻲ اﻟﻔﺎﺗ1
.7  ﻋدد،N اﻟﻣرﺟﻊ اﻟﺳﺎﺑ1
،6 ، ﻣﻘدﻣــﺔ، ﻓــﻲ اﯾــوب،ــوس اﻟﻛﺑﯾــرOﻐورOس ﻏر# اﻟﻘــد،1266 ،39 CCL:1 ،2  ﻋظــﺔ90  ﻣــز، ﻓــﻲ اﻟﻣزاﻣﯾــر،س اﻏﺳــطﯾﻧوس# اﻟﻘــد1
.1 ،2 . أ3،48  اﻟﺧﻼﺻﺔ اﻟﻼﻫوﺗﺔ،ﻧﻲOس ﺗوﻣﺎ اﻷﻛو#؛ اﻟﻘد525 ،75  اﻵﺎء اﻟﻼﺗﯾنPL:14
.6  ﻋدد، ﻧور اﻷﻣم،ﺎﻧﻲ اﻟﺛﺎﻧﻲ# اﻟﻣﺟﻣﻊ اﻟﻔﺎﺗ1
ــﺎﻧﻲ#؛ اﻟﻣﺟﻣـﻊ اﻟﻔﺎﺗ872-870 DH ، واﺣــدة ﻣﻘدﺳــﺔ،ﻔﺎﺳــﯾوس اﻟﺛـﺎﻣن# ارﺟـﻊ ﺑوﻧ.48 DH  ﻗـﺎﻧون اﻹﻣــﺎن اﻟﻛﺑﯾــر ﻟﻠﻛﻧﺳـﺔ اﻷرﻣﻧــﺔ1
.8  ﻋدد، ﻧور اﻷﻣم،اﻟﺛﺎﻧﻲ

(52) Cf. SECOND VATICAN COUNCIL, Decree Unitatis redintegratio, 4; JOHN PAUL II, Encyclical

Letter Ut unum sint, 11: AAS 87 (1995), 927.
(53) Cf. SECOND VATICAN COUNCIL, Dogmatic Constitution Lumen gentium, 20; cf. also ST.
IRENAEUS, Adversus haereses, III, 3, 1-3: SC 211, 20-44; ST. CYPRIAN, Epist. 33, 1: CCSL 3B,
164-165; ST. AUGUSTINE, Contra adver. legis et prophet., 1, 20, 39: CCSL 49, 70.

 أﻋﻣـﺎل اﻟﻛرﺳـﻲ اﻟرﺳـوﻟﻲ،11  ﻋـدد،ً ﻟوﻧـوا واﺣـدا،؛ ﯾوﺣﻧـﺎ ﺑـوﻟس اﻟﺛـﺎﻧﻲ4 ﻋـدد، اﺳﺗﻌﺎدة اﻟوﺣـدة،ﺎﻧﻲ اﻟﺛﺎﻧﻲ# اﻟﻣﺟﻣﻊ اﻟﻣﺳوﻧﻲ اﻟﻔﺎﺗ1
.982-921 (1995) 87 AAS
؛44-20 ،211 SC 3-1 ،3  ﺿــد اﻟﻬراطﻘـــﺔ،ﻧــﺎوسOس اﯾر#؛ اﻟﻘــد20  ﻋــدد، ﻧــور اﻷﻣـــم،ــﺎﻧﻲ اﻟﺛــﺎﻧﻲ# اﻟﻣﺟﻣــﻊ اﻟﻣﺳــوﻧﻲ اﻟﻔﺎﺗ1
،2 ،1 ، ﺿــد أﻋــداء اﻟﻧــﺎﻣوس واﻷﻧﺑــﺎء،س اﻏﺳــطﯾﻧوس#؛ اﻟﻘــد165-164 ، ب3 CCL :1 ،33  رﺳــﺎﻟﺔ،ــﺎﻧوسOس ﻗﺑر#اﻟﻘــد

(54) SECOND VATICAN COUNCIL, Dogmatic Constitution Lumen gentium, 8.
(55) Ibid.; cf. JOHN PAUL II, Encyclical Letter Ut unum sint, 13. Cf. also SECOND VATICAN
COUNCIL, Dogmatic Constitution Lumen gentium, 15 and the Decree Unitatis
redintegratio, 3.
(56) The interpretation of those who would derive from the formula subsistit in the
thesis that the one Church of Christ could subsist also in non-Catholic Churches and
ecclesial communities is therefore contrary to the authentic meaning of Lumen gentium.
“The Council instead chose the word subsistit precisely to clarify that there exists only
one ‘subsistence' of the true Church, while outside her visible structure there only
exist elementa Ecclesiae, which — being elements of that same Church — tend and lead
toward the Catholic Church” (CONGREGATION FOR THE DOCTRINE OF THE FAITH, Notification on
the Book “Church: Charism and Power” by Father Leonardo Boff: AAS 77 [1985], 756762).
(57) SECOND VATICAN COUNCIL, Decree Unitatis redintegratio, 3.
(58) Cf. CONGREGATION FOR THE DOCTRINE OF THE FAITH, Declaration Mysterium
Ecclesiae, 1: AAS65 (1973), 396-398.
(59) Cf. SECOND VATICAN COUNCIL, Decree Unitatis redintegratio, 14 and 15; CONGREGATION
FOR THE DOCTRINE OF THE FAITH, Letter Communionis notio, 17: AAS 85 (1993), 848.
(60) Cf. FIRST VATICAN COUNCIL, Constitution Pastor aeternus: DS 3053-3064; SECOND
VATICAN COUNCIL, Dogmatic Constitution Lumen gentium, 22.
(61) Cf. SECOND VATICAN COUNCIL, Decree Unitatis redintegratio, 22.
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.8  ﻋدد، ﻧور اﻷﻣم،ﺎﻧﻲ اﻟﺛﺎﻧﻲ# اﻟﻣﺟﻣﻊ اﻟﻣﺳوﻧﻲ اﻟﻔﺎﺗ1
 ﻋـدد، واﺳـﺗﻌﺎدة اﻟوﺣـدة15  ﻋـدد، ﻧور اﻷﻣـم،ﺎﻧﻲ اﻟﺛـﺎﻧﻲ# اﻟﻣﺟﻣﻊ اﻟﻔﺎﺗ،13  ﻋدد،ً ﻟوﻧوا واﺣدا، ﯾوﺣﻧﺎ ﺑوﻟس اﻟﺛﺎﻧﻲ،N اﻟﻣرﺟﻊ اﻟﺳﺎﺑ1
.3
ــﺔ« اﻟطــرح اﻟﻘﺎﺋــﻞ ــﺄن##ﺳــﺔ اﻟﻛﺎﺛوﻟ#ﺳــﺗﻧﺗﺞ ﻣــن »ﻗﺎﺋﻣــﺔ ﻓــﻲ اﻟﻛﻧ#ُ fﺢ ﻟﻠــﻧص اﻟﻣﺟﻣﻌــﻲ ﻫــو اﻟﺷــرح اﻟــذ#ض اﻟﻣﻌﻧــﻰ اﻟﺻــﺣ# ﻋﻠــﻰ ﻧﻘــ1
، ﻋﻠــﻰ اﻟﻌــس ﻣــن ذﻟــك، ﻓــﺎﻟﻣﺟﻣﻊ.ــﺔ##ﺔ ﻏﯾــر اﻟﻛﺎﺛوﻟ#ﺿ ـﺎً ﻓــﻲ اﻟﻛﻧــﺎﺋس واﻟﺟﻣﺎﻋــﺎت اﻟﻛﻧﺳــ#ﺢ اﻟواﺣــدة ﻗــد ﺗﻛــون أ#ﺳــﺔ اﻟﻣﺳــ#ﻧ
 ﻋﻧﺎﺻـرl ﻫﻧـﺎك ﻓﻘـ، ﺑﯾﻧﻣـﺎ ﺧﺎرﺟـﺎً ﻋـن ﺟﻣﺎﻋﺗﻬـﺎ اﻟﻣﻧظـورة،ـﺔ#ﻘ#ﺳـﺔ اﻟﺣﻘ#ـﺎم« اﻟﻛﻧ#اﺧﺗﺎر ﻠﻣﺔ »ﻗﺎﺋﻣﺔ ﻓﻲ« ﻟﯾوﺿـﺢ ان ﻫﻧـﺎك »ﻗ
ــﺔ وﺳــﻠطﺔ« ﻟــﻸبIــﺔ« )ﺣــول ﺗــﺎب »اﻟﻛﻧﺳــﺔ ﻣوﻫ##ﺳــﺔ اﻟﻛﺎﺛوﻟ#ﺳــﺔ ذاﺗﻬــﺎ – ﺗﺗﺟــﻪ وﺗﻘــود اﻟــﻰ اﻟﻛﻧ# ﻋﻧﺎﺻــر اﻟﻛﻧfﺔ – أ#ﻧﺳــ
.(762-756 [1985] 77 AAS : أﻋﻣﺎل اﻟﻛرﺳﻲ اﻟرﺳوﻟﻲ، ﻣﻼﺣظﺔ ﻣﺟﻣﻊ اﻟﻌﻘﯾدة واﻹﻣﺎن،ﻟﯾوﻧﺎردو ﺑوف
.3  ﻋدد، اﺳﺗﻌﺎدة اﻟوﺣدة،ﺎﻧﻲ اﻟﻣﺳوﻧﻲ اﻟﺛﺎﻧﻲ# اﻟﻣﺟﻣﻊ اﻟﻔﺎﺗ1
1
.(408-396 [1973] 65 AAS  أﻋﻣﺎل اﻟﻛرﺳﻲ اﻟرﺳوﻟﻲ،1  ﻋدد،ﺳر اﻟﻛﻧﺳﺔ
ّ ،ﻣﺎن#ﻣﺟﻣﻊ ﻋﻘﯾدة اﻹ

 أﻋﻣـﺎل اﻟﻛرﺳـﻲ،17  ﻋـدد، ﻓـﻲ اﻟﺷـراﻛﺔ،ﻣـﺎن#؛ ﻣﺟﻣﻊ اﻟﻌﻘﯾدة واﻹ15-14  ﻋدد، اﺳﺗﻌﺎدة اﻟوﺣدة،ﺎﻧﻲ اﻟﺛﺎﻧﻲ# اﻟﻣﺟﻣﻊ اﻟﻣﺳوﻧﻲ اﻟﻔﺎﺗ1
.850-838 (1993) 85 AAS اﻟرﺳوﻟﻲ
 ﻋــدد، ﻧــور اﻷﻣــم،ــﺎﻧﻲ اﻟﺛــﺎﻧﻲ#؛ اﻟﻣﺟﻣــﻊ اﻟﻣﺳــوﻧﻲ اﻟﻔﺎﺗ3064-3053 DH :) اﻟراﻋــﻲ اﻷﺑــد،ــﺎﻧﻲ اﻷول# اﻟﻣﺟﻣــﻊ اﻟﻣﺳــوﻧﻲ اﻟﻔﺎﺗ1
.22
.22  ﻋدد، اﺳﺗﻌﺎدة اﻟوﺣدة،ﺎﻧﻲ اﻟﺛﺎﻧﻲ# اﻟﻣﺟﻣﻊ اﻟﻣﺳوﻧﻲ اﻟﻔﺎﺗ1

(62) Cf. ibid., 3.

.3  ﻋدد،N اﻟﻣرﺟﻊ اﻟﺳﺎﺑ1

(63) Cf. ibid., 22.

.22  ﻋدد،N اﻟﻣرﺟﻊ اﻟﺳﺎﺑ1

(64) CONGREGATION FOR THE DOCTRINE OF THE FAITH, Declaration Mysterium Ecclesiae, 1.
(65) JOHN PAUL II, Encyclical Letter Ut unum sint, 14.

1
.1  ﻋدد،ﺳر اﻟﻛﻧﺳﺔ
ّ ،ﻣﺎن#ﻣﺟﻣﻊ اﻟﻌﻘﯾدة واﻹ

.14  ﻋدد،ً ﻟوﻧوا واﺣدا، ﯾوﺣﻧﺎ ﺑوﻟس اﻟﺛﺎﻧﻲ1

(66) SECOND VATICAN COUNCIL, Decree Unitatis redintegratio, 3.
.3  ﻋدد، اﺳﺗﻌﺎدة اﻟوﺣدة،ﺎﻧﻲ اﻟﺛﺎﻧﻲ# اﻟﻣﺟﻣﻊ اﻟﻣﺳوﻧﻲ اﻟﻔﺎﺗ1

(67) CONGREGATION FOR THE DOCTRINE OF THE FAITH, Letter Communionis notio, 17; cf. SECOND
VATICAN COUNCIL, Decree Unitatis redintegratio, 4.
(68) SECOND VATICAN COUNCIL, Dogmatic Constitution Lumen gentium, 5.

.4  ﻋدد، اﺳﺗﻌﺎدة اﻟوﺣدة،ﺎﻧﻲ اﻟﺛﺎﻧﻲ#؛ اﻟﻣﺟﻣﻊ اﻟﻣﺳوﻧﻲ اﻟﻔﺎﺗ17  ﻋدد، ﻓﻲ اﻟﺷراﻛﺔ،ﻣﺎن# ﻣﺟﻣﻊ اﻟﻌﻘﯾدة واﻹ1
.5  ﻋدد، ﻧور اﻷﻣم،ﺎﻧﻲ اﻟﻣﺳوﻧﻲ اﻟﺛﺎﻧﻲ# اﻟﻣﺟﻣﻊ اﻟﻔﺎﺗ1

(69) Ibid., 1.
(70) Ibid., 4. Cf. ST. CYPRIAN, De Dominica oratione 23: CCSL 3A, 105.
(71) SECOND VATICAN COUNCIL, Dogmatic Constitution Lumen gentium, 3.
(72) Cf. ibid., 9; cf. also the prayer addressed to God found in the Didache 9,4: SC 248,
176: “May the Church be gathered from the ends of the earth into your kingdom”
and ibid. 10, 5: SC248, 180: “Remember, Lord, your Church... and, made holy, gather her
together from the four winds into your kingdom which you have prepared for her”.
(73) JOHN PAUL II, Encyclical Letter Redemptoris missio, 18; cf. Apostolic
Exhortation Ecclesia in Asia, 17: L'Osservatore Romano (November 7, 1999). The
kingdom is so inseparable from Christ that, in a certain sense, it is identified with him
(cf. ORIGEN, In Mt. Hom., 14, 7: PG 13, 1197; TERTULLIAN, Adversus Marcionem, IV,
33,8: CCSL 1, 634.
(74) JOHN PAUL II, Encyclical Letter Redemptoris missio, 18.
(75) Ibid., 15.
(76) Ibid., 17.
(77) SECOND VATICAN COUNCIL, Dogmatic Constitution Lumen gentium, 14; cf. Decree Ad
gentes, 7; Decree Unitatis redintegratio, 3.
(78) JOHN PAUL II, Encyclical Letter Redemptoris missio, 9; cf. Catechism of the Catholic
Church, 846-847.

.1  ﻋدد،N اﻟﻣرﺟﻊ اﻟﺳﺎﺑ1
.105 ،أ/3 CCL ؛23 ، ﺻﻼة اﻷﺣد،ﺎﻧوسOس ﻗﺑر#؛ اﻟﻘد4  ﻋدد،N اﻟﻣرﺟﻊ اﻟﺳﺎﺑ1
.3  ﻋدد، ﻧور اﻷﻣم،ﺎﻧﻲ اﻟﺛﺎﻧﻲ# اﻟﻣﺟﻣﻊ اﻟﻣﺳوﻧﻲ اﻟﻔﺎﺗ1
 ﻣــن أﻗﺎﺻــﻲ،ﻘــﺔ ذاﺗﻬــﺎO ﺎﻟطر،ﺳــﺗك# »ﻓﻠﺗﺟﺗﻣــﻊ ﻧ:176 ،248 SC :4 ،9 ، اﻟﺻــﻼة اﻟــﻰ ﷲ ﻓــﻲ اﻟدﯾداﻛــﺔ،9  ﻋــدد،N اﻟﻣرﺟــﻊ اﻟﺳــﺎﺑ1
ﺳــﺔ# ﻫــذﻩ اﻟﻛﻧ.ــﻊaــﺎح اﻷرOﺳــﺗك ]…[ واﺟﻣﻌﻬــﺎ ﻣــن اﻟر#ــﺎ رب ﻧ#  »اذــر:180 ،248 SC :5 ،10 ًﺿ ـﺎ# ﻓــﻲ ﻣﻠﻛوﺗــك« وأ،اﻷرض
.«ﺄﺗﻪ ﻟﻬﺎ# ﻫf ﻓﻲ ﻣﻠﻛوﺗك اﻟذ،اﻟﻣﻘدﺳﺔ
.1999 ن اﻟﺛـﺎﻧﻲO ﺗﺷـر7 ، اﻟرﻗﯾـب اﻟروﻣـﺎﻧﻲ:17  ﻋدد،؛ ارﺷﺎد رﺳوﻟﻲ اﻟﻛﻧﺳﺔ ﻓﻲ آﺳﺎ18  ﻋدد،) رﺳﺎﻟﺔ اﻟﻔﺎد، ﯾوﺣﻧﺎ ﺑوﻟس اﻟﺛﺎﻧﻲ1
 اﻵــﺎء اﻟﯾوﻧــﺎن:7 ،14 ، ﺷــرح ﻣﺗــﻰ،ﺟــﺎﻧوسOﺻــﺢ ﻣﻌــﻪ واﺣــداً ) ارﺟــﻊ اور# ، ﻣﻌﻧــﻰ ﻣﻌـ ّـﯾن، ﺣﯾــث،ﺢ#»اﻟﻣﻠﻛــوت ﻫــو ﻣﺗﺻــﻞ ﺎﻟﻣﺳــ

.634 ،1 CCL :8 ،33 ،4  ﺿد ﻣﺎرﻗﯾون،،ﺎﻧوس#؛ ﺗرﺗﻠ1197 ،13 PG
.18  ﻋدد،) رﺳﺎﻟﺔ اﻟﻔﺎد، ﯾوﺣﻧﺎ ﺑوﻟس اﻟﺛﺎﻧﻲ1
.15  ﻋدد،N اﻟﻣرﺟﻊ اﻟﺳﺎﺑ1
.17  ﻋدد،N اﻟﻣرﺟﻊ اﻟﺳﺎﺑ1

.3  ﻋدد،؛ اﺳﺗﻌﺎدة اﻟوﺣدة7  ﻋدد،؛ إﻟﻰ اﻷﻣم14  ﻋدد، ﻧور اﻷﻣم،ﺎﻧﻲ اﻟﺛﺎﻧﻲ# اﻟﻣﺟﻣﻊ اﻟﻣﺳوﻧﻲ اﻟﻔﺎﺗ1
.847-846  ﻋدد،؛ اﻟﺗﻌﻠم اﻟﻣﺳﺣﻲ ﻟﻠﻛﻧﺳﺔ اﻟﻛﺎﺛوﻟﺔ9  ﻋدد،) رﺳﺎﻟﺔ اﻟﻔﺎد، ﯾوﺣﻧﺎ ﺑوﻟس اﻟﺛﺎﻧﻲ1

(79) SECOND VATICAN COUNCIL, Dogmatic Constitution Lumen gentium, 48.
(80) Cf. ST. CYPRIAN, De catholicae ecclesiae unitate, 6: CCSL 3, 253-254; ST.
IRENAEUS,Adversus haereses, III, 24, 1: SC 211, 472-474.

.48  ﻋدد، ﻧور اﻷﻣم،ﺎﻧﻲ اﻟﺛﺎﻧﻲ# اﻟﻣﺟﻣﻊ اﻟﻣﺳوﻧﻲ اﻟﻔﺎﺗ1
SC:1 ،24 ،3 ، ﺿــد اﻟﻬراطﻘــﺔ،ﻧــﺎوسOس اﯾر#؛ اﻟﻘــد254-253 ،3 CLL 6  ﻋــدد، وﺣــدة اﻟﻛﻧﺳــﺔ اﻟﻛﺎﺛوﻟــﺔ،ــﺎﻧوسOس ﻗﺑر# اﻟﻘــد1
.474-472 ،211

(81) JOHN PAUL II, Encyclical Letter Redemptoris missio, 10.
(82) SECOND VATICAN COUNCIL, Decree Ad gentes, 2. The famous formula extra Ecclesiam
nullus omnino salvatur is to be interpreted in this sense (cf. FOURTH LATERAN COUNCIL, Cap.
1. De fide catholica: DS 802). Cf. also the Letter of the Holy Office to the Archbishop of
Boston: DS 3866-3872.

.10  ﻋدد،) رﺳﺎﻟﺔ اﻟﻔﺎد، ﯾوﺣﻧﺎ ﺑوﻟس اﻟﺛﺎﻧﻲ1
 ﺑﻬــذا اﻟﻣﻌﻧــﻰ اﻟﻣﺷــروح ﻫﻧــﺎ ﯾﺟــب ﻓﻬــم اﻟﺟﻣﻠــﺔ اﻟﺷــﻬﯾرة »ﺧــﺎرج اﻟﻛﻧﺳــﺔ ﻻ.2  ﻋــدد، إﻟــﻰ اﻷﻣــم،ــﺎﻧﻲ اﻟﺛــﺎﻧﻲ# اﻟﻣﺟﻣــﻊ اﻟﻣﺳــوﻧﻲ اﻟﻔﺎﺗ1
ﺿـﺎً رﺳـﺎﻟﺔ ﻣـن ﻣﺟﻣـﻊ اﻹﻣـﺎن اﻟـﻰ# ارﺟـﻊ ا.(802 DH : اﻹﻣﺎن اﻟﻛـﺎﺛوﻟﻲ1 ،ﯾﺧﻠص أﺣد« )اﻟﻣﺟﻣﻊ اﻟﻣﺳوﻧﻲ اﻟﻼﺗراﻧﻲ اﻟراﻊ
.3872-3866 DH رﺋس اﺳﺎﻗﻔﺔ ﺑوﺳطن

(83) SECOND VATICAN COUNCIL, Decree Ad gentes, 7.
(84) JOHN PAUL II, Encyclical Letter Redemptoris missio, 18.
(85) These are the seeds of the divine Word (semina Verbi), which the Church recognizes
with joy and respect (cf. Second Vatican Council, Decree Ad gentes, 11;
Declaration Nostra aetate,2).
(86) JOHN PAUL II, Encyclical Letter Redemptoris missio, 29.
(87) Cf. ibid.; Catechism of the Catholic Church, 843.
(88) Cf. COUNCIL OF TRENT, Decretum de sacramentis, can. 8, de sacramentis in
genere: DS1608.
(89) Cf. JOHN PAUL II, Encyclical Letter Redemptoris missio, 55.
(90) Cf. SECOND VATICAN COUNCIL, Dogmatic Constitution Lumen gentium, 17; JOHN PAUL
II,Encyclical Letter Redemptoris missio, 11.
(91) JOHN PAUL II, Encyclical Letter Redemptoris missio, 36.
(92) Cf. PIUS XII, Encyclical Letter Mystici corporis: DS 3821.
(93) SECOND VATICAN COUNCIL, Dogmatic Constitution Lumen gentium, 14.

.7  ﻋدد، إﻟﻰ اﻷﻣم،ﺎﻧﻲ اﻟﺛﺎﻧﻲ# اﻟﻣﺟﻣﻊ اﻟﻣﺳوﻧﻲ اﻟﻔﺎﺗ1
.18  ﻋدد،) رﺳﺎﻟﺔ اﻟﻔﺎد، ﯾوﺣﻧﺎ ﺑوﻟس اﻟﺛﺎﻧﻲ1
؛ ﻓــﻲ11  ﻋــدد، إﻟــﻰ اﻷﻣــم،ــﺎﻧﻲ اﻟﺛــﺎﻧﻲ#ﺳــﺔ ﻔــرح واﺣﺗ ـرام ) ارﺟــﻊ اﻟﻣﺟﻣــﻊ اﻟﻣﺳــوﻧﻲ اﻟﻔﺎﺗ# ﺗﻘرﻫــﺎ اﻟﻛﻧ،« ﻋــﺎرة »زرع اﻟﻛﻠﻣــﺔ اﻹﻟﻬــﺔ1
.(2  ﻋدد،ﻋﺻرﻧﺎ
.29  ﻋدد،) رﺳﺎﻟﺔ اﻟﻔﺎد، ﯾوﺣﻧﺎ ﺑوﻟس اﻟﺛﺎﻧﻲ1
.843  ﻋدد، اﻟﺗﻌﻠم اﻟﻣﺳﺣﻲ ﻟﻠﻛﻧﺳﺔ اﻟﻛﺎﺛوﻟﺔ،N اﻟﻣرﺟﻊ اﻟﺳﺎﺑ1
.1608 DH :؛ ﻓﻲ اﻷﺳرار ﻋﺎﻣﺔ8  ﻋدد، ﻓﻲ اﻷﺳرار،دﻧﺗﻲO اﻟﻣﺟﻣﻊ اﻟﻣﺳوﻧﻲ اﻟﺗر1
.55  ﻋدد،) رﺳﺎﻟﺔ اﻟﻔﺎد، ﯾوﺣﻧﺎ ﺑوﻟس اﻟﺛﺎﻧﻲ1
.11  ﻋدد،) رﺳﺎﻟﺔ اﻟﻔﺎد،؛ ﯾوﺣﻧﺎ ﺑوﻟس اﻟﺛﺎﻧﻲ17  ﻋدد، ﻧور اﻷﻣم،ﺎﻧﻲ اﻟﺛﺎﻧﻲ# اﻟﻣﺟﻣﻊ اﻟﻣﺳوﻧﻲ اﻟﻔﺎﺗ1
.36  ﻋدد،) رﺳﺎﻟﺔ اﻟﻔﺎد، ﯾوﺣﻧﺎ ﺑوﻟس اﻟﺛﺎﻧﻲ1
.3821 DH :) اﻟﺟﺳد اﻟﺳر، ﺑﯾوس اﻟﺛﺎﻧﻲ ﻋﺷر1

(94) SECOND VATICAN COUNCIL, Declaration Nostra aetate, 2.
.14  ﻋدد، ﻧور اﻷﻣم،ﺎﻧﻲ اﻟﺛﺎﻧﻲ# اﻟﻣﺟﻣﻊ اﻟﻣﺳوﻧﻲ اﻟﻔﺎﺗ1

(95) SECOND VATICAN COUNCIL, Decree Ad gentes, 7.
 1اﻟﻣﺟﻣﻊ اﻟﻣﺳوﻧﻲ اﻟﻔﺎﺗ#ﺎﻧﻲ اﻟﺛﺎﻧﻲ ،ﻓﻲ ﻋﺻرﻧﺎ ،ﻋدد .2
 1اﻟﻣﺟﻣﻊ اﻟﻣﺳوﻧﻲ اﻟﻔﺎﺗ#ﺎﻧﻲ اﻟﺛﺎﻧﻲ ،إﻟﻰ اﻷﻣم ،ﻋدد .7
 1اﻟﺗﻌﻠم اﻟﻣﺳﺣﻲ ﻟﻠﻛﻧﺳﺔ اﻟﻛﺎﺛوﻟﺔ ،ﻋدد 851؛ و.856-849
 1ﯾوﺣﻧﺎ ﺑوﻟس اﻟﺛﺎﻧﻲ ،رﺳﺎﻟﺔ اﻟﻔﺎد) ،ﻋدد 55؛ ارﺷﺎد رﺳوﻟﻲ ﻓﻲ اﻟﻛﻧﺳﺔ ﻓﻲ آﺳﺎ ،ﻋدد .31
 1اﻟﻣﺟﻣﻊ اﻟﻣﺳوﻧﻲ اﻟﻔﺎﺗ#ﺎﻧﻲ اﻟﺛﺎﻧﻲ ،اﻟﻛراﻣﺔ اﻟIﺷر%ﺔ ،ﻋدد .1
1

اﻟﻣرﺟﻊ اﻟﺳﺎﺑ.N

(96) Catechism of the Catholic Church, 851; cf. also 849-856.
(97) Cf. JOHN PAUL II, Encyclical Letter Redemptoris missio, 55; Apostolic
Exhortation Ecclesia in Asia, 31.
(98) Cf. SECOND VATICAN COUNCIL, Declaration Dignitatis humanae, 1.
(99) Ibid.
(100) JOHN PAUL II, Encyclical Letter Fides et ratio, 15.
(101) Ibid., 92.
(102) Ibid., 70.

 1ﯾوﺣﻧﺎ ﺑوﻟس اﻟﺛﺎﻧﻲ ،اﻹﻣﺎن واﻟﻌﻘﻞ ،ﻋدد .15
 1اﻟﻣرﺟﻊ اﻟﺳﺎﺑ ،Nﻋدد .92
 1اﻟﻣرﺟﻊ اﻟﺳﺎﺑ ،Nﻋدد .70

